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The Professor of Philosophy, Samuel 

D.Fohr of University of Pittsburg, USA, says: 

“We are obsessed with our bodies and 

generally with material aspects of life to the 

detriment of our souls and the spiritual 

dimensions of life… This is the main cause of 

the epidemic of tension, anxiety, depression, 

fear, gloom and insecurity in our time”.

All the above are mental diseases. Disease 

comes to one who is weak. Therefore, anxiety 

etc. comes to those who are weak mentally. 

What is mental weakness? It is lack of ̀ will 

power' (sankalp shakti in Sanskrit). Will 

power is one of the 3 powers of mind (the 

other 2 are thinking power and feeling 

power). Through will power we dictate our 

body, senses and mind to work. Through will 

power, we decide that ̀ we will do this, will not 

do that' and we make our body-senses-mind 

(called body-mind complex) obey us.

This will power is like a Commander of an 

army who orders and the soldiers obey him 

even against their individual wills. When the 

Commander is weak, he is unable to order 

properly and hence the soldiers become 

indisciplined and the army suffers `defeat', 

which means `accepting our weakness', i.e. 

`ourselves becoming weak'.

The Commander in our life is our `will 

power'. If he orders properly, we think right 

thoughts, speak right words and do right 

deeds. As a result, we reap good results, viz. 

we become happy, strong, healthy, wealthy 

and wise. Such persons can never get mental 

diseases like anxiety, fear, depression, 

tension and so on. Therefore, we should make 

our `will power' strong to be free from the 

above mental diseases.

The `will' becomes strong if we follow `a 

discipline of values' in doing our duties of life.

It is like doing various physical exercises of 

Dand, Baithak, Yogasanas, Surya namas 

karas, pranayama, weight lifting, boxing, 

swimming, running etc. All these make us 

PHYSICALLY STRONG. Similarly, if we practice 

the value of ̀ Love' towards all persons and at 

all times, that makes our will strong. If we 

speak truth always, we become strong in our 

will. If we are always honest in earning and 

spending, we become strong in will. If we 

think always we are Atman i.e. Infinite divine 

beings, that we are ̀ children of God', that we 

are holy and pure, we become very strong in 

our ̀ will'. If we live always a very simple life in 

food, dress, dwelling etc., we build a strong 

will power. If we pray and do Japa regularly, 

we develop a strong will power. 

Through prayer we develop a `super will 

power' called FAITH. Faith is the power to 

believe and act on an idea or divine person's 
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teachings. Faith is the mother of will power. 

Will power is the mother of mental strength. 

Mental strength is the antidote to all mental 

disorders. Thus, if you have faith in your 

Divine Atman and in God, you can overcome 

all anxiety etc.

Sri Ramakrishna says, `If you have faith, 

you have everything'. Sri Ramakrishna told 

the story of a man from India who visited 

Vibhishana in Lanka. Vibhishana was a great 

devotee of Rama. When the man wanted to 

return urgently to India, without finding any 

vessel going to India, Vibhishina tied a leaf, 

with the name of Rama written on it, to the 

corner of the cloth of the man and asked him 

to proceed walking on the water all the way 

to India. `Before you reach India, don't see 

what is in the leaf' he advised the man. The 

man, when he had almost reached India, took 

out the leaf and saw only the name of Rama 

on it. `Oh, is that all!' he exclaimed and 

immediately sank into the water. The faith 

had made the impossible `possible' (of 

walking on water)!

We have the historical records of a 

Dr.James Freeman, a British Officer in Orissa 

State, who saw 25 devotees of Divine Mother 

Kaali walking 3 times happily over the 

burning charcoals spread over 180 ft. long 

path. It was because of their faith in the 

protecting power of Kaali and in their own 

austerity and purity.

Here is another case of supernormal 

power of faith. A professor of Psychiatry and  

Neurology at the University of Vienna, Prof. 

Victor Frankl (1905-97) was cast into a Nazi 

Camp as a prisoner for 3 years. All the other 

prisoners died due to the terrible tortures of 

rigorous imprisonment. But, because the 

professor believed that he was ̀ a Divine Soul' 

he survived! He also thought that because he 

believed that he had a mission to experience 

the soul, he did not commit suicide which 

many of his colleagues did.

Coming to recent times, we have the case 

of a NRI (non-resident Indian) lady, Ms.Nila 

Patel of Detroit, USA, which happened in 

2003. Suddenly she had a cerebral haemorr 

hage and stroke and underwent 3 successive 

brain surgeries. The doctors had no hope of 

her recovery. One part of her skull was 

removed and kept separately in the hospital 

for frequent examinations. 

But even under such situation, this lady, a 

disciple of late Swami Bhuteshanandaji, then 

President at Belurmath, was calm, prayerful 

and had full faith that Sri Ramakrishna would 

take care of her and guide her to full health. 

She was heard talking to Sri Ramakrishna 

`when will you take me back to our home? I 

want to sit in front of you alone'. She would, 

on questioning, tell her nurses about her 

Guru thus: ̀ Yes, my guru will make me merge 

with God when I die'. When some of her 

friends doubted if she would ever completely 

recover, she emphatically would tell them her 

faith that God, after having done so much for 

her, certainly would not make her a decrepit. 

She did recover completely without any 

deficiency!

Now let me narrate an incident of an 

Arunachal Pradesh Tribal student. This 

student, a boy of secondary class used to 

regularly pray singing a number of 

devotional songs in the printed `book of 

prayers'. He subsequently got admitted to 
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the Agricultural University of Hissar. Being 

alone in his hostel room and away from 

home, he fell into a terrible depression. He 

one day felt that he would run away from the 

hostel. At that time his eyes fell on his ̀ book of 

prayer' of songs lying on his table. He 

mechanically took it up, turned a few pages 

and started slowly singing them to himself. 

Lo! His mind was transported, like a miracle, 

to his school days when he sang them in the 

hostel daily! This changed his mood into a 

happy one and depression disappeared 

quickly! The prayer which rests on faith had 

restored his mental health!

Swami Vivekananda exhorted all people 

to assert their faith in their own divine Self - 

that they are the infinite immortal Atman. He 

asked them to constantly repeat `Shivoham' 

(I am Shiva).

I am reminded of a wonderful story by the 

great Hindi fiction writer and Novelist, 

Premchand. It is titled ID-GAAH, celebration 

of the Muslim festival of Id.

Ahmed, a Muslim young boy, the son of a 

poor widowed mother in a village, wants to 

visit the nearby village where a `mela', a 

village market, was going on. Many other 

young boys of his age from the same village 

also attended the same. They all carried 

sufficient money to purchase playthings of 

their choice, but Ahmed could not get more 

than 10 paisa from his poor mother. After 

enjoying the sights in the mela, he and the 

other boys, were returning. On the way each 

showed his dolls made of wood, wax, cotton, 

celluloid or clay with great pride. The turn of 

Ahmed came. He had thought and thought 

about what he would purchase with the only 

10 paisa he had. He remembered his mother 

burning her fingers daily while roasting 

chapatti on the burning charcoal. Hence, he 

purchased a pair of tongs made of iron with 

which she can now roast chapatt is 

comfortably. He now felt proud about his 

purchase. When the boys saw his tongs, they 

looked down upon it as worthless. `See the 

beauty, the colour and craftsmanship of our 

dolls' they teased him.

Now Ahmed said to them, `See the 

strength of my tongs. I dash it on the ground, 

it does not break. I drown it in water, it does 

not dissolve. I put it into fire, it does not get 

burnt. Can you do the same with your dolls? 

Can any of you?' he challenged. None dared. 

Ahmed waxed now with joy! He explained 

them how, in addition, the tongs would help 

his dear mother in roasting chapatti on fire! 

All the boys felt crestfallen. They accepted 

the victory of `the tongs' of Ahmed over all 

their flimsy dolls!

Faith is like that tongs which can face any 

danger and even death. Faith also, like the 

tongs, helps doing good things and bringing 

joy and peace to one's own self and to the 

society at large.

Thus, we see that by cultivating the 

spiritual values of faith, prayer, honesty, love, 

service, simplicity and so on we can be free 

from all mental disorders and live in peace 

and joy.
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The Goal and the way:

“Each soul is potentially divine. The goal is 
to manifest this divinity within, by controlling 
nature, external and internal. Do this either 
by work, or worship, or psychic control, or 
philosophy- by one, or more, or all of these- 
and be free. This is the whole of religion”, is 
the famous and oft-quoted statement of 
Swami Vivekananda, which clearly highlights 
the supreme goal of life and the four main 
paths, namely karma, bhakti, jnana and raja 
yogas, leading to that goal. Swamiji has 
made it clear that one may reach the goal 
through any one of these four yogas or 
through more or all of them. However it 
should be noted here that no one of these 
four yogas is completely exclusive of the 
other three yogas. Rather each yoga includes 
in it elements of the other three yogas as well. 

In this article we are only concerned with 
the spiritual discipline called puja which 
forms one of the different practices of Bhakti- 
yoga. 

Bhakti- Yoga: 

Bhakti is defined as intense love for God. 
Sri Ramakrishna has explained the concept of 
bhakti in simple words: “The point is, to love 
God even as the mother loves her child, the 
chaste wife her husband, and the worldly 
man his wealth. Add together these three 
forces of love, these three powers of 
attraction, and give it all to God. Then you will 

Puja –  Its Spiritual Significance

- Swami Atmaghanananda

certainly see Him.” Again he says,“ One 
should feel a yearning for God like the 
yearning of a man who has lost his job and is 
wandering from one office to another in 
search of work” In the words of Swami 
Vivekananda, “Bhakti-yoga is a real, genuine 
search after the Lord, a search beginning, 
continuing and ending in Love. One single 
moment of the madness of extreme love to 
God brings us eternal freedom. This love 
cannot be reduced to any earthly benefit, 
because so long as worldly desires last that 
kind of love does not come.” 

Love is an essential nature of the human 
soul. Even in the cruel heart of a murderer 
there exists love for at least his wife and 
children. When this human love is purified 
and directed towards God it is called bhakti. 
To quote again Swamiji, “There is bhakti 
within you, only a veil of lust-and-wealth 
covers it, and as soon as that is removed 
bhakti will manifest itself.”  Sri Ramakrishna 
would say that a needle covered with dust 
does not get attracted to the magnet 
however closer to the magnet the needle may 
be. But once the dust is completely removed 
off the needle, it at once gets drawn to the 
magnet. So purity of mind is the prime 
requisite for developing love for God. The 
various means of purifying and converting 
human love into divine love is what is called 
bhakti-yoga. Various schools of bhakti have 
developed different methods of devotional 

Secretary, Vivekananda College, Mylapore, Chennai - 600 004.
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practices, of which japa (repetition of God's 
name), prayer, worship and meditation form 
the common practices. It should be noted 
here that worship (puja) contains in it all the 
above mentioned devotional practices as its 
main limbs.

Puja (Worship):

Puja in Hinduism is conducted mostly as 
per Vedic or Agamic traditions only, though 
both share certain common practices. In the 
Vedic tradition worship is called `yajna', 
whereas in the Agamic it is called `puja', 
though the aim of both the types are same, 
i.e., realisation of the divine. All the major 
sects like the Saiva, Sakta and Vaishnava 
have their own Agamas. There are only minor 
variations in the rites among them. 

As pointed out earlier, the major impurity 
of mind is selfishness born of egoism, which 
obstructs the development of divine love. 
This is to be countered by a continuous and 
loving act of sacrifice in the form of service to 
the Lord ending in total surrender to Him. 
This idea is echoed in the famous sloka of 
Srimad Bhagavatam, wherein Prahlada, the 
great devotee of Lord Vishnu, describes the 
various devotional practices culminating in 
total surrender to the Lord: “Listening to the 
stories of the Lord, singing His glories, 
constant remembrance of the all-pervading 
Lord, serving Him in His devotees, ritualistic 
worship of Him. Constantly saluting the Lord, 
doing all work for His sake, friendship with 
the Lord and total surrender to Him”. 

One of the best practices to develop the 
spirit of surrender to God is to perform puja to 
any Personal God, which involves sacrifice, 
meaning, offering of various things to the 
Lord without any expectation in return. 
Whatever one offers to the Lord should be 

based on pure love, which doesn't expect 
anything from Him except to love Him. So the 
basic idea behind puja is not what is offered 
to the Lord, but with what attitude it is being 
offered. This is what the Lord Himself says in 
the Gita that He is pleased even with a leaf, 
flower, fruit or water, but offered with true 
love. 

The main elements of a puja in general 
consists of the following: purificatory rites, 
divinisation of the worshipper, invocation of 
the Lord, serving or worshipping the Lord 
with various upacharas (offerings), japa and 
finally surrender of the fruits of worship to 
the Lord.

Purity of body and mind is the most 
essential quality to be acquired to worship 
God with the right spirit of devotion and 
dedication. There are a number of rites to 
purify all the objects used in puja, more 
importantly, the body and the mind of the 
worshipper. Bhavana or conceptualisation is 
very much needed in the exercise of the 
purificatory rites which acts on the deeper 
levels of the mind to establish purity.

There is a popular statement, `devo 
bhootvaa devam yajet' meaning, `become 
divine to worship the divine Lord'. Human 
love is based on selfishness and egotism  with 
which it is impossible to relate oneself with 
the Lord on a spiritual basis. So divinisation of 
the worshipper forms the most important rite 
in the puja, which gives him the needed 
qualification to worship the Lord with a 
spiritual attitude of love and surrender.

After thus acquiring the divine nature, the 
worshipper invokes this divine spirit into the 
image in front of him, which is called avahana 
or prana pratishta.  
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Then follows the various upacharas or 
service to the Lord in which flowers, sandal 
paste, dhoopa (incense), deepa (waving of 
light), fruits etc. are offered ending with 
pushpanjali, meaning, offering of handfuls of 
flowers at His Lotus Feet. Having thus 
acquired through all these rituals a 
concentrated mind infused with divine love, 
the worshipper is now in a position to do japa 
and meditation on the Lord, the culmination 
of the whole puja.

The most important aspect of the whole 
puja is the surrender of the fruit of worship to 
the Lord  at the end of the puja.

The primary aim of puja is to develop a 
special relationship with God characterised 
by self-surrender and loving service to Him, 
pleased with which the Lord showers His 
abundant grace and joy on the worshipper. 
Sri Ramakrishna illustrates this point 
through a parable. A poor servant working in 
the farm of his landlord goes with a pumpkin 
harvested by his hard work and offers the 
same to the landlord saying, `Sir, this 
pumpkin is from your garden'. Seeing the 
servant's humility and his love for him, the 
landlord, highly pleased, makes him sit 
beside him, an act which the servant would 
never have dreamt of and can never expect 
also. Thus Sri Ramakrishna points out that 
God's grace cannot be demanded or 
purchased by any means, but only by 
pleasing Him with unselfish love and total 
surrender to Him. 

As mentioned in the beginning, the main 
purpose of puja is to reduce egoism and 
develop a loving relationship with the Lord to 
obtain His grace. Bhavana or devotion is 
more important in the puja than the various 

rites. This does not undermine the value of 
the ritual itself, but it should be coupled with 
devotion.

The life of Sri Ramakrishna ever stands as 
a shining testimony to the efficacy of puja as 
a spiritual discipline. Words fail to portray 
the outburst of devotional frenzy seen in the 
worship done by Him! His loving disciple 
Swami Ramakrishnananda also, like his 
Master, demonstrated in his life the same 
truth of puja being an act of loving service to 
the Lord!

It should be remembered that puja is not 
to end within the four walls of a shrine and 
with certain rituals. Puja done with the right 
spirit should in time convert the whole life 
into worship of God, feeling His presence 
everywhere and in every object, living and 
non-living, as demonstrated in the lives of the 
great devotees of God.

Before concluding this article it must be 
mentioned here that without the pre-
requisite of  a certain degree of purity of mind 
and devotion, puja would degenerate into a 
mechanical activity, not rewarding any 
spiritual benefit.  Such a puja would be like 
the saying, `nearer the church, but far away 
from God'. In this context Swamiji says, 
“....And if a man is selfish, even though he has 
visited all the temples, seen all the places of 
pilgrimage and painted himself like a 
leopard, he is still further off from Shiva.” So a 
selfish person cannot worship God in the 
right spirit. It is better for such a one to 
engage himself in any type of service activity 
to reduce his selfishness. In this context 
Swamiji's clarion call for `Service to man as 
worship to God' assumes great importance.
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How can we define responsibility?

Responsibility!!!

Taking the whole responsibility in our 
shoulders and suffer for others really we are 
the blessed one that will be the right way of 
understanding. 

Actual meaning of responsibility we can also 
define as follows; The social force that binds 
you to your obligations and the courses of 
action demanded by that force  instilling the 
sense of duty, every right, every opportunity, 
every obligation; every possession, all the 
duties implies responsibility.

A form of trustworthiness;---- the trait of 
being answerable to someone for something 
or being responsible for one's conduct; 
Makes people say, he holds a position of 
great responsibility”

1) Which way of thinking is better for 
humans?

Answer :  Being open minded and thinking 
liberally or being closed minded and 
conservative... I think it's best to be a little of 
both thinking is the most important faculty in 
human being. Whether closed mind or 
opened mind both one day or other day come 
to get into the action.

For the opened minded reaction will be very 
quick. In the case of closed mind reaction will 
be less. But in both there is advantage and 

Questions and answers

- Swami Satyayuktanandaji
(Questions asked by student community)

disadvantage. Subjectively open minded will 
get quick results.

2) What is the difference between sadness 
and anger?

Answer: According to the dictionary, sadness 
is defined as unhappiness, and unhappy is 
defined as displeased, and anger is defined as 
a strong feeling of displeasure. So then, what 
is the difference between sadness and 
anger? If someone would offer better 
definitions so as to distinguish these 
concepts more clearly, that would be great. 

Sadness makes one think deeply, anger will 
not allow person to think.

In sadness intellect works more, but in anger, 
through blood, heart works more, beats 
increase.

By sadness person becomes inactive, By 
getting anger person becomes more active.

Sadness creates depression, anger creates 
aggression. 

For sadness reason is low dopamine (can also 
create psychological distress).

From angry person whose oxytocin levels fell 
in response to remembering a negative 
emotional relationship, reported greater 
problems with experiencing anxiety in close 
relationships. 

Sadness comes with fear and in the depth 
they will feel anger.

Correspondent, Residential High School, Ramakrishna Mission Students' Home, Mylapore, 

Chennai - 600 004.
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3) Why is philosophy not liked by the masses, 
is it because it offers less answers, and more 
questions?

Answer: I find people to be too scientific or 
too religious these days. There are too few 
philosophers who think and question things 
on a philosophical level. Who else agrees? 
And why is this? Or am I deluded?

Philosophy is not a theory but getting vision 
in life. The word philosophy literally means 
love of wisdom.

To properly understand the contemporary 
philosophy of science, it is necessary to 
examine some basic components of science. 
The components of science are data, 
theories, and what is sometimes called 
shaping principles.

It is evident that theories and data by 
themselves are insufficient for science to 
work, and thus other factors are needed for 
science to operate. This group of factors in 
the nature of science is that of shaping 
principles, which can be used to select 
theories and form the foundations of science. 
Many assumptions are made in science. One 
example is the uniformity of nature. That is, 
the belief that, natural processes operate in a 
fairly consistent manner. This shaping 
principle is the basis for the idea of natural 
laws.

The notion that religion and science have 
constantly been at war is not without 
foundation. It is true that there have been 
some religious people who have disagreed 
with the scientific community.

Now enter the philosophy so it is actually well 
known truth is science and religious ideas are 
mingled in philosophy.

4) What is the best way to be happy?

Answer: Best way to be happy is to be 
satisfied.

Satisfaction comes only within what we have 
already.

Satisfaction will never come in what we are 
going to get.

So getting satisfaction is the only way to be 
happier than any body in this world.

5) What causes some people to become 
arrogant while others are humble?

What is "arrogance" and why it happens to so 
many? what are root causes of it? and how 
are "Humble" people like and how they can be 
this way , but also be firm and not be pushed 
around either?

How common a problem and where?  
Between who will be most often and what are 
best ways to deal with "arrogant" people?

Answer: When one becomes complex 
becoming arrogant, when one is simple 
becoming humble.

Humble will be very strong, like grass and will 
not fall at the time of cyclone. You can see the 
strength by bending and giving way to 
others. At the same time stand on own feet 
firmly. That is strength.

Whereas arrogant attitudes are like tree look 
very strong; in the time trials and misery that 
is to say cyclone it will fall within no time.

The best way of dealing with such arrogant 
people in day to day life is to" ignore" them.

6) If I like the philosophy of Ayn Rand, what 
other philosophers would I enjoy?

I am very new to philosophy and I started 
reading Ayn Rand. Being a libertarian and an 
atheist, I am thoroughly enjoying it. I would 
like to expand my grip on philosophy, so I'm 
wondering who else I should pursue? I'm 
th ink ing Dostoevsky, Ar i stot le ,  and 
Nietzsche?
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Answer:  Any Rand (born Alice Rosenbaum) is 
a fascinating person and an inspiring 
advocate of freedom but a very mixed 
blessing philosophically.

She very properly realized that, since the free 
market is built upon voluntary exchanges, 
capitalism requires firm moral limits, ruling 
out violence, coercion, fraud, etc. That was 
certainly not a concern of Nietzsche, but it 
was very much a concern of Adam Smith. 

Rand's description of "concept formation" 
seems more sens ib le . Qual i t ies are 
" a b s t r a c t e d "  f r o m ex p e r i e n c e  a n d 
formulated into concepts. Rand shoots for a 
"conceptualist" theory of universals; 

which avoids an Aristotelian "realism" of 
substantial essences on the one hand and the 
subjectivism of "nominalism," where 
universals are just words, on the other hand. 

However, a conceptualist theory cannot be 
consistently maintained.

I can suggest you the names Hegel, Hume, 
Kant. These are the real things you can enjoy.

7) If actions are stronger than words, why is 
the pen mightier than the sword?

"Pen mightier than the sword"!!! 

Answer: Thinking creates the action. So 
thinking is subtler than the action. Pen 
controls the thinking.

Sword is related to action, can cut only the 
flesh. Writing affects the mind where 
thinking originates.

That is why pen is wiser than the sword. 

8) What is the significance of "Essentialism" 
in Philopsophy..?

Answer: It tries to instill all students with the 
most essential or basic academic knowledge 
and skills and character development.

There are many aspects of character 
development, and your character could be 
nearly as deep and complete as anyone you 
might know in real life.

9)  Is Love a state of mind or a state of 
spirituality?

Answer: Love is the state of spirituality. Mind 
differentiates the love and hate. Being 
emotional and affectionate cannot be love.

Love need unselfishness. Selfish love cannot 
be considered as love at all. Unselfishness 
and spirituality go together, unselfish love 
leads to spirituality. So love becomes the 
property of spirituality.

10) Is one of the best things one can learn as 
they "mature" is to learn not to worry about 
anything much?  and just be patient?

How one learns this or not and how learning 
to not worry is best or not? how different in 
youth and why?

Answer: Maturity, one gets by experience, 
worry or not worry will not make any big 
difference. By involving one self in activity 
and mixing with people,work together are 
the way to get matured.

11) Why is life inexplicable? 

Explain, please.  thank you!

Answer: Life is a constant struggle, it is 
becoming gradually simple to complex.

In primary level every thing is explicable, in 
complex condition every thing becoming in-
explicable, so the life also inexplicable.

12) What is the difference between real and 
reality? 

Answer: Reality----

The state or quality of being real; actual 
being or existence of anything, in distinction 
from mere appearance; fact. 



19

Real -----

1. Being or occurring in fact or actuality; 
having verifiable existence: real objects; 

a) Real illness.

b) True and actual; not imaginary, 
alleged, or ideal: real people, not 
ghosts; a film based on real life.

c) Of or founded on practical matters 
and concerns: a recent graduate 
experiencing the real world for the first 
time.

2. Genuine and authentic; not artificial or 
spurious: real mink; real humility.

3. Being no less than what is stated; 
worthy of the name: a real friend.

4. Free of pretense, fa lsehood, or 
affectation: tourists hoping for a real 
experience on the guided tour.

5. Not to be taken lightly; serious: in real 
trouble.

6. Philosophy Existing objectively in the 
world regardless of subjectivity or 
conventions of thought or language.

7. Relating to, being, or having value 
reckoned by actual purchasing power: 
real income; real growth.

8. Physics of, relating to, or being an image 
formed by light rays that converge in 
space.

9. Mathematics of, relating to, or being a 
real number.

10. Law of or relating to stationary or fixed 
property, such as buildings or land.

14)  Please explain study of human social 
behavior 

Answer: The study of human social behavior 
especial ly the study of the origins, 
organization, institutions, and development 
of human society.

Analysis of a social institution or societal 
segment as a self-contained entity or in 
relation to society as a whole.

"To understand the true quality of people, 
you must look into their minds, and examine 
their pursuits and aversions." - Marcus 
Aurelius

"Social movements are at once the symptoms 
and the instruments of progress. Ignore them 
and statesmanship is irrelevant; fail to use 
them and it is weak." - Walter Lippmann

"He was a sociologist; he had got into an 
intellectual muddle early on in life and never 
managed to get out." - Iris Murdoch

"No sociologist should think himself too 
good, even in his old age, to make tens of 
thousands of quite trivial computations in his 
head and perhaps for months at a time. One 
cannot with impunity try to transfer this task 
entirely to be mechanical assistants if one 
wishes to figure something, even though the 
final result is often small indeed." - Max 
Weber 

15) What is the applicability of philosophy 
of Socrates nowadays?

Please explain formally and in details.

Answer:  Socrates: Although he was well 
known during his own t ime for his 
conversational skills and public teaching, 
Socrates wrote nothing, so we are dependent 
upon his students (especially Xenophon and 
Plato) for any detailed knowledge of his 
methods and results. 

The trouble is that Plato was himself a 
philosopher who often injected his own 
theories into the dialogues he presented to 
the world as discussions between Socrates 
and other famous figures of the day. 

Nevertheless, it is usually assumed that at 
least the early dialogues of Plato provide a 
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(fairly) accurate representation of Socrates 
himself.

Socrates had comprehended the thought 
which is existent in and for itself, only as an 
object for self-conscious will. 

Plato forsook this narrow point of view, and 
brought the merely abstract right of self-
conscious thought, which Socrates had 
raised to a principle, into the sphere of 
science.

Explaining his mission as a philosopher, 
Socrates reports an oracular message telling 
him that "No one is wiser than you." 

The truth alone deserves to be the basis for 
decisions about human action, so the only 
proper approach is to engage in the sort of 
careful moral reasoning, by means of which 
one may hope to reveal it. 

I believe for the scientific world now tell to 
find the truth is very much applicable.

16) What is the applicability of philosophy 
of Plato nowadays?

please explain formally and in details.

Answer: Socrates' most important student 
was Plato. His ideas affect the intellectual 
climate of our day in two important ways: 

first, by entering into our Christian theology 
and contributing especially to its doctrine of 
the opposition between the spirit and the 
flesh; 

secondly, by entering into our scientific 
mentality. The fundamental assumption of 
modern science is the importance of the 
mathematical method in the understanding 
of things, and this was Plato's cherished 
doctrine.

whose influence, as regards the culture and 
development of the mind, has from its 
commencement down to the present time 
been all-important. 

For what is peculiar in the philosophy of Plato 
is its application to the intellectual and 
supersensuous world, and its elevation of 
consciousness into the realm of spirit. Thus 
the spiritual element which belongs to 
thought obtains in this form an importance 
for consciousness, and is brought into 
consciousness; just as, on the other hand, 
consciousness obtains a foothold on the soil 
of the other. 

The Christian religion has certainly adopted 
the lofty principle that man's inner and 
spiritual nature is his true nature, and takes it 
as its universal principle, though interpreting 
it in its own way as man's inclination for 
holiness.

17) What does free will mean?

Answer: “Free Will” is a philosophical term of 
art for a particular sort of capacity of rational 
agents to choose a course of action from 
among various alternatives.

Most philosophers suppose that the concept 
of free will is very closely connected to the 
concept of moral responsibility. Acting with 
free will, on such views, is just to satisfy the 
metaphys ica l requirement on being 
responsible for one's action.

The main perceived threats to our freedom of 
will are various alleged determinisms : 
physical/causal; psychological; biological; 
theological. For each variety of determinism, 
there are philosophers who (i) deny its reality, 
either because of the existence of free will or 
on independent grounds; (ii) accept its reality 
but argue for its compatibility with free will; 
or (iii) accept its reality and deny its 
compatibility with free will.

Determinism is deeply connected with our 
understanding of the physical sciences and 
their explanatory ambitions, on the one 
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hand, and with our views about human free 
action on the other. 

18) How did our world get started? What is 
Big bang?

Answer: The Big Bang theory is an effort to 
explain what happened at the very beginning 
of our universe. 

Discoveries in astronomy and physics have 
shown beyond a reasonable doubt that our 
universe did in fact have a beginning

There are many misconceptions surrounding 
the Big Bang theory. For example, we tend to 
imagine a giant explosion. Experts however 
say that there was no explosion.

Another misconception is that we tend to 
image the singularity as a little fireball 
appearing somewhere in space. 

19) How is "truth" defined in philosophy?

Does "truth" only concern validity? If a 
proposition does not violate the fundamental 
laws of logic, such as the law of identity; A=A, 
the law of non-contradiction, excluded 
middle, is it deemed "true"? Even if a logical 
deduction of premises is valid, what if the 
premises do not hold any soundness? And 
hence, give rise to a logically valid conclusion 
but an unsound one given that the conclusion 
is derived from unsound premises? 

Answer: Truth defined in philosophy in 
various ways

Truth is one of the central subjects in 
philosophy. It is also one of the largest. Truth 
has been a topic of discussion in its own right 
for thousands of years. 

Moreover, a huge variety of issues in 
philosophy relate to truth, either by relying 
on theses about truth, or implying theses 
about truth.

Truth is the end of inquiry.

Truth is satisfactory to believe.

One of the important themes in the literature 
on truth is----- its connection to meaning, or 
more generally, to language. This has proved 
an important application of ideas about 
truth, and an important issue in the study of 
truth itself. 

20) What does life mean to you?

Answer: Life is nothing but the struggle for 
existence. 

Every living being is in the way of struggle and 
getting nearer to the absolute.

This is what the life means to everybody. 

21) What is the difference between the 
heart and the mind?

Answer: I'm looking for an explanation 
outside of the physical definition please.

Heart ------------ Feels.

Mind ------------ Thinks.

Feelings are more powerful than thinking. 
when the feeling comes, emotion comes, 
without thinking man get into an action. so 
heart is more powerful than mind.

Heart can overtake the mind that much the 
difference.

22) What is the meaning of "I am the ocean, I 
am the sea, there is a world inside of me"?

Answer: I am the reflection of that. That 
means the reflection of sun if it says I am the 
sun if it says you cannot deny. so it means I am 
the great, one which is in me is great so there 
is no I am there. only one that is great.

23) What is Nihilism and Secular humanism?

Answer: Nihilism----

An extreme form of scepticism: the denial of 
all real existence or the possibility of an 
objective basis for truth.

Nothingness or nonexistence.
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Russian revolutionary group, active in the 
latter half of the 19th century, holding that 
existing social and political institutions must 
be destroyed in order to clear the way for a 
new state of society and employing extreme 
m e a s u r e s ,  i n c l u d i n g te r r o r i s m a n d 
assassination. 

Secular Humanism------

Secular Humanism is an attempt to function 
as a civilized society with the exclusion of God 
and His moral principles. During the last 
several decades, Humanists have been very 
successful in propagating their beliefs. Their 
primary approach is to target the youth 
through the public school system.

24) Hume and the 'self' help?

Hey fellow philosophers or those interested 
in it! I need your help on Hume.... 

I'm a bit confused as to what Hume is 
arguing: so far I gather that he's claiming the 
'self' to be non-existent, that it's actually a 
compilation of perceptions or his 'bundle' of 
perceptions which make up the self, rather 
than a soul. He thinks this because there is no 
resemblance between the 'self' and between 
our perception of it, because we can't 
perceive it. 

Am I on the right lines here? 

Also, does Hume begin in the material world 
or the soul in the first place?

Answer: On the basis of perception, Hume, 
brings first the material world. Then the-
bundle of experience of perception. Next 
comes actualization of self. You are 
absolutely correct.

25) What is the relation between energetics 
and energeticism?

Are they the same thing or is one not to be 
confused with the other?

Answer: Energetics, Possessing, exerting, or 
displaying energy. 

Energeticism is the ontology, or philosophy of 
being, which holds that all things are 
ultimately composed of energy. It is opposed 
to ontological materialism and idealism. 
Energeticism is typically associated with the 
physicist and philosopher Ernst Mach. It is a 
theory that is largely rejected now, due to its 
Aristotelian metaphysical leanings, and due 
to its rejection of the existence of a micro-
world (such as the one that chemists or 
physicists have discovered).

26) What is perfection really? as described 
by the dictionary.

Answer: The meaning for perfection: A 
quality, endowment, or acquirement 
completely excellent; an ideal faultlessness; 
especially, the divine attribute of complete 
excellence.

27) Eastern or Western philosophy : Which 
appeals more to you?

Eastern philosophy for me hands down

Answer: Eastern Philosophy is a thought-
provoking and stimulating exploration of 
fundamental ideas are sure to encourage 
further investigation.

Western Philosophy developed on the 
fundamental structure of Logic and Cognitive 
Science

Western philosophy proves its extraordinary 
diversity. And we can see that philosophy 
from the West brings much deeper concepts 
upon universe, natural force and used these 
objective items to explain human, contrast 
sharply to Eastern Philosophy. 

Modern Western Philosophy such as 
Existentialism bring much more natural 
science characteristics and have tendency to 
oppose any previous classical schemes.
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Buddhism and Existentialism are somewhat 
close to one another is because of the deny of 
Essence precedes Existence.

Applied philosophy is more appealing

Though often seen as a wholly abstract field, 
phi losophy is not without pract ical 
applications. The most obvious applications 
are those in ethics -- applied ethics in 
particular -- and in political philosophy. The 
political philosophies of Confucius, Kautilya, 
Sun Tzu, John Locke, Jean-Jacques Rousseau, 
Karl Marx, John Stuart Mill, Mahatma 
Gandhi, Robert Nozick, and John Rawls have 
shaped and been used to justify governments 
and their actions.

Philosophy of education deserves special 
mention, as well; progressive education as 
championed by John Dewey has had a 
profound impact on educational practices in 
the United States in the twentieth century. It 
could be argued that some New Age 
philosophies, such as the "Celestine 
Prophecy", inadvertently educate people 
about human psychology and power 
relationships through the use of spiritual 
metaphor. 

Mixing of both Logic and Cognitive Science 
western philosophy and religious study of 
eastern philosophy will appeal to anybody 
who loves philosophy: I mean here, the 
applied philosophy.

28) Do you think peace can be achieved 
through peaceful means?

Answer: Non-violent is the method or policy 
to achieve peace for the civilized society, the 
meaning shows the way we can attain that. 

1. not disturbed by strife or turmoil or war

2. peacefully resistant in response to injustice

3. (of groups) not violent or disorderly

* Only an alert and knowledgeable citizenry 

can complete the proper meshing of the huge 
industrial and military machinery of defence 
with our peaceful methods and goals, so that 
security and liberty may prosper together. - 
Dwight D Eisenhower

* If we want a free and peaceful world, if we 
want to make the deserts bloom and man 
grow to greater dignity as a human being -- 
we can do it. - Roosevelt, Eleanor

* Those who make peaceful revolution 
impossible will make violent revolution 
inevitable. - John Fitzgerald Kennedy

29) Is Human Intellect responsible for Global 
Warming?

Answer: Do you think one of the major causes 
for global warming can be attributed to the 
activities of man. The man who thinks of 
himself as the most intelligent thing on 
earth?

If Human intellect or the development of 
science is responsible for the Global Warming 
It can also easily rectify the problem.

Human intellect has not reached the 
completeness of the development of science 
that is why this kind of confusions comes in 
the mind of human being.

As well as in the physical world is also seems 
to be in confusion.

30) I want know about my life?

Answer: Life is nothing but struggle. The 
existence for struggle, that if we call it short 
that is, "life". 

31) Why does God let evil happen? 

Answer: That is his play. He will see to that 
good will win over the evil.

32) Aren't the universal laws of nature 
manifested everywhere in everything?

Answer: It is not want to be correct on their 
views, but the opportunity is not given to 
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correct themselves. people so shallow and 
desire because the proper education is not 
given. negligence of proper education.

33) "Education doesn't stop after school" 
true or false?" 

Answer: Academic education stops. But 
education on perfection, continues after the 
school education. As long as one lives so long 
as one learns.

34)  "What's the difference between 
physical feelings and mental feelings?" 

Answer: Physical feelings - Temporary. 
Mental feeling - permanent.

35) What is the purpose of seeking truth?

Answer: There's one event that's certain in 
every life. At the end of it. It's death. Nobody 
can escape it.

It comes sooner or later. No matter how 
healthy or rich one may be. It's inevitable. It 
usually comes unannounced. Like the job you 
had one day. The next day you didn't.... You 
are breathing one moment. The next moment 
you aren't. What happened to that 
movement? The same physical body is there. 
But "you" are not there.... anymore.... ever 
wonder why? Your body completely becomes 
inactive.

So the purpose of seeking truth is to know the 
reality of nature and to have the clear idea 
about our existence and our mission.

Existence, knowledge and bliss are to be 
attained, that is the purpose of seeking truth. 
And also we have lost the identity, to revive 
the lost identity is the purpose of seeking the 
truth.

Truth, purity, and unselfishness - whenever these are 

present, there is no power below or above the sun to 

crush the possessor thereof. Equipped with these, one 

individual is able to face the whole universe in 

opposition. 

- Swami Vivekananda
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Bhakti poetry of  India is a rich  stream 

that has already been flowing  for many 

millennia.  The Vedas contain wonderful 

hymns to the divinities. Subsequently the 

Upanishadic times branched towards 

philosophy in a big way. It is only in the 3rd 

century that we find a spontaneous 

outpouring of the emotions that fill a 

devotee's heart. The beginnings are 

generally traced to the first three Alvars 

(Vaishnava mystics).  

According to the great Tamil scholar, Mu. 

Raghava Iyengar, the Alvars lived between 

the sixth and ninth centuries. A charming tale 

marks the actual beginnings of the Bhakti 

Movement in a mystic experience three 

devotees of Vishnu had in the temple town of 

Tirukoilur.  Poygai, Bhutam and Pey, the 

earliest of the twelve Alvars sought to gain a 

vision of the Lord with the help of  Nature and 

their own intense aspiration. Was it possible 

to approach the Divine without offering a 

ritual worship?  Yet,  the first of  the Alvars, 

Poykai made this possible! He simply  gazed 

at what he saw with his eyes and proceeded 

to adore the Supreme:

    “With the world as the cup, the sea as ghee,
    The sun as the lighted wick,

Devotional Poetry In Tamil
- Prema Nandakumar

i Mudhal Tiruvanthathi, verse 1. All translations from Tamil are by Prema Nandakumar, unless otherwise 

stated. 

ii Irandaam Thiruvanthathi, verse 1

Thinker, Writer & Speaker on Religious and Cultural matters

    I have strung a garland of words in praise
    Of the Lord who holds the flaming discus

i
    To gain release from the ocean of misery.” 

Bhutam felt that even the darkness 

around them was  light enough. The divine is 

a luminosity within us as well, and so can be 

seized by the mind. The outside material 

world and the planes of consciousness 

together can be a formidable combination!

    “With love as the cup, aspiration as ghee,

     A ceaselessly joy-filled thought as the 
lighted wick,

    I have lit the flame of knowledge to 
Narayana,

   By means of the revelatory Tamil 
ii

language.” 

When the outer and inner world move in 

unison, spiritual illumination is compelled to 

occupy man's consciousness.  The  Supreme 

stands revealed in this  supernal light.  It is all 

Ananda, when one envisions this Divya 

Mangala Vigraha! As the three devotees  

were conversing together in that dark night 

of rain and thunder, they felt a presence and 

soon had a flash of vision.  Pey Alvar recorded 

it immediately:
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iii Moonram Tiruvanthadi, verse 1

iv Perialvar Tirumozhi, 1-3, 1-2 

v Ibid., 3-6, 2, 8

    
    I have visioned the sun-like splendour too.
   The battle-ready and fire-red discus golden,
    And the whorled conch.  All these did I see

iii
    In the person of my Ocean-hued Lord.” 

One may confidently say that a major 

synthesis of yoga took place with this vision.  

The Mother was mentioned first (Tiruk-

kanden, I have seen Lakshmi) and this is how 

the female aspect of the supreme came to 

have an unshakeable prominence in the 

Bhakti Movement. Thus one could even say 

that   Tantra had also become part of  Bhakti 

yoga.

However, it was the discovery of the Divine 

as a little child  by Perialvar that made the 

devotee very, very close to God. Of the twelve 

Alvars (Poykai, Bhutam, Pey, Perialvar, 

A n d a l ,  N a m m a l v a r,  M a d h u r a k a v i ,  

Tirumangai, Tiruppan, Tondaradippodi, 

Tirumazhisai and Kulasekara) Perialvar  

began describing the childhood, boyhood 

and youth of Krishna in mellifluous Tamil 

verses. Here are young girls of Vraja full of 

wonderment  that such a beautiful baby 

must have been abandoned by its mother, 

Devaki.  Well, it has been their gain!

“Damsels with bright foreheads!
Look at the lovely toes
Of this babe, sapphire-sheened.
It is as if pearls, precious stones,
Diamonds, gold and other rich assets
Have been set up in formation

ivAs a jewel with artistic care.” 

There is an utter closeness between the 

maternal voice of Perialvar and  the Supreme 

“I have seen Lakshmi, the golden image! as a prankster.   Yasoda feeds him, combs his 

hair, bathes him and plays a variety of games 

with him. There is  the soulful  description of 

the Flute-Player of Brindavan:

    “As Govinda played the flute, his jaw rested
    On his right shoulder;  his hands crossed,
    Eyelashes were drawn up;  the stomach
    Was drawn in and lips came together;
    With tresses flying loose, red-lined eyes
    Glancing around, their deer-like forms thin,
    The cowherdesses held up with one hand
   Their slipping garments, and stood 

listening.

    As the tiny fingers stroked the flute,
    The red face grew intent on the stops
    And the eyelashes held drops of sweat.
    Varieties of birds flew out of their perches
    And lay around Govinda like dried up 

       plants.
    The cattle spread out their legs,
    Bent their heads and stood still, ears 

v
unmoving.” 

Andal was Perialvar's foster daughter.  

Brought up by him, it was not surprising that 

she became a poetess full of Krishna bhakti.  

Her poems are an impassioned cry for 

becoming one with the Supreme. The famous 

Tiruppavai of Andal deals with a particular 

vrata called Pavai Nonbu which is said to 

bring one close to Krishna.  

When Andal,  decided to consecrate 

herself to the Divine, she chose this rite as a 

means to attain her end.  She transformed it 

as an aspiration for a yogic union with the 

Supreme. The Bhagavata refers to how the 

cowherdesses of Brindavan bathed in the 
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vii Ibid., 6-6

Tiruppavai, verse 29. Translated by R. Bangaruswami 

Kalindi river, performed rituals and prayed to 

the Mother Goddess to unite them with 

Krishna. It  chimed in with Andal's  

devotional outlook.

The thirty verses of Tiruppavai have 

plentiful drama as the girls go from house to 

house and wake up their friends. It is 

beautiful Margasirsa month when Mother 

Nature is cool and sattwik and the everyday 

scenarios  have an enchantment that seems 

to touch them with the gold-dust of Krishna 

experience. While calling upon those who 

take up the rite to avoid wastefulness and evil 

thoughts, the gir ls say that a rare 

compassion should fill our hearts towards all 

creation.  Once all the girls  have woken up, 

they go to Krishna and ask for the materials 

(parai) for performing rituals which include 

lamps and conches.  What is this 'parai'?  A 

drum? A winnow in which auspicious things 

are kept? Like the Holy Grail of the Arthurian 

legends, the 'parai' defies our analytical 

mind. The Manipravala commentators 

assure us that 'parai' is Andal's symbol for  

servitude (kainkarya) which is the desire of 

every sincere Vaishnava. The 29th verse 

makes this clear:

   “This is the significance of our waking early,
    Coming to you and worshipping your 

lotus-feet;
    Born in the cowherd clan,
    You must accept our humble services.
    Not for immediate boons have we come,
    O Govinda!  For seven generations seven,
    We will be devoted to you and serve you 

           alone.
vi

    Cancel all other desires in us.” 

The 143 verses of Andal's Nachiyar 

Tirumozhi  give us some very  fine examples 

of  bridal mysticism.  Such is her total love for 

the Lord that she cannot even think of 

marrying any other, and has even a vision of 

her marriage with the Lord:

“The drums beat
The conch blew
'Neath the pearl-decked
Wedding canopy
Madhusudan, my Lord,
He came;  and I dreamt

vii
That he held my hand.” 

While it seemed utterly natural for a 

young girl like Andal to speak in terms of a 

bride's anxiety,  it would surely seem 

awkward for men to sing in such terms.  But 

the  Alvars preferred to sing with a female 

voice, for this seemed the acme of godward 

emotions. They imagined themselves as 

women and sang of the Beloved too. In 

particular, Tirumangai Alvar and Nammalvar 

have bestowed upon us lovely verses written 

in the Nayaka-Nayaki bhava.  The genre is  

generally known as bridal mysticism.

Nammalvar is referred to as Parankusa 

Nayaki by devotees when speaking of his 

verses written in the nayaka-nayaki bhava.  

Here is one where the girl (devotee) sends the 

birds as an  ambassador to Krishna:

    “Pretty herons searching for food
    In the flowering groves
    Full of cool streams gushing!
    My Lord guards the seven worlds,
    Destroys evil and spreads peace.
    Should this sinner alone be exempt
    From His grace?  When you see
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ix Peria Tirumozhi, 10-10-8,9 

x Kanninun Siruthambu, 1.  A reference to Acotai tying the Lord with a rope when he stole butter.

xi Tiruvaimozhi, 3-9-1

Tiruvaimozhi, 1-4-5

    
    On behalf of this tear-stained girl.” 

T h e  d e v o t i o n a l  w o r l d  r e f e r s  t o   

Tirumangai Alvar as Parakala Nayaki when 

he uses the voice of a girl as in this verse 

where the heroine addresses  her mother:

    “Would he who rests in Kudanthai
    Girt by honey-dripping groves
    Be pleased to come here
    Bringing joy to my lance-long eyes!
    Mother!  I can't recognize
    Who it is who comes to me
    Carrying the noble discus

ix    And the golden Sarnga bow.” 

The Bhakti Movement also sought to 

transform  the social scenario of  casteism, 

gender inequality and untouchability.  The 

Alvars hail from all castes.  It has continued to 

do its best in these realms including the 

emancipation of women. Women in the 

Bhakti Movement like Meera and Jano Bai 

are well known.

A very high place is accorded to Tiruppan 

Alvar who was a Dalit.  To show the world the 

importance of the teacher in India's culture, 

My Narayana, say a word to him
viii

Madhurakavi has been included among the 

Alvars. He was actually a disciple of 

Nammalvar and considered his Guru more 

important to him than Krishna himself. 

“Leaving aside my wondrous Lord who 

allowed himself to be bound by a short rope 

twisted with tiny knots, if I speak of Nambi of 

beautiful Kurukur, my tongue feels sweet, 
x

springing nectar.” 

The springs of  devotional poesy  kindled 

by the Alvars has been flowing all over India  

through other voices and enriching our 

Sanatana Dharma. For  the wise have 

realised that ultimately it is the Lord who is 

the real help in life's journey.  To conclude 

with the words of yet another immortal verse 

of Nammalvar:

    “If I say the following I may gain enemies;
    But still I will speak.  Listen to me
    I will not sing the sweet songs I can
   In favour of  any mortal being.  My 

            elephant-like
    Lord,  my Supreme King alone is my goal,
    He of Tiruvenkatam where the bees buzz 

xisweetly.” 

God is one’s very own. It is the eternal relationship. He is 
everyone’s own. One realizes him in proportion to the 
intensity of one’s feelings for him. 

- Holy Mother Sri Sarada Devi
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The ethical parts of the Mahabharata 
have so decidedly influenced the later 
philosophers and law-makers in our land that 
they have conferred on it the name of Fifth 
Veda. It is a mine of wisdom to draw 
inspiration from to solve problems civil, 
moral, social, religious and political. Vidura 
the youngest brother after  Dhritarashtra 
and Pandu in the Kaurava family is a unique 
character that makes a deep impression in 
our minds and he commands the respect of 
one and all in the epic itself. In the words of 
Vyasa no one in the three worlds could equal 
him in virtue and knowledge, a rare 
combination, indeed.  He was against all 
pomp and pleasures of royal life. He lived a 
happy modest life, devoting his time in 
worship and serving the elders in the family, 
all the time living a humble life away from the 
palace. He was very faithfully attached to 
Dhritarashtra who consulted him in all 
crucial matters. Vidura too was blunt in his 
advice and reproach irrespective of 
personality high and low. He was also a great 
solace to the Pandavas in all their struggle 
and never failed to help and even save their 
lives in critical times. He has played his 
valuable role in a quiet and unassuming way, 
throughout, thus evoking our admiration.

Vidura Neeti is a compendium of moral 
science that he happened to give as advice to 
his brother Dhritarashtra in a critical context. 
Vyasa has placed this exposition in a very 
appropriate context. Not being able to 

Vidura Neeti
- T.V. Savitri

Retd. Professor of Sanskrit, Queen Marys' College, Chennai - 600 005.

influence his own son, Duryodhana, to give 
the Pandavas their due share of the kingdom , 
after their return from exile, he sends 
Sanjaya to Yudhishtira with the message that 
he should not resort to arms and fight with 
Kauravas as it would end in the annihilation 
of both the families but retire to the forest 
doing penance and living a peaceful life. 
Sanjaya, on his return from the Pandavas, 
instead of divulging the reply given by 
Dharmaputra, scolded Dhritarashtra for the 
injustice he is doing to the Pandavas and 
leaves him abruptly promising to divulge the 
reply-message, the next day in the council 
hall. Indeed the fate or the future of Kauravas 
depends on the decision of Dharmaputra! In 
this critical situation not getting a wink of 
sleep, Dhrutarashtra sends for Vidura hoping 
to get some consolation from him. Whole 
night Vidura engages him in meaningful 
conversation. To impress in the mind of 
Dhritarashtra that he should take a firm 
decision in his dealings with Duryodhana so 
that the total destruction of the family could 
be averted. He brings in various anecdotes 
and arguments covering a wide field of social 
and individual l ives connected with 
fundamental duties and obligations. The 
summary of it called the Vidura Neeti makes 
universal appeal without the bias of any 
sectarian outlook. He is plain and blunt in his 
statements remaining impartial to the two 
families. This discourse covers eight chapters 
in the Mahabharata in its Udyogaparva. 
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Since the topic has assumed so much 
importance, it is given a subheading as 
Prajagara parva. 'Prajagara' means 
sleeplessness. In this long argument Vidura 
never once fails to highlight the weakness of 
Dhritarashtra and the wrong he is doing. 
Such is his uprightness and thereby he 
commands the trust and respect of one and 
all.  

Here Vidura starts with the straight 
question, to find out the reason for his 
sleeplessness. Only five types of people suffer 
without sleep. A weak person set on by the 
strong, a man without livelihood, a man 
deprived of wealth, a lover and a thief.

A{^`wº§$ ~bdVm Xw~©b§ hrZgmYZ_² Ÿ&
öVñd§ H$m{_Z§ Mmoa_m{depÝV àOmJam: Ÿ&&

Added to the above five, a man coveting 
for others' wealth and trying to acquire it by 
improper means, also does not get sleep! 
Vidura is hinting that the trouble is self-
invited by Dhrutarashtra. Leave alone sleep, 
how can one get peace of mind after 
entrusting the sovereignity in the hands of 
Duryodhana, Sakuni, Karna and Dussasana? 
These people have no wisdom and are lacking 
in virtue also. He starts contrasting the 
nature of a wise man and a fool in this world. 
Among the many admirable traits of a wise 
man is that he does not aspire after objects 
unattainable nor wish to bewail over what is 
lost nor is he dismayed in adversities. 

Zmàmß`_{^dmÄN>pÝV Zï>§ ZoÀN>pÝV emo{MVw_² Ÿ&
AmnËgw Z M _wøpÝV Zam: npÊS>V~wÕ`: Ÿ&&

They all speak indirectly about the 
wonderful qualities of Pandavas whereas a 
fool in contrast, is not only ignorant about 
many matters but also stubborn not to listen 
to others' advice. He enters a place uninvited 
and talks too much without being asked and 

worse still confides in the untrustworthy.

AZmhÿV: à{de{V An¥ï>m o ~hþ ̂ mfVo Ÿ&
A{dœñVo {Zíd{g{V _yT>>MoVm ZamK_m: Ÿ&&

He warns that Dharmaputra's patience in 
putting up with all the injustice should not be 
construed as a sign of weakness. Patience is a 
great power which is a virtue to the weak and 
also an ornament to the strong like 
Dharmaputra. 

j_mJwUmo øeº$mZm§ eº$mZm§ ̂ yfU§ VWm Ÿ&&

He explains why a strong man exercises 
patience, because he is clever and wants to 
avoid big destruction and calamities as far as 
possible. An apt example is given to illustrate 
this. 

Fire-spark fallen in a place free of grass or 
straw extinguishes itself causing no harm to 
anyone. But a man without that control or 
forethought will incite others and bring 
destruction and troubles to many.

AV¥Uo n{VVmo d{†: ñd`_odmonemå`{V Ÿ&
Aj_mdmZ² na§ Xmof¡: AmË_mZ§ M¡d ̀ moO`oV² Ÿ&&

A poor man entertaining desires beyond 
his means and a weak man getting angry 
with someone on whom he has no control are 
miserable since thereby their health is 
affected and body gets emaciated and 
nothing is gained. 

Ûm{d_m¡ H$ÊQ>H$m¡ VrúUm¡ earan[aemofUm¡ Ÿ&
`ümYZ: H$m_`Vo ̀ ü Hw$ß`Ë`Zrída: Ÿ&&

One should engage in activities that are 
conducive to his position and his role as 
expected in the society; whereas a man 
acting in contradiction will be criticized and 
put to shame. For example a house-holder 
without exertion is despised and a mendicant 
getting involved in worldly affairs is also 
equally abused.
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ÛmdoZ Z {damOoVo {dnarVoZ H$_©Um Ÿ&

J¥hñWü {Zamaå^: H$m`©dm§ü¡d {^jwH$: Ÿ&&

Vidura strongly emphasizes that mere 
lineage is no cause of respect when one is 
lacking in morality. It is good conduct that 
commands respect even if he belongs to 
lowest birth.

Z Hw$b§ d¥ÎmhrZñ` à_mU{_{V _o _{V: Ÿ&

AÝVoîd{n {h OmVmZm§ d¥Îm_od {d{eî`Vo Ÿ&&

Pride of learning, wealth and family 
reputation intoxicate the haughty people. 
But the very same factors act as deterrents 
and bring modesty in the virtuous.

{dÚm_Xmo YZ_XñV¥Vr`mo@{^OZmo _X: Ÿ&

_Xm EVo@d{bámZm_oV Ed gVm§ X_m: Ÿ&&

In between Vidura makes an interesting 
statement regarding food habits among 
people in general. Poor people eat their food 
with greater relish. Hunger only begets taste 
and it is rare among the wealthy. Men of 
affluence often do not have the power to eat 
and digest whereas a poor man can digest 
even pieces of wood! How true it is 
particularly in present day world!

gånÞVa_odmÞ§ X[aÐm ̂ wÄOVo gXm Ÿ&

jwV² ñdmXwVm§ Z`{V gm MmT>çofw Xwb©^m Ÿ&&

Vidura accepts that control of speech is 
the most difficult one to be exercised but to 
hold on a long discourse with elegance and 
substance is not easy either. Because of this 
w e a k n e s s  p e o p l e  c r e a te u nw a nte d 
controversy and endless fighting.

dmŠg§`_mo {h Z¥nVo gwXw>îH$aV_mo _V: Ÿ&

AW©dƒ {d{MÌ§ M Z eŠ`§ ~hþ ̂ m{fVw_² Ÿ&&

In beween he narrates an episode in the 
life of Prahlada who spoke the truth which 
was against his son in a critical situation 
when the son's life was in peril. 

Finally his son's life was saved by the 
father's uprightness in the context. This 
example is purposely brought in by Vidura to 
impress Dhritarashtra to save his children's 
lives. Do not put the blame on fate. Gods do 
not protect men by holding a stick in the hand 
like a herdsman. They bless with clear and 
right thinking and reasoning power the one 
whom they wish to protect. 

Z Xodm ̀ {ï>_mXm` ajpÝV newnmbdV² Ÿ&

`§ Vw a{jVw{_ÀN>pÝV ~wÕçm g§`moO`pÝV V_² Ÿ&&

"{Y`mo ̀ m o Z: àMmoX`mV²'

Even in Gayatri mantra that is the final 
prayer.

We pray for the Supreme Effulgence to 
illuminate our intellect. God has blessed us 
with the rare gift of reasoning power called 
Buddhi. He should be the driver of the chariot 
in the journey of life.

"~wqÕ Vw gmaqW {d{Õ Ÿ&'

There is a proper method for one to 
prosper and remain stable with that success.

It is born of auspicious deed, flourishes 
through constant endeavour, takes deep root 
by skill and stays on with the individual who 
has self-control. No other short-cut to 
achieve it and make its stay permanent.

lr_©“bmV² à^d{V àmJëä`mV² àdY©Vo Ÿ&

Xmú`mÎmw Hw$éVo _yb§ g§`_mV² à{V{Vð>{V Ÿ&&

An assembly is given that status only when 
there are old people in it (valuable for their 
richness in experience). Again people are not 
considered old by mere age alone, they 
should clearly spell out what is Dharma in a 
context. Again it is not Dharma when it is 
contrary to truth and again it is not truth if it 
is interwoven with deceipt.

Z gm g^m ̀ Ì Z gpÝV d¥Õm:

   Z Vo d¥Õm ̀ o Z dXpÝX Y_©_² Ÿ&
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Zmgm¡ Y_m© o ̀ Ì Z gË`_pñV

   Z VV² gË`§ ̀ V² N>boZmZw{dÕ_² Ÿ&&

Man's reasoning power should ever be 
vigilant keeping the sense organs under its 
control. They are unsteady by nature but 
powerful all the same. Even if one sense 
organ is weak the reasoning power is carried 
away by that organ like water leaking out of a 
pot with a hole and finally getting emptied. 
When reason is lost, the man becomes slave 
to that organ. 

Vofm§ ̀ ÚÛY©Vo ̀ Ì ̀ Ì Ÿ&

VV: VVñòdVo ~w{Õañ`

   ÐmoX Hw$å^m{Xd {ZË`_å^: Ÿ&&

Another moving advice of Vidura is about 
the greatest blessing of having health and 
wealth in life and this rare opportunity 
should not go as a waste. No merit would 
shine if a person is too poor to make his 
presence known to others. In the same way, if 
one is not blessed with good health also, his 
other merits do not shine. So better utilize 
your time for higher achievements in this life” 
is the advice of Vidura.

Z _Zwî`o JwU: H${üÐmOZ² gYZVm_¥Vo Ÿ&

Mbm{Z hr_m{Z f>{S>pÝÐ_m{U

A wise man does not hesitate to lose 
smaller item in order to gain the bigger 
object. One should use his discretion and 
decide the issue. An individual can be 
sacrificed to save a family, a family for saving 
the village, a village for saving the country 
and one can sacrifice the entire world for 
saving one's own self!

Ë`OoV² Hw$bmW}nwéf§ J«m_ñ`mW}Hw$b§ Ë`OoV² Ÿ&

J«m_§ OZnXñ`mW}AmË_mW}n¥{Wdt Ë`OoV² Ÿ&&

This statement is made mainly to insist 
that Duryodhana should be abandoned to 
save the race. A powerful example is given to 

show the innate strength that remains 
hidden in the wood. But when it is kindled it is 
capable of destroying the wood itself. 

A{¾ñVoOmo _h„moHo$ JyT>pñVð>{V Xméfw Ÿ&

Z Mmon`wL²ºo$ VmÔH²$ ̀ mdÞmoÔrß`Vo na¡: Ÿ&&

Vidura tries to influence by pointing out 
how the safety of the Kauravas is dependent 
on the Pandavas. Without them they would 
become easily assailable by enemies. Atleast 
for self preservation let them be friendly. 
Dhritarashtra with his sons are of the nature 
of creepers and Pandavas are like strong Sala 
trees. Creeper cannot survive without being 
supported by the tree.

bVm Y_m© Ëd§ gnwÌ: gmbm: nmÊSw>gwVm _Vm: Ÿ&

Z bVm dY©Vo OmVw _hmÐþ__Zm{lVm Ÿ&&

Next stage, if their dependence on 
Pandavas is refused, atleast they are 
mutually dependent to flourish in this world. 
He brings in the well-known example of forest 
and wild animals. Your sons are like the forest 
and the Pandavas are the lions in the forest. 
Without the lion the forest has no protection 
and will be destroyed in no time and so also 
the lion finds protection in the dense forest. 
This safety is mutually dependent. They draw 
strength and protection from each other. The 
truth of this statement is much discussed in 
the present day world also. 

dZ§ amOñVd nwÌmo@på~Ho$` qghmZ² 

       dZo nmÊS>dm§ñVmV {d{Õ Ÿ&

qgh¡{d©hrZ§ {h dZ§ {dZí`oV² qghm {dZí`o`wF©$Vo dZoZ Ÿ&&

With regard to confiding secrets Vidura 
gives a caution. One who is not a reliable 
friend is unfit to be told any secret. Even if he 
is a friend only a shrewd person can be 
confided, as otherwise complications would 
arise by his tactless behavior. Even with a 
shrewd person if he is not controlled in his 
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tongue, topmost secrets should not be told. 
How true it is! 

ZmgwöV² na_§ _ÝÌ§ ̂ maVmh©{V do{XVw_² Ÿ&

AnpÊS>Vmo dm@>{n gwöV² npÊS>Vmo dm@>ß`ZmË_dmZ² Ÿ&&

The danger involved in friendship with 
wicked is shown from a different angle. If due 
to some unexpected reason that friendship 
breaks (as we see often in this world) the very 
same person who owes his fortune to that 
friendship will forget everything and try to 
spread evil reports about the friend and 
begin to work for his destruction. 

{ZdV©_mZo gm¡hmÔ}àr{VZuMo àUí`{V Ÿ&

`m M¡d \$b{Zd¥{Îm: gm¡öXo M¡d ̀ V² gwI_²

`VVo MmndmXm` ̀ ËZ_ma^Vo j_o Ÿ&&

How friendship is cultivated by an 
intelligent man is described. First he makes a 
thorough scrutiny collecting information 
from various sources, then himself testing 
him in various ways and knowing all the 
details about him and getting fully convinced 
that he is trustworthy, the friendship is slowly 
built up to take a deep root in course of time 
and not accepting someone impulsively in a 
hasty manner as Duryodhana has been 
doing.

_Ë`m narú` _oYmdr ~wÕçm g§nmÚ MmgH¥$V² Ÿ&

lwËdm ÑîQ‰>m AW {dkm` àmk¡_m£Ìt g_mMaoV² Ÿ&&

Duryodhana's friends are dangerous 
types of people and they are deceptive in 
their dealings. They can be compared to a 
well outwardly covered by a green-grass 
deceptive in appearance but would bring ruin 
in the end. Such people lack in wisdom also, 
only cunningness is their popular weapon 
and the motive is also to cheat. 

Xw~w ©{Õ_H¥$Vàk§ N>Þ§ Hy$n§ V¥U¡[ad Ÿ&

{ddO©`{V _oYmdr Vpñ_Z² _¡Ìr àUí`{V Ÿ&&

Final ly Vidura gives a warnig to 
Dhritarashtra that he would repent for the 
destruction of his family and also incur the 
blame of the family. Being an old and 
experienced member in the family, it is his 
duty to undo the wrong done by the 
youngsters by resorting to a sane path.

Ed§ bmoHo$ ̀ e: àmá§ ̂ {dî`{V Zam{Yn Ÿ&

d¥ÕoZ {h Ëd`m H$m`ª nwÌmUm§ VmV emgZ_² Ÿ&&

This greed of Duryodhana will not be 
satisfied acquiring the share of Pandavas 
alone. Its nature is to accumulate more and 
more. Even if all the riches such as paddy, 
gold, animals, women etc., were acquired in 
abundance by an individual still the thirst of 
possession cannot be quenched. So it is 
foolish to attempt to satisfy a greedy man. So 
now itself try to stop the process of usurping 
the share of Pandavas.

`V² n¥{Wì`m§ d«m{h`d§ {haÊ`§ ned: {ó`: Ÿ&

Zmb_oH$ñ` VËgd©{_{V ní`Þ _wø{V Ÿ&&

Are we not familiar with the story of Yayati 
in Srimad Bhagavatham, who realized after a 
long time that an attempt to quench the 
desire by fulfilling it is like pouring ghee to put 
out the fire?

Z OmVw H$m_: H$m_mZm_wn`moJoZ emå`{V Ÿ&

h{dfm H¥$îUdË_£d ̂ y` Edm{^dY©Vo Ÿ&&

Throughout the dialogue Dhritarashtra 
listens with all sincerity never once raises an 
objection or gets irritated for Vidura's blunt 
remarks. He openly accepts that his advice is 
conducive for future welfare and also 
acceptable to wise people but his blind 
affection to Duryodhana overpowers 
everything and he could not think of going 
against his wish, leave alone the question of 
being strict and punishing him. He cannot 
help accepting in front of Vidura that where 
there is Dharma, there will be success.
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gdª Ëd§ Am`Vr`wº§$ ̂ mfgo àmkgå_V_² Ÿ&

Z MmoËgho gwV§ Ë`ºw§$ ̀ Vmo Y_©ñVVmo O`: Ÿ&&

Towards the end there is a touching 
confession he makes. He wants to do justice 
to the Pandavas. He feels guilty for not giving 
their share and the ill-treatment meted out to 
them. Often he takes the resolution to do the 
right thing. But the moment he contacts 
Duryodhana, all these fine feelings are wiped 
away by that blind affection.

Ed_oVÚWm Ëd§ _m_Zwemg{V {ZË`Xm Ÿ&

__m{n M _{Vñgm¡å` ̂ dË`od§ ̀ Wm@@ËW _m_² Ÿ&&

Vyasa brings out the human weakness to 
yield to blind affection that crushes the 
feeble voice of reasoning power that also 
comes out of the human bosom. So the 
human tendency is to put the blame on Fate 
where human effort is of no avail.

Z {Xï>_ä`{VH«$mÝVw § eŠ`§ ̂ yVoZ Ho$Z{MV² Ÿ&

{Xï>_od Y«wd§ _Ý`o nm¡ê$f§ Vw {ZaW©H$_² Ÿ&&

Vidura makes a very pertinent statement 
regarding advising others before he starts 
adv i s ing h i s brother.  Dhr i tarashtra 
repeatedly asks him for guidance and 
suggests a good solution. Before he starts his 
reply he makes this general statement which 
is a valuable advice for all.

Unasked one should not advise another 
whether good or bad, agreeable or 
disagreeable lest one should wish to incur 
disrespect. Such a type of voluntary advice 
goes unheeded and the person is also put to 
insult.

ew^§ dm ̀ {X dm nmn§ Ûoî`§ dm ̀ {X dm {à`_² Ÿ&

Zmnï>: H$ñ`{MX²~« y`mÚñ` ZoÀN>oV² nam^d_² Ÿ&&

Then Vidura engages Dhritarashtra in a 
meaningful conversation, not forgetting to 
impress the only remedy available to save the 
family from total destruction. Incidentally 
very interesting and valuable statements are 
made by him to highlight the seriousness of 
the issue and they in turn serve as words of 
wisdom for posterity to be guided. 

Is not Vyasa aptly glorified in a Dhyana 
sloka, as lighting the lamp of knowledge filled 
w i t h  t h e  n e v e r  e x h a u s t i n g  o i l  o f  
Mahabharata to show the right path to 
mankind eternally! Let us salute Vyasa 
Bhagavan!

Z_mo@ñVw Vo ì`mg{demb~wÕo \w$„ma{dÝXm`VnÌZoÌ Ÿ&

`oZ Ëd`m ̂ maVV¡bnyU©: àÁdm{bVmo kmZ_`àXrn: Ÿ&&

I have now come to a stage of realization in which I see that God 
is walking in every human form and manifesting Himself alike 
through the sage and the sinner, the virtuous and the vicious. 
Therefore when I meet different people I say to myself, "God in 
the form of the saint, God in the form of the sinner, God in the 
form of the righteous, God in the form of the unrighteous. 

- Sri Ramakrishna
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INTRODUCTION:

Empirically speaking, human beings 
regulate, systematize and rule everything in 
the universe. But, emergently we need 
something to guide us. That is nothing but 
ethics. Now we will function properly 
according to it. Then we may call “righteous 
person” those who practise ethics. Indeed, 
ethics is essential for everybody to live their 
life peacefully. All systems (Orthodox and 
Heterodox) of Indian tradition preached it to 
us in different ways. But, among them, 
Buddhism and Jainism taught a special 
method which itself is unique and important 
for our present study. The aim of this paper is 
to show how Buddhism, Jainism and 
Hinduism attain the goal of human life which 

1is nothing but mokṣa  or liberation which is 
the last one of the most important 
purusarthas of human life. And also, it pays a 
special attention to focus on how Buddhism 
and Jainism made an impact on Hinduism. Let 
us see their thought first one by one.

1. ETHICAL PRINCIPLES OF BUDDHISM

Naturally, man lives in the world with 
misery and pain. To stop them, he has to leave 
all his desires first. In this context we have to 
think of Buddha's life that he kicked away 

Ethical Principles of Buddhism and Jainism 
and their Impact on Hinduism

- DR.P.Krishnasamy

gold, women etc., because they are the cause 
of man's suffering. Besides, Buddha said four 
noble truths, namely, (a) There is suffering in 
the world, (b) There is a cause of this 
suffering, (c) it is possible to stop this 
suffering and (d) The fourth noble truth tells 
us that there is a path (marga) by following 
which man can avoid suffering of life and can 
attain salvation. This path recommended by 
Buddha consists of Eight Golden rules or 
Eight–fold Noble Path (ashtangika-marga). 
They are as follows “...namely" right views, 
right intention, right speech, right action 
r ight l i ve l ihood, r ight e f for t ,  r ight 

2mindedness, and right concentration” . Let 
us study them carefully one by one.

(i) Right Views or Right Faith (Samyag 
dṝṣṭi):

Right Views are the first and foremost 
step which must be needed to everyone to 
attain “nirvana”. The aim is given in this 
context: “...right view... draws attention to 
the ideological basis necessary for a 

3satisfactory outlook on life” . There can be no 
independent essence anything including our 
own selves. Everything is either conditioned 
or related to other things. The self is 
immortal. It could be saved from its 

1 The notions Moksha, Highest or Final Goal of human life, Nirvana, Liberation, Freedom, Salvation, etc., are 
interchangeably used in Indian Ethics.

2 Cf. I.C. Sharma, Ethical Philosophies of India, London: George Allen and unwin Ltd.(1965), p.161.
3 Cf. P.D. Premasiri, Ethics in Buddhism, Sri Lanka: The Department of Buddhist Affairs (2002), p. 11.

Reader, Department of Philosophy, RKM Vivekananda College, Chennai - 600 004.
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involvement with the body if the body was in 
misery. Buddha believed that there is an 
enduring substance in one's personality as a 
root cause of evil that has to be avoided. 

(ii) Right Intention or Right Aspiration or 
Right Resolve (Saṅkalpa):

Right intention is not possible without 
right Views. It is true that the virtuous man is 
one who actually knows and practises Virtue. 
The intention to be righteous would not be in 
the mind of the individual unless he knows 
what righteousness meant. By right intention 
B u d d h a  m e a n t  t h e  a s p i r a t i o n  f o r  
renunciation. This intention only generates 
in man to live all living creatures. Then he 
rises above his individual self and gives up the 
idea of separateness. His right intention 
permits him to work for the whole human 
race. This is given in this situation: “I must 

4
bear the burden of all creatures” .

(iii) Right Speech (Vắk):

Speech reflects the character of the 
individual. By Right speech Buddhism means 
non-injury to all living beings. It is given in the 
words of Buddha: “ To abstain from 
falsehood, to abstain from back-biting, to 
abstain from harsh language and to abstain 

5
from frivolous talk is called right speech.”  
This is not possible unless the aspirant 
controls his speech as well as action. Injury 
does not mean only physical injury but it also 
means mental disturbance. Really words are 
sometimes more harmful than knives.

(iv) R ight Act ion or R ight conduct 
(karmắnta):

Right action is an essential tool for all 
paths. It is shown in the thought of Buddha: 

6
“right action ...means unselfish action ...”  
Right action includes the paṅca-sila, the five 
vows for desisting from killing, stealing, 
sensuality, lying and intoxication. He did not 
believe in prayer, rituals and sacrifice. To the 
man of good deeds it is vow everlasting. 
Therefore right action is the chief criterion of 
morality in the case of the individual as well 
as in the case of a cluster or a society or a 
community. Hence social well-being depends 
entirely upon the practice of right action. 

(v) Right Livelihood or Right Living (ắjiva):

The fifth prerequisite is right livelihood 
which means as follows: “... the application of 
right thinking, right motive and right words 
to conduct, leads to right living or the right 
conduct of life in every sphere-domestic, 

7
social, national and international.”  In the 
case of Buddhist monk, conditions for right 
livelihood are much more stringent than 
those for the layman. For the monk right 
livelihood is determined by the consideration 
that his life should be in conformity with a life 
of detachment of worldly things.

(vi) Right Effort (Vyắyắma):

Right effort is the sixth path for 
liberation. It means: “maintaining emotional 
equilibrium, to form the habit of always 
choosing the right path and expelling evil 

8ideas from the mind” . The moral agent 
constantly confronts inner conflict in 
choosing between what he considers to be 
the right thing to do and what passions, 

4 Cf. Dr. Radhakrishnan, Indian Philosophy, Vol. I, New Delhi: Blackie & son Publishers PVT Ltd.(1983) p. 420.
5 Ibid.
6 Cf. I.C. Sharma, Ethical Philosophies of India, p. 162.
7 8      Ibid. , p.163. Ibid.
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emotions, and inclinations prompt him to do. 
For right effort Buddha advocated five 

9
methods in this manner:  

(a) Attention to good ideas,

(b) F a c i n g  t h e  d a n g e r  o f  t h e  
consequences of letting the bad idea develop 
into action,

(c) Turning attention from the bad 
ideas,

(d) Analyse its antecedents and so 
nullify the consequent impulse.

(e) Coerce the mind with the aid of 
bodily tension. 

Right effort is considered to be a vital 
factor for rejecting the evil.

(vii) Right Thought or Right Mindedness 
(Smrti):

Right thought is the attention that 
keeps watch over the mind and prevents evil 
thoughts. The right thought Buddha means in 
this way: “constant intellectual effort to 

10ponder over the noble truth ...”  Right 
thought includes right experience of the truth 
through the intellectual effort of the 
aspirant. Besides, Buddha said that his 
followers should not borrow his thoughts, 
but should accept them only when they 
realized them.

(viii) Right concentration (samằthi):

This is the final path to attain liberation. 
It stands for the clear, composed mental 
condition. According to Buddha, there are 

11four stages of concentration:

The first stage brings joy and delight, 

generated from a life of seclusion, insight and 
reflection. The second stage of Dhyắna is 
marked by internal joy and calmness the 
aspirant experience while concentrating his 
mind. At the third stage, all passions and 
biased views totally disappear and there is no 
keen desire to live (Ằtmamoha). At the fourth 
level of Dhyắna, the aspirant reaches the 
climax of meditation where he rises above 
worry and joy, experiences perfect peace, 
and is self-imposed.

In the f i rst stage the asp i rant 
contemplates truths. There is no Conscious 
reflection in the second stage. To Buddha, 
this gradual march towards universality 
could be facilitated by constantly cherishing 
the four sublime Brahma-Vihắras, namely, 
friendliness, compassion, cheerfulness and 
impartiality. The cultivation of the above 
mentioned qualities are essential conditions 
of the attainment of the highest stage of 
meditation. All these help in the attainment 
of the freedom of mind. Again Buddha said 
that the ultimate end (aim) of life is neither 
the attainment of favours and fame, nor 
mere observance of the rules of morality, nor 
even the attainment of concentration, nor 
even the attainment of knowledge. The 
freedom of mind is the ultimate object. After 
the final goal has been attained, there is no 
rebirth according to Buddha.

2. ETHICAL PRINCIPLES OF JAINISM

Like Buddhism, Jainism said that the 
highest goal of human life is salvation or 
mokṣa. According to Buddha, nirvắna or 
liberation means cessation of the process of 
birth and rebirth and al l sufferings 

9 Cf. Dr. Radhakrishnan, Indian Philosophy, Vol. I, p.422.
10 Cf. I.C. Sharma, Ethical Philosophies of India, p. 164.
11 Ibid., p.165.



45

consequent upon their continuity and 
repetition and attainment of perfect peace or 
bliss. He has also recommended the eight-
fold (middle) path (mắrga) to attain it. It is 
also called the integrated trinity of the 
spiritual path (the path to Mokṣa) or Three 
Gems (triratnas) according to Jainism: 
“Belief in real existence or tattvas is right 
faith; knowledge of real nature without 
doubt or error is right knowledge. An attitude 
of neutrality without desire or aversion 
towards the objects of the external world is 

12
right conduct” . These three join together 
and form one path to liberation. We may see 
them one by one in a detailed way.

(i) Right Faith (Samyag darṥana):

This is the first important path for 
achieving our ultimate goal. Right Faith 
umằsvằmi defines: “right faith as the 
attitude of respect (ṥraddhằ) towards 

13
truth.”  This person who believes in the right 
faith apprehends that his soul dwells in the 
body but he is not the body, the soul diverges 
from the body. The soul has consciousness 
whereas the body is the product of matter.

(ii) Right Knowledge (Samyag-jṋana):

Right faith must be accompanied by 
right knowledge. They are related as cause 
and effect the right knowledge Dravya 
Sangraha explains: “the detailed cognition of 
the real nature of the ego and non-ego, and is 

14free from doubt, error and uncertainty.”  
This is called five categories:

(a) Matigyana 

It is a knowledge that is attained 
through the sense and the mind.

(b) Srutagyana 

It is one of the knowledge's that is 
derived through reading and 
hearing scriptures. 

(c) Avadhigyana

E x t r a s e n s o r y  p e r c e p t i o n o r  
clairvoyance is the knowledge 
which is got through self without 
the sense of perception.

(d) Manahparyavayana 

It is the mind-reading knowledge 
and knowledge of the thoughts of 
other people.

(e) Kevalyana 

It is a perfect knowledge or the 
highest form of knowledge.

(iii) Right conduct (Samyak Cắritra):

Right conduct contains of whole 
strength of a man in Jainism. Mere faith or 
knowledge is not enough, right conduct is 
equally essential. Right conduct consists of 
paṋca-mahằvrata. They are: 

(a) Ahimsa (Non-injury):

Ahimsa is meant as abstinence from all 
injury to life. Life does not exist with moving 
beings (trasa) but also with non-moving ones 
(sthằvara), namely, plants and beings 
inhabiting bodies of earth. The ideal of the 
Jaina is to avoid molesting life not only of the 
moving creatures but also of the non-moving 
ones.

(b) Satyam (Truthfulness):

Satyam means an abstinence from 
falsehood. It is also taken seriously. 

12 Cf. Dr. Radhakrishnan, Indian Philosophy, Vol. I, p.325.
13 Cf. S. Chatterjee & D.M. Datta, An Introduction to Indian Philosophy, Calcutta: University of Calcutta(1984), 

p.105.
14 Ibid.,
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Truthfulness is not speaking what is only true, 
but speaking what is true as well as good and 
pleasant. It is sometimes called Sữnrta. 
According to this vow, one must conquer 
greed, fear and anger.

(c) Assteyam (Non-stealing):

Asteyam means abstinence from 
stealing. Jainas accept the existence of 
wealth but it is the outer life of man. To rob 
wealth is to rob life. Human life is possible 
with wealth on which his life depends.

(d) Brahmacaryam (Non-self-indulgence):

Brahmacaryam means abstinence from 
self-indulgence. It asks man to give up self-
indulgence (kằma) of every form that is 
internal and external, subtle and gross, 
mundane and extra-mundane, direct and 
indirect.

(e) Aparigraha (Non-attachment):

Aparigraha asks man to give up all his 
attachment for the objects of the five senses 
such as pleasant sound, touch, colour, taste 
and smell. Attachment to the world's object 
means bondage to the world, and the force of 
this cause rebirth. Liberation is impossible 
without the withdrawal of this attachment.

Perfection of conduct goes hand in hand 
with the perfection of knowledge and faith. 
According to Uttradhayana: “There is no 
right knowledge without right faith, there is 
no right conduct without right knowledge 
and there is no perfection without right 

15conduct.”  Right knowledge, faith and 
conduct jointly bring about liberation 
consisting in four fold perfection (ananta 
catustaya).  They are:

(a) Infinite knowledge,

(b) Infinite faith,

(c) Infinite power and

(d) Infinite bliss.

If we follow these paths firmly, surely we 
will reach salvation according to Jaina belief. 

3. ETHICAL PRINCIPLES IN HINDUISM

To find out Buddhistic and Jainistic 
impact on Hinduism, it is necessary to know 
the notion of mokṣa propounded by 
Hinduism. Real Hinduism is the Vedằnta. This 
is the Scripture of Hinduism. Generally 
Hinduism is based upon Vedas, Upanisads 

and Bhagavad Gῐta. They teach us that all 

people must work and sacrifice for the 
welfare of the world (lokasangraha). For 
human life, sacrifice is necessary. Life is 
supported by sacrifice. Lower creatures 
sacrifice themselves for the support of the 
higher creatures. A man is brought into the 
world as a baby at the suffering and sacrifice 
of his mother. He is brought up by the sacrifice 
of his parents and elder brothers and sisters. 
He lives on the sacrifice of plants, trees and 
animals which support him with vegetables, 
fruits, milk and meat respectively. Hence 
man lives on the sacrifice of others from his 
birth to death. So, it is his birth-duty to return 
this sacrifice to others for the welfare of the 
world by working and sacrifice. From which 
we know that sacrifice is more essential for 
human life. Let us discuss how Vedằs, 

Upanisads and Bhagavad Gῐtas preached us 

the Mokṣa, one of the last purusarthas, 
which is the goal of human life.

(a) Vedằs:

The notion of mokṣa is clear in the 
Vedằs. Heaven is the highest goal of human 
life that is attainable by pleasing Gods 
through ritualistic practices.

15 Cf. Sadhvi Vishrut vibha, The Bassics of Jainism, Ladnun: Payorite Print Media Pvt. Ltd (2010), p.159.
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(b) Upanisads:

In the Upanisads mokṣa is apprehended 
as an identity of self with the Brahman and 
sometimes the self with God. It is necessary 
to quote the Brhadằranyaka upanisadic 

16thought of Mokṣa in this context:

As a man in the embrace of his beloved 
wife knows nothing without or within, so the 
person when in the embrace of the Intelligent 
self knows nothing without or within. That, 
verily is his form in which his desire is fulfilled, 
in which the selfish his desire, in which he is 
without desire, free from sorrow.

G a n a d a pằd a  i n  h i s  ka r i ka  o n  
Mằndữkhya upanisads states an account of 
mokṣa which is the state of the universal 
nature of Brahman. He writes: “as on the 
destruction of the jar etc. merges with the 
akaṣa, even so the individual merges into the 

17universal spirit.”  Mằndữkhya upanisads 
also said that by liberation the soul attains 
likeness with the Divine.

(c) Bhagavad Gῐta:

Bhagavad G ῐta preaches Mokṣa 

differently at different places, that is as the 
emancipation, as eternal state, as the 
highest rest, as the entering into God, as 
contact with God, as rest in Brahman, as 
transformation into the Divine existence, as 
transmutation into Godhead and so on. 

For the attainment of mokṣa Gῐta has 

shown three altenative paths. Each path is 
equally effective. They are:

(i) The path of Knowledge,

(ii) The path of Devotion and

(iii) The path of Action (the path of 
morality).

These three are independent paths in 
the view that one can attain liberation taking 
recourse to anyone of them. The paths that a 
faithful practice of anyone of them will 
automatically lead to following the other 
two.

Unlike Vedas and upanisads, Bhagavad 

Gῐta offers to dharma, first one of the 

purusarthas, in our realisation of mokṣa, the 
final one of the Purusarthas. Not only that it 
starts with first one and ends in the final. To 
attain mokṣa dharma is the best method or 

path for Gῐta. It specifies the path of action, 

knowledge and devotion in the attainment of 
mokṣa.

Dharma is mainly in the action of 

various sacrificial duties. Gῐta pays a special 

attention to non-attached actions to be the 
essential constituent of the path of action. 

But basically Gῐta gives an important place to 

varnắsramadharma. Particularly, it means 
svadharma which is the essential means to 
liberation. One is surely to get liberation if he 
fulfils his svadharma first quite faithfully. 
Lord Krishna emphasizes Arjuna that one's 
svadharma is more important for getting 
final liberation. In this path of action, 
Niskắma Karma is the supreme in the 

Bhagavad Gῐta.

Buddhism, Jainism and Hinduism agree 
at least in the fact that mokṣa is complete 
freedom from all sufferings, from the cycle of 
birth and death and from all sorts of passions 
and desires. There is a common agreement 

16 Cf. kedar Nath Tiwari, Classical Indian Ethical Thought, Delhi: Mothilal Banarsidass Publishers Pvt. Ltd 
(1998), p.101.

17 Ibid.,
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on some positive attainment also. They 
admit in their own way that by attaining 
liberation the soul (man in Buddhism) attains 
its original inherent nature.

4. IMPACT OF BUDDHISM AND JAINISM 
ON HINDUISM

In Hinduism, the work of creation of this 
great universe, in the vedắs, is stated to have 
been a sacrifice on the part of God. Brahman 
or God sacrificed one-fourth of His body for 
the creation of the universe – World, Sun, 
Moon, Stars, Minerals, Plants, Creatures and 
Human beings. All these (inorganic things 
and organic beings) are parts of God's body. 
He killed Himself to one-fourth being intact. 
Hence Brahman in Hinduism is believed to 
have sacrificed Himself for creating this 
universe and for the lives of millions of living 
beings.

Because of Vedic ritualism, sacrifice and 
the classification of duties based upon 
varnavyavastha only Buddhism and Jainism 
separated them from Hinduism. 

Buddhism rejected the ritualistic and 
ceremonial aspects that were very strongly 
prevalent in Hinduism under the influence of 
Vedas and making the concept of karma more 
ethical. In Buddhism such actions are of the 
nature of both social and individual morality. 
This made Hinduism to reduce or change 
Hinduism's ritualistic attitudes or actions in 
accordance with the varnasrama vyavastha. 
This is really a social evil. In this context I 
would like to quote Mekenzie's thought here: 
“... karma was largely ethicised. The only acts 
which were regarded as meritorious were 
moral acts and belief in efficacy of rights and 

18
ceremonies was condemned as heresy” . By 
rejecting the efficacy and value of Vedic 

sacrificialism, Buddhism emphasizes ahimsa 
as a real moral virtue in its truest and purest 
spirit. They made an impact on Hinduism to 
think on this issue. That is why modern 
contemporary Indian Thinkers like Mahatma 
Gandhi asked everybody to act according to 
ahimsa as a moral virtue. Not only that, 
Buddhism only made an awareness on 
Hinduism to an individual duty from group of 
duties or set of people's duties. And also 
Buddhism emphasizes humility, charity, love, 
gratefulness, sympathy, forgiveness, 
veracity, justice, etc. As a virtue of individual 
morality, it emphasizes self-restraint, 
temperance, contentment, gentleness, 
celibacy, patience, purity etc.

Basically Buddhism found root cause for 
man's suffering that should be rooted out 
from him. Instead of talking freedom of the 
self Buddha taught us about man's freedom 
which made Hinduism to think of man also. 
So self alone cannot attain mokṣa, both body 
and self can attain it. Buddhism cleverly 
handled this thought to protect man from his 
dangerous life. Buddha's thought is an 
empirical truth which is more essential to 
think on Hinduism to take care of man from 
his social evils such as sacrifice, rites, etc. I 
would like to say that Buddhism really made a 
maximum impact on Hinduism to reduce its 
more stipulations, sacrifices, and rituals 
which are the real fetters for man. This must 
be broken first then only a man can attain real 
mokṣa or liberation as Buddhism does. 

Like Buddhism, Jainism also made an 
effective impact on Hinduism in the following 
way. Jainism also rejected Hindu Vedic 
ceremonialism and sacrificialism. By giving a 
long list of actions constituting the right 

18 Ibid., p.64.
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conduct for a householder and for a monk 
separately, Jainism made Hinduism to think 
in this way. They may follow their actions 
which are enlisted already in Jainism. There is 
more and more freedom to a man in Jainism. 
This made Hinduism to reduce its stipulations 
and sacrifices as much as possible to man as 
early more. Ahimsa is given a wider 
connotation in Jainism. Injury caused to any 
living being in any form is himsa. Thus ahimsa 
is to be practised not only in deed, but also in 
thought and words. Even forcing someone to 
do something against his will is himsa. 
Causing injury to someone due to negligence 
is also himsa. Jaina's ahimsa is not so easy to 
practise by everybody. It is a kind of tabas. 
Even the Jaina monks walk by brushing the 
path with a smooth brush in their hands so 
that no worm etc. should come under their 
feet. Really this type of activities of Jainism 
made Hinduism to take turning point in it that 
ethical principles must be practised by 
smooth, obedient and free way without any 
compulsion. Here compulsion does not make 
any sense at all. Like Buddhism, Jainism 
prescribes virtues which meant for internal 
purity of the individual to lead him ultimately 
to mokṣa. Soc ia l v i r tues l ike love, 
compassion etc. are also taken into account 
for salvation. Both Buddhism and Jainism 
really made an impact on Hinduism.

CONCLUSION:

One special feature of Hinduism is that it 
has no organised church, no central authority 
social, religious or political to guide the 
Hindus, and to lay down laws in religious and 
moral activities. It is the oldest religion in the 
world. It is a composite religion being the 
result of the intermingling of the religious 

ideas of the Dravidians as the excavations in 
the Mohenjo-Daro in Sind and Harappa in the 
Punjab in the Indus Valley and the latter 
Aryan settlers from outside of India. 

Hinduism was not founded by a single 
man. It consists of the teachings of many 
Rishis or Seers of all classes and of both sexes 
whose identities are not known. Hence 
Hinduism is not a founded religion as all other 
religions are.

The Hindu religion is as much alive today 
as it ever was. A thousand years of Muslim 
domination and hundreds of years of 
Christian persuasion, have failed to make the 
slightest impression on the older religion. But 
Buddhism and Jainism made an impact on 
Hinduism to protect not only the human soul 
but also the human body. They rejected 
varnashrma dharma also. This dharma is 
created by us only. In the name of God people 
misinterpreted and misused this dharma. 
Basically we are all the children of God. We all 
should be equal. Then why do we have much 
discrimination among us. They made 
Hinduism to think over on Varnashrama 
dharma to direct proper way to man. 
Buddha's and Jaina's thought are realized. If 
we try and practise any dharma, we will 
achieve our goal. All are working in all fields if 
chance is given to them. Actually there is no 
any reserved job for any reserved people. In 
positive approach, Buddhism and Jainism 
made an impact by which Hinduism tries to 
relax its sacrifices, norms, rules, etc. so that 
everyone lives peacefully in this universe. 
And also we can find a unity among them that 
they accept. “Right Conduct or Right Action” 
is the only right path to attain mokṣa.

"Many are the names of God and infinite the forms through which He may be approached."  
- Sri Ramakrishna
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            It is often said that the 21st century is 

destined to belong to Asia and in particular to 

countries with young and vibrant population 

like India. In the last 15 to 20 years, some 

countries  including India have grown much 

faster than others inspite of harsh economic 

challenges. The growth trajectory of these 

countries has as much to do with the ability of 

their population to rise upto the challenges of 

the new world economy in terms of skills as 

with the economic policy of the Govts. Hence 

the foremost need for a developing country is 

to prepare its population for future 

challenges. Recent studies indicate that 

Indian population which is at present about 

1.15 Billion would stabilize around 1.6 Billion 

by year 2050 whereas China would stabilize 

at 1.5 Billion by year 2030.  Such vast reserve 

of manpower will be of immense addition to 

the National productive resources if their 

capability is channelised and education / 

training is provided to them through a well 

planned and streamlined effort.  Needless to 

say that this population will also put 

tremendous strain on the existing resources 

of the country. The social and political 

implications of management of such large 

population is also critical to our development 

ambitions.

It is now an accepted fact that India will 

have the youngest population 20 years hence 

with the average age of an Indian being 29 

Education as a Challenge 
and Opportunity

- Lt. Col. K.Ganesh

years. It  is heartening to note that this 

anticipated large and young population is 

being looked upon as a potential strength by 

planners rather than a weakness.    In the last 

20 years the country's growth is attributed 

mainly to its human resources and its 

knowledge economy as against the factory 

economy on which China has invested for its 

development.  Hence it is no wonder that Dr 

Manmohan Singh, Prime Minister of India 

said in a speech in Malaysia on 27 Oct 10 that 

“A young Population  is an asset only if it is 

educated, skilled and finds productive 

employment.  If this were to happen, our 

objective of realizing India's potential to 

grow at 10% or more per annum for 

substantial period of time can become a 

reality”.  

There is no doubt that substantial 

progress has been made over the years in 

raising the level of literacy in the country 

from 35% at the time of Independence to the 

present 59%. But several social, political, 

economic and even religious factors have 

contrived to keep certain sections of the 

population away from schools.  The country 

has taken much too longer than what is 

warranted to break out of such shackles, 

albeit not fully. 

Beginnings of Education Policy

Breaking away from the Gurukul form of 

Old Student of Vivekananda College, Mylapore, Chennai - 600 004 and serving Army Officer
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education prevalent in India, the Britishers in 

19th century introduced formal school 

education although in a very limited scale 

and that too with the aim of turning out 

English educated clerks to serve the empire.  

However certain notable contributions 

through Macauleys Minutes of 1835,  Woods 

Dispatch of 1854  and various other reforms 

in the education system over the years 

established a formal system of education  

with categorizat ion of pr imary and 

secondary education in schools.  Post 

Independence, Tarachand committee of 

1948, Dr Radhakrishnan commission of 1948, 

Dr Ramaswami Mudaliar Committee in 1953 

and Dr D S Kothari committee of 1966 all led 

to the drafting and issue of the first National 

Policy on education in 1968.  Our founding 

fathers included universal education as a   

Directive Principle of State Policy and made it 

a concurrent responsibility of Centre as well 

as the States. The policy set a target of 

compulsory education for children between 6 

to 14 years of age to be achieved within 10 

years of promulgation.  It is ironical that it is 

yet to be achieved.  Though there are centres 

of excellence like Indian Institute of 

Technology, Indian Institute of Science, 

Indian Institute of Management and 

Regional Engineering colleges, all of which 

producing world class professionals, our 

dream of universal primary education 

remains unfulfilled.  It must be noted here 

that our rise as a knowledge economy is 

because of the few thousand professionals 

produced by handful of such institutions 

whereas the nation still has abysmal literacy 

levels.  Though National Policy of education 

of 1986, revised in 1992 correctly identifies 

the problem areas and lays down achievable 

targets for primary, secondary and vocationa 

lization of education, the achievement of the 

targets have been elusive.

Problem Areas in Present Structure of 

Education.

A study of education requirements of the 

coming decades must essentially factor the 

present social and economic compulsions in 

order to arrive at workable plans.  These are 

listed below :-

>  Literacy level is less than 60% with vast 

variations in gender, regional and 

religious composition. Abject poverty still 

forces parents to look at children only as 

additional working hands.

> Cost incurred by the Govt to educate a 

student in  university is enough to educate 

60-70 students up to secondary level.

> Average social return to the economy is 70 

to 80% higher if money is spent on primary 

and secondary education than on higher 

education.

> Vocationalization of education for 

substantial percentage of students at 

secondary level proposed by National 

Educational Policy of 1992 is still far away 

from its proposed targets.

> Though 6% spending  out of GDP for 

education is promised by all political  

parties, in actuality it is only around 3%.

> Availability and access to schools is still far 

below desired levels.  Problems  include 

lack of infrastructure,  qualified teachers, 

funds and over populated classes.

> Poverty, prejudices, social and economic 

inequality afflict the society.  The Gross 

Enrolment Ratio(GER) for primary 
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education is only around 70% with close to 

80% of the above population dropping out 

thus contributing to the low literacy level.

> Public and private partnership in 

education is still negligible with private 

contribution to education only around 

10%.

> The country produces world class Doctors, 

Engineers and computer professionals.  

However there are very few skilled 

workers vying for Blue collar oppor 

tunities outside. This has wide ranging 

implications on our ability to absorb 

s k i l l e d  m a n p o w e r  i n  p r o d u c t i v e  

employment.

It is imperative that we plan on suitable 

model of education in order to absorb the 

growing number of young Indians in 

productive employment as the social and 

economic costs of failure on this account are 

unimaginable. Though India is economically 

growing at a scorching  pace, our model of 

services sector predominant economic 

structure could accommodate very few 

number of people that too with high 

qualifications.  Sectors such as organized 

retailing, which is capable of absorbing a 

substantial number of young Indians is yet to 

gain  roots in the country.  Due to the intense 

competition in the market, demand for high 

technology items and sheer economies of 

scale, starting and profitably running a small 

scale industry or cottage activity is 

economically unviable without a large dose 

of Govt support. Agriculture has traditionally 

been the largest employer with almost 60% 

of the productive population employed in it.  

However, this sector  is increasingly 

becoming unattractive due to a variety of 

reasons including urban mobility.  China 

focused on creating a factory based/export 

oriented economy 30 years back.  Its pool of 

qualified/semi qualified manpower and 

infrastructure gave it the necessary edge and 

competitiveness to garner investments from 

across the world. It will be difficult to once 

again replicate such a model.  The factors 

that gave China its advantage are  prevalent 

today in  many other smaller Asian countries 

apart from India; quality education, large 

technically proficient manpower, low cost of 

l a b o u r  a n d  r e a s o n a b l y  d e v e l o p e d  

infrastructure. So, where does all this leave 

us ?  It should be realized that we are at the 

cross roads of a very challenging phase in our 

independent history, one of dangerous 

pitfalls and exciting possibilities.  It is also 

easier to  state the problem than to attempt 

to suggest solutions for it.

Recommended Measures

Historically, India has had an exalted 

tradition of education and values in society.  

Our religion and culture professed great 

value and reverence  to education (Goddess 

Saraswati), skills(Viswakarma) and the 

teacher. Even Gurukul education had a 

formal and organized structure of tutorship, 

testing,validation of proficiency and 

provided access and opportunity for 

universal education.  Mundoka Upanishad is 

cryptic in its proposition of standards and 

goals of education; “ The intellectual  

realization of truth and formation of strong 

beliefs through rationality is the first step of 

education process.  Education aims at self 

realization, which is  the outcome of internal  

energy and not knowledge acquired through 

books alone”.
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At the outset, it must be remembered that 

in India, it is time consuming to effect large 

scale, ground breaking changes in any sphere 

of activity.  The process goes through a cycle 

o f  p u b l i c  d i s c u s s i o n  a n d  d e n i a l .   

Implementation  is half hearted and slow.  

Hence changes suggested must be minimal 

within the broad parameters of existing 

structure at the same time effective so that 

within a span of a decade, we are able to see 

fruits of our venture visible in the societal and 

economic health of this nation. The following 

recommendations may be considered :- 

> Laws exist for compulsory education of 

children  between 6 to 14 years of age.  

While incentive for bringing children to 

school  such as noon meal scheme, free 

school uniforms, books, cycles to school 

children etc have been in vogue in India for 

long, it is time for social security schemes 

and employment guarantee also be 

assured to parents to encourage initial 

e n r o l m e nt a n d p r ev e nt d r o p o u t .   

Panchayats need to be empowered and 

resources provided to ensure this.

> A uniform pattern and  content of 

education is needed upto secondary level 

across the country instead of the present 

State syllabus, ICSE,CBSE etc. Medium of 

instruction however may be as per 

language choice of candidate.

> Infrastructure facilities in schools need to 

be improved and brought up to a certain 

minimum desired standard which the 

Govt must lay down.  This should be 

applicable for all schools including fully 

owned private schools.

> Guaranteed  minimum %  of GDP has to be 

set aside for education. Improved 

monitoring of the budget expenditure is 

needed to ensure reckonable benefits to 

the society. Money spent on education is 

investment for the future and is an 

essential part of nation building.

> Stringent measures by the Government 

for inspection and validation of all schools 

to  ascertain adequacy of teachers, 

teaching material and other facilities in 

schools to be enforced.  Once this is 

achieved,  concept of Neighborhood 

schools as is prevalent in certain western 

countries has to be enforced to make it 

compulsory for the children to go to these 

schools only atleast upto Primary level.    

Societal pressures will automatically 

bring up standard of these schools. 

> Qual i ty educat ion for such huge 

population cannot be ensured only by 

Govt. Hence private  participation and 

role of corporates in education has to be 

encouraged and made mandatory upto a 

certain extent whether it is in terms of 

running fully owned institutions or 

contributing a certain amount of Cess to 

the Govt towards Education fund out of 

their corporate profits.

> Vocationalization of education has been a 

long felt need and a stated objective of 

education policy in the past.  However 

25% vocationalization sought to be 

achieved by year2000 is yet to be 

achieved.  We need to create capacities 

for providing such vocational training to 

the huge population and absorbing them 

in productive employment once they 

finish their training.  Formal and Non 

formal education centres must function in 

tandem at all levels both in cities and rural 
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areas with guaranteed support to 

students passing  out of these  streams of 

education. Self employment initiatives 

are to be encouraged and must be assured 

of a market for their output including a 

m i n i m u m s u p p o r t  p r i c e  a k i n  t o  

agricultural produce and reasonable 

margins.

> Rural universities on the l ines of 

Gandhigram in Tamilnadu are a Gandhian 

dream which is yet to be realised. Wardha 

convention under directions of Mahatma 

Gandhi laid out the broad contours as 

early as 1937. These universities can 

become centres of excellence providing 

training on rural based vocations and 

could absorb substantial number of young 

population.

Education is the responsibility of the state.  

The state must decide how it intends to 

channelise its human resources into 

productive endeavour in order to realize the 

full potential of the nation.  Indian society by 

and large aspires and dreams of a peaceful 

and harmonious living with family, religion 

and values forming a vital and inalienable 

part. It is the responsibility of the Govt to thus 

ensure that the society is bound in a system of 

equal status and inclusive growth avenues. 

An International committee on education for 

21st century set up in 1993 by United Nations 

identified four pillars of education after 

worldwide consultations and analysis.  These 

are:- 

> Learning to know

> Learning to do

> Learning to be

> Learning to live together

        The essence of the above concept is aptly 

summed up by Swami Vivekananda as 

'Education is not the amount of information 

that is put into your brain and runs riot there 

undigested. Education is the process by 

which character is formed, strength of mind 

is increased and intellect is sharpened as a 

result of which one can stand on ones own 

feet'. It is the singular responsibility of the 

state to provide equal and affordable 

opportunity for all its citizens. As Swami 

Vivekananda prophetically said, 'Education 

is the manifestation of perfection already in 

man'. Let us hope the coming decades 

provide us an opportunity to realise our 

hidden potential.

What are you to do when you are placed in the world? Give up 
everything to Him, resign yourself to Him, and there will be no 

more trouble for you. Then you will come to know that 
everything is done by His will. 

- Sri Ramakrishna
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"PÀÂ' Gß£uØS ÂÍUP®: 

" P À Â '  G ß Ó  u ª Ì a  ö \ õ À ¾ U S  
"PÀ¾uÀ, ÷uõskuÀ' GßÖ ö£õ¸Ò. 
AÆÂu® £õºzuõÀ, "PÀÂ' Gß£uØS 
EÒÍzvÀ £i¢v¸US® SØÓ[PøÍU 
PøÍuÀ, EÒÍzvÝÒ BÌ¢x ö\À¾uÀ 
GßÓ ö£õ¸Ò   QøhUQÓx.

P À Â  G ß £ x  S k ® £ z v À u õ ß  
¬•u¼À ÷ÁºÂkQÓx.

" J ¸  | õ m i ß  G v º P õ » ®  Á S ¨  
£ ø Ó ° À u õ ß  E ¸ Á õ Q Ó x '  G ß Ö ,  
©õnÁºPÒ ö£Ó ÷Ási¯ PÀÂ°ß 
• U Q ¯ z x Á ®  £ Ø Ô a  ö \ õ À » ¨  
£mi¸UQÓx.

©ÛuµõP¨ ¤Ó¢u JÆöÁõ¸Á¸US® 
]¢uøÚ BØÓÀ Esk. Aøua \›¯õÚ 
Á È ° À  ö \ ¾ z x ® £ i  ö \ ´ Á ÷ u  
AÔbºPÎß £o.

PÀÂ Gß£x £i¨£uõ¾®, £UP {ßÖ 
÷Pm£uõ¾® ¬•¯ßÖ ö£Ó ÷Ási¯ 
CßÝ® Kº E°º. 

P À Â G ß £ x Á õ Ì U ø P U S Á Í ® 
÷\º¨£uõP C¸UP ÷Ásk®.

BÇ©õPU PØ£uõÀ AÔÄ ÁÍ¸®.

CøÓÁß |©US Cµsk PõxPøÍU 
öPõkzv¸¨£x Hß öu›²©õ? |õ® |©x 
C µ s k  P õ x P ø Í ² ®  ö P õ s k ,  
|À»ÁØøÓa ö\Â¯õµU ÷PmP ÷Ásk® 
Gß£uØPõPzuõß.

PÀÂ AhUPzøuz u¸ÁuõP C¸UP 
÷Ásk÷© uÂµ, BnÁzøu ÁÍº¨£uõP 
C¸UPU Thõx.

£ s ¦ ø h ø ©  C À » õ © À ,  
Aß¦øhø© CÀ»õ©À ö£Ö® AÔÄ® 
P À Â ² ®  E » Q À  ¤ µ a ø Ú P ø Í ÷ ¯  
AvP©õUS®.

Gx Esø©¯õÚ PÀÂ öu›²©õ?

& _Áõª P©»õz©õÚ¢uº

" " | õ ®  P Ø Ô ¸ ¢ x ®  C ø Ó Á ø Ú  
ÁÈ£hõÂmhõÀ |õ® ö£ØÓ PÀÂ¯õÀ 
£ ¯ ÷ Ú  C À ø » ' '  G ß Ö ,  P À Â ° ß  
} Í z ø u ² ®  A P » z ø u ² ®   P s h  
v¸ÁÒÐÁº (SÓÒ&2) Bozuµ©õPÄ® 
vmh Ámh©õPÄ® TÖQÓõº.

C®ø©US® ©Öø©US® £¯ß u¸® 
¡ À P ø Í ÷ ¯  J ¸ Á º  P Ø P  ÷ Á s k ® .  
A Æ Â u ®  P Ø Ó õ À  C ® ø © U S ®  
©Öø©US® |»ß u¸Áx 1.CøÓÁøÚ¨ 
£ØÔ¯ ]¢uøÚ²®, 2.CøÓ ÁÈ£õk GßÓ 
E n º Ä h ß © Ø Ó Á º P Ð U S a ö \ ´ ² ® 
öuõsk÷© BS® Gß£øu Enµ»õ®.

PÀÂ Gß£x Pmi •iUP¨£mh J¸ 
P m i h ®  A À » ;  A x  v Ú ¢ ÷ u õ Ö ® ,  
ÁõÌ|õÒ •ÊÁx® PmiUöPõs÷h 
C¸UP ÷Ási¯ J¸ ÷Põ°À.

PÀÂUS •iÄ Gß£x Qøh¯õx Kº 
G À ø » G ß £ x Q ø h ¯ õ x . Á õ Ì | õ Ò 
•ÊÁx® ‰a_ÂkÁøu¨ ÷£õ» & §øá¨ 
£ õ z v µ z ø u  A ß Ó õ h ®  ÷ u ´ z x a  
_zu¨£kzxÁøu¨ ÷£õ» & PØ£øu²® 
ÁõÌ|õÒ •ÊÁx® J¸Áº uÁÓõ©À 
ö\´x Áµ ÷Ásk®.

GÚ÷Áuõß £PÁõß ÿµõ©Q¸ènº, 
" " G Æ Á Í Ä  P õ » ®  Á õ Ì Q ÷ Ó ÷ Ú õ ,  
AÆÁÍÄ Põ»¬® PØ÷£ß'' GßÖ TÔÚõº.

" " P Ø ø P  | ß ÷ Ó  P Ø ø P  | ß ÷ Ó ,  
¤ a ø \ ¦ Q Ý ® P Ø ø P | ß ÷ Ó ' '  G ß Ö 
TÔ¯x, ]Ó¢u ©ÛuºPøÍ E¸ÁõUPU 
Ti¯ |À» PÀÂ •øÓUS ©mk®uõß 
ö£õ¸¢x®.

" P Ø P U P \ h Ó U P Ø £ ø Á ' G ß £ x 
Á Ò Ð Á ® . C v ¼ ¸ ¢ x , v ¸ Á Ò Ð Á º 
Põ»zv÷»÷¯ PØPz uPõu ¡ÀPÐ® 
uªÇPzvÀ E»õ Á¢v¸UQßÓÚ GßÖ 
|õ® FQUP •¬iQÓx.

uø»Áº, ÿ µõ©Q¸èn©h®, ©xøµ & 625 014.
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""Psqøh¯ÁºPÒ GßÖ PØÓÁº 
PøÍ÷¯ ö\õÀ» ÷Ásk®.  PÀ»õuÁºPÒ 
•PzvÀ Cµsk ¦s Eøh¯ÁºPÒ'' 
GßÖ uªÌ©øÓ (SÓÒ-&393) TÖÁøu¨ 
÷£õÀ,  Áhö©õÈ°À ¤ßÁ¸® J¸ 
Á\Ú® ÁÇ[S QÓx:

" " B ¢ ø u U S C µ Â À © m k ® P s 
öu›²®; £P¼À öu›¯õx.  PÀ»õu 
Á Ý U ÷ P õ  C µ Ä  &  £ P À  C µ s k  
÷ÁøÍ²÷© Ps öu›¯õx.''

Esø©¯õÚ PÀÂUS Aøh¯õÍ®:

Esø©¯õÚ PÀÂ PØÓÁß BÌ¢u 
öu´Á £Uv öPõshÁÚõPzuõß C¸UP 
÷Ásk® &  Cx v¸ÁÒÐÁº P¸zx.

P Ø Ó u Ú õ » õ ¯  £ ¯ ß  G ß ö P õ À  
Áõ»ÔÁß 

|ØÓõÒ öuõÇõAº GÛß (SÓÒ&2) 
GßÓ ÂÚõÂøÚ |®ø© ÷|õUQz öuõkz 
v¸UQÓõº AÁº.

P À Â ° ß  £ ¯ ÷ Ú  C ø Ó Á ø Ú z  
öuõÊÁxuõß Gß£x AÁµx Bozuµ 
©õÚ P¸zx.

AvP® £iUP¨ £iUP, ©ÛuÛh® 
BÌ¢u öu´Á£Uv²® AhUP•® HØ£k 
QßÓÚ. C¢u Áøµ¯øÓ ÂÍU Pzvß 
xønöPõsk, |õ® Esø©¯õÚ PÀÂ 
ø¯U PØ÷Óõ©õ CÀø»¯õ Gß£øu, |® 
C u ¯ z v À ø P ø Á z x | õ ÷ © ö u › ¢ x 
öPõÒÍ»õ® AÀ»Áõ?

PØÓÁº & PØÓÔ¢uÁº ö\õØPÐUS EÒÍ 
÷ÁÖ£õk:

P Ø P  ÷ Á s i ¯  ¡ À P ø Í U  P Ø P  
÷ Á s i ¯ • ø Ó ° À P Ø Ó Á º P ø Í ÷ ¯ 
"PØÓÁº' GßÓ ö\õÀ EnºzxQÓx. 

PØÓÁºPÒ PØÓ£i |hUPõÂmhõÀ, 
Ax EmöPõsh EnÄ ãµn® BPõux 
÷£õßÓx.

PØÓÁº Gß£ÁºPÐUS J¸÷ÁøÍ, 
"|õ® ªPÄ® £izuÁºPÒ' GßÓ PºÁ® 
C¸UPU Tk®.

PÀÂUS AÇS £oÄ, AhUP®. PØÓ 
Ô ¢ u Á º P Ò  ª P Ä ®  £ i z u Á º P Í õ P  
C¸¢uõ¾®, PhÀ ÷£õÀ Â›¢u AÔøÁ¨ 
ö£ØÔ¸¨¤Ý®, AhUP©õPÄ® £o 
ÁõPÄ® C¸¨£õºPÒ. ]Ö©v¯õÍøµ¨ 
÷£õÀ AÁºPÒ ]¾]¾UP ©õmhõºPÒ.

A h U P z ø u ² ® £ o ø Á ² ® u µ õ u 
PÀÂ £¯ÚØÓx.

• Ø Ô ¯  ö | Ø P v º  u ø »  \ õ ´ ¢ ÷ u  
C¸US®. Ax÷£õ» AÔÂÀ £ÊzuÁºPÒ 
£oÄøh¯ÁºPÍõP÷Á C¸¨£õºPÒ. 
""Âz¯õ & ÂÚ¯ & é®£ß÷Ú & PÀÂ²® 
A h U P • ®  { ø Ó ¢ u Á º P Ò ' '  G ß Ö  
£PÁzRøu (5.18) TÖQÓx. 

uõ÷© £izuÔÁx PÀÂ, ÷PmhÔÁx 
÷PÒÂ.

_Áõª Â÷ÁPõÚ¢uº:

u Ø P õ » U  P À Â ¬ • ø Ó ° À  A Ô Ä  
ö£Ó¨£kQÓ÷u uÂµ, JÊUP® ö£Ó¨ 
£kÁvÀø». uØPõ»U PÀÂ •øÓ°À 
v Ó ø © ² ®  J Ê U P • ®  ö £ Ó z u U P  
A®\[PøÍ²® ÷\ºUP ÷Ásk®.

Á õ Ì U ø P ¨  ÷ £ õ µ õ m h z ø u  G v º  
ö P õ Ò Í U  T i ¯  v Ó ø © ø ¯ ² ®  x o  
øÁ²®, CøÓÁøÚ EnµÄ® EuÄ® 
ÁøP°À PÀÂ Aø©¯ ÷Ásk® – Cx 
_Áõª Â÷ÁPõÚ¢u›ß PÀÂ £ØÔ¯ 
P¸zxUPÎß \õµ®.

Â÷ÁPõÚ¢uº C¨÷£õv¸¢uõÀ, "{Ø 
Sn[PøÍ E¸ÁõUPU Ti¯ A®\[PÒ, 
CßÖ |©x PÀÂ •øÓ°À ªPÄ® SøÓ 
ÁõP C¸UQßÓÚ' GßÖ {øÚUPUTk®.

PÀÂ°ß £¯ß |À» JÊUPzøu²®, 
ö u ´ Á £ U v ø ¯ ² ® u ¸ Á u õ P C ¸ U P 
÷Ásk®.

£søh¯ C¢v¯õÂÀ {»Â¯ PÀÂ 
•øÓ°À ©Úøu J¸•P¨£kzxÁx®, 
JÊUP•® Ch® ö£ØÔ¸¢uÚ. C¢u 
Cµsk A®\[PøÍ²® CßøÓ¯U PÀÂ 
•øÓ°À Ch® ö£Óa ö\´¯ ÷Ásk®. 
PÀÂ°ß uø»¯õ¯ £¯ß |Àö»õÊUP® 
Gß£÷u |®•ß÷ÚõºPÎß P¸zx.

C ¨ ÷ £ õ x  C ¸ U S ®  P À Â ² h ß  
ußÚ®¤UøP, JÊUP®, \•uõ¯ |»ß, 
÷u\£Uv, öu´Á £Uv, öuõsk, v¯õP® 
BQ¯ A®\[PÐ® |©x PÀÂ vmh[ 
PÎÀ Ch® ö£Ó ÷Ásk®.

PÀÂUS® ö\ÀÁzvØS® (£nzvØS®) 
EÒÍ ÷ÁÖ£õk: 

PÀÂ J¸ÁøÚ |õÒ÷uõÖ® Põ¨£õØÖ 
QÓx; ö\ÀÁzøu÷¯õ J¸Áß |õÒ÷uõÖ® 
Põ¨£õØÓ ÷Ási°¸UQÓx.
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EÒÍzøu¨ £s£kzx® GxÄ® PÀÂ 
G ß Ó ] Ó ¨ ¦ U S E › ¯ x . E Ò Í z ø u ¨ 
£s£kzuõu GxÄ® PÀÂ¯õPõx.

P À Â U S ®  J Ê U P z v Ø S ®  E Ò Í  
öuõhº¦:

 EhÀ,  EÒÍ®,  Bß©õ BQ¯ ‰ß 
øÓ²® E›¯ ÁøP°À ÁÍºa] ö£Óa 
ö\´Á÷u Esø©¯õÚ PÀÂ¯õS®.

P À Â u õ ß  A Ô Ä U S  B u õ µ © õ P  
C¸UQÓx. |õ® ¦zuP[PÒ £»ÁØøÓ¨ 
£ i U P U  P Ø Ö U ö P õ s h õ À  © m k ®  
÷£õuõx; •UQ¯©õP ©ÛuºPøÍ²® 
©Ûu EÒÍ[PøÍ²® £iUP |õ® PØÖU 
öPõÒÍ ÷Ásk®.

PÀÂ Á°ØÖ¨£õmøh Jmi¯uõP 
©mkªßÔ, JÊUPzøu²® BßªPz 
øu²® Jmi¯uõPÄ® C¸UP ÷Ásk®.

P À Â ° ß  £ ¯ ß  © Û u ø Ú  ¬ • Ê  
©ÛuÚõP BUSÁuõS®. 

• z x  C À » õ u  ] ¨ ¤  ] Ó ¨ ¦ U S  
E›¯uÀ». Ax÷£õÀ JÊUPzøuz uµõu 
PÀÂ²® ]Ó¨¦US E›¯uÀ».

]¨¤°À •zx® C¸UP ÷Ásk®. 
PÀÂ²hß JÊUP® C¸UP ÷Ásk®.

BßªPzvß Kº A[P®uõß JÊUP®. 
BßªP Ai¨£øh°À PÀÂ Aø©¯õ 
ÂmhõÀ, Ax ©Ûu ª¸P[PøÍ÷¯ 
E¸ÁõUS®.

GÚ÷Á |©USU PÀÂaö\ÀÁzxhß 
£s£õmka ö\ÀÁ•® ÷Ásk®.

P À Â  G ß £ x  © Û u Ý U S  E › ¯  
Ai¨£øh ÷uøÁPÎÀ JßÖ. Ax £ÒÎU 
Thzxhß •i¢x ÷£õÁvÀø». Ax 
ÁõÌ|õÒ •ÊÁx® C¸UP ÷Ásk®.

E»QÀ Aø©v {»ÄÁuØS E›¯ ÁÈ: 

E»QÀ CßøÓ¯ ©õnÁ& ©õnÂ 
PÐUSz uµ¨£k® PÀÂø¯¨ ö£õ¸z 
xzuõß, GvºPõ» E»QÀ ÷£õº AÀ»x 
\©õuõÚ® (\õ¢v) {»Á¨ ÷£õQÓx.

GÚ÷Á E»QÀ Aø©v {»Á ÷Ásk 
©õÚõÀ, AuØS EuÄ® A®\[PÒ PÀÂ 
°À Ch® ö£Ó ÷Ásk®. 

CßøÓ¯ CøÍbºPÎß PÀÂ {ø»:  

P À Â a ` Ç ¾ ®  \ • u õ ¯ a ` Ç ¾ ®  

CøÍbºPøÍ E¸ÁõUSQÓx, AÀ»x 
E¸U Sø»UQÓx. 

|Ø£s¦PÐhß ÁõÇa ö\´Áxuõß 
P À Â ° ß  • u À  ÷ | õ U P © õ P  C ¸ U P  
÷ Á s k ® . _ ¯ © õ P a ] ¢ v U P a ö \ ´ Á 
u õ P Ä ® ,  ö \ ¯ À  v Ó ø © ø ¯  Á Í º ¨  
£ u õ P Ä ® ,  Á õ Ì Á u Ø S z  ÷ u ø Á ¯ õ Ú  
ö£õ¸Ò u¸ÁuõPÄ®, ÷u\|»øÚ E¯ºzx 
ÁuõPÄ® PÀÂ C¸UP ÷Ásk®.

BÚõÀ CßÖ PÀÂ Gß£x, Á°Ö 
ÁÍº¨£uØS Á¸©õÚ® u¸ÁuØPõÚ J¸ 
‰ » u Ú © õ P ÷ Á ö £ ¸ ® £ õ ¾ ® P ¸ u ¨ 
£kQÓx.   

J¸ uõ´US J÷µ J¸ ö\ÀÁ©Pß 
C¸UQÓõß GßÖ øÁzxUöPõÒ÷Áõ®. 
A ¢ u U  S Ç ¢ ø u  Á È  u Á Ô  G [ ÷ P õ  
öuõø»¢x ÷£õ´ÂmhõÀ,  A¢uz uõ´ uß 
SÇ¢øuø¯ A[S® C[S® ÷ui G¨£i 
Aø»¢x Psk¤i¨£õ÷Íõ & ÷ui Aø» 
Áõ÷Íõ, Aøu¨÷£õÀ E¯º¢u PÀÂø¯z 
÷ui CøÍbºPÒ Aø»¯ ÷Ásk®“, 
Aøh¯  ÷Ásk®. 

E » P  A µ [ Q À  C ¢ v ¯ õ ø Á  
E¯ºzx÷Áõ®: 

£õµu \•uõ¯® J¸ ]Ó¢u \•uõ¯©õP 
E¸ÁõÁvÀ •uÀ £[S ÁQ¨£x E¯º¢u 
PÀÂ. 

PÀÂ PØÓÁºPÍõ÷»÷¯ C¢v¯õøÁ 
E»P Aµ[QÀ E¯ºzu•i²®.

PÀ¿›PÒ £mhuõ›PøÍ E¸ÁõUS 
Áxhß, |À» £s¦ÒÍ ©UPøÍ²® 
E¸ÁõUP  ÷Ásk®.

C ß ø Ó ¯  P À Â  ÷ P õ ø Ç P ø Í  
E¸ÁõUSQÓx. CßøÓ¯ PÀÂ ÷u\£Uv, 
öuõsk ÷£õßÓÁØøÓ²® ÷£õvUPõ©À 
h õ U h º P ø Í ² ® C g â Û ¯ º P ø Í ² ® 
©mk® E¸ÁõUS® Â¯õ£õµ öuõÈØ 
\õø»PÍõP EÒÍÚ. 

]Ó¢u PÀÂ ö£ØÓÁºPÎß ÁõÌUøP 
| ß S  E Ê x  £ s £ k z u ¨ £ m h  { » ®  
÷£õßÓx. ""PÀÂ Gß£x JÊUP®'' GßÓ 
÷ u \ ¤ u õ P õ ¢ v â ° ß P ¸ z x ® C [ S 
{øÚÄTµzuUPx.
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²ñ£˜ 150 Ý‡´èÀ‚° º¡ Éò Ü¡¬ù 
ê£óî£«îM ªüòó£‹ð£® â¡ø Aó£ñˆF™ 
õ£›‰î£˜. Þ‰Fò£M™ ãøˆî£ö ÝÁ ôþ‹ 
Aó£ñƒèœ Þ¼‰î£½‹ ã¡ ªüòó£‹ð£® ñ†´‹ 
àôè÷£Mò Ü÷M™ æ˜ ¹Qîˆîôñ£è 
M÷ƒ°Aø¶?Üƒ° Ü¡¬ù õ£›‰îî£™î£¡. 

Éò Ü¡¬ùò£˜ âƒ° ªê¡ø£½‹, â¡ù 
ªêŒî£½‹ Ü‰î Þì‹ êKˆFóˆF™ °PŠHìˆî‚è 
æ˜ õNð£†´ˆ îôñ£AM´Aø¶.

Ü¡¬ù ªêŒîªî™ô£‹ ê¬ñŠð¶,¶E 
¶¬õŠð¶, î‡a˜ â´ˆ¶ õ¼õ¶, i†¬ì„ 
²ˆî‹ ªêŒõ¶ «ð£¡ø ê£î£óí «õ¬ôè«÷. 
Ýù£™ ê£¶‚èœ, ñè£¡èO¡ G¬ôJ™ 
Ü¡¬ù Þš«õ¬ôè¬÷„ ªêŒîî£™ Ü¬õ 
õNð£†´ G¬ô¬ò Ü¬ì‰¶ M†ìù.

àî£óíñ£è Ë™ ËŸð¶ â¡ð¶ ê£î£óí 
ñQî¡ ªêŒ»‹ å¼ «õ¬ô. Ýù£™ Ü¬î«ò 
ñè£ˆñ£ è£‰F ªêŒî¾ì¡ Ü¶ àò˜‰î «îCò 
Þò‚èˆF¡ Ü¬ìò£÷ñ£è«õ ÝA M†ì¶. 
Ü«î «ð£¡Á Ü¡¬ù Ü¡ø£ì‹ ªêŒ»‹ 
«õ¬ôè«÷ õNð£ì£A M†ìù.

ñè £¡èO¡ õ £‚°èœ Iè¾‹ ê‚F 
õ£Œ‰î¬õ; ðôºœ÷¬õ, Üˆ¶ì¡ Ü¬õ 
êˆFò  õ£‚°èÀ‹ Ãì; Ü¬õ G„êò‹ 
ïì‰«îÁ‹.

Éò Ü¡¬ùJ¡ õ£‚°èœ âšõ÷¾ ê‚F 
õ£Œ‰î¬õ â¡ð¬î ï£‹ Cô ê‹ðõƒèO¡ Íô‹ 
ÜPòô£‹. 

è…Cô£™ â¡ø æ˜ ð‚î˜ Þ¼‰î£˜. Üõ˜ 
Ü¡¬ù‚° Hóˆ«òè ñ¼ˆ¶õ¼‹ Ýõ£˜. å¼ 
ï£œ Üõ˜ Ü¡¬ùJì‹ îù‚° ÝC õöƒ°ñ£Á 
«è†ì£˜. 

Ü¡¬ù»‹ ñùŠÌ˜õñ£è ÝY˜õFˆ¶ 
ªî£ì˜‰¶ Üõó¶ ñ¼ˆ¶õŠ ðE¬ò„ 
ªêŒ»‹ð®»‹, ÿó£ñA¼wíK¡ «ï˜ Yì˜èÀ‚° 
«ê¬õ ªêŒõF¡ Íô‹ õ£›M™ Üõ˜ 

Éò Ü¡¬ùò£˜
- ²õ£I ÜHó£ñ£ù‰î˜

Ü¬ùˆ¬î»‹ ªðÁõ£˜ â¡Á‹ ÃPù£˜. 

Cô ï£†èÀ‚°Š H¡ è…Cô£L¡ ñùF™ 
å¼ «ò£ê¬ù «î£¡Pò¶. Üõ˜ ðô Ý‡´è÷£è 
ì£‚ìó£èŠ ðE¹K‰¶ «ê¬õò£ŸPJ¼‚Aø£˜. 
Ýù£™ ê‰Gò £Cèœ ñ‚èOì‹ ª ðÁ‹ 
ñKò£¬î¬ò‚ è‡´ Üõ¼‚° î£Â‹ å¼ 
ê¡Qò£C Ýè «õ‡´‹ â¡ø Ý˜õ‹ 
«î£¡Pò¶. 

âù«õ ²õ£I Hó‹ñ£ù‰î¬ó ÜµA îù¶ 
Ý˜õˆ¬îˆ ªîKòŠð´ˆFù£˜. ²õ£Ièœ ÜîŸ° 
ñÁˆ¶, Ü¡¬ù Üõ¬ó Þ™ôøˆî£ù£è 
Þ¼‰¶ ñ¼ˆ¶õŠ ðE¬òˆ ªî£ì˜‰¶ 
ªêŒ»‹ð® ÃPò¬î G¬ù×†®ù£˜. 

è…Cô£™ Cô ï£†èœ Ü¬ñFò£è Þ¼‰î£˜. 
H¡ e‡´‹ Hó‹ñ£ù‰îKì‹ ªê¡Á îù¶ 
«è£K‚¬è¬ò ªõOJ†ì£˜. ²õ£Ièœ e‡´‹ 
'Þ™ôøˆî£¼‚° Üèˆ¶ø«õ «ð£¶‹. ¹øˆ¶ø¾ 
«î¬õJ™¬ô' â¡ø è¼ˆ¬î õL»ÁˆFù£˜.           

è…Cô£™ ²õ£IèOì‹, "i†®L¼‰¶ 
ªè£‡´ ¶ø¾ õ£›‚¬è¬ò‚ è¬ìŠH®‚è õN 
ã«îÂ‹ àœ÷î£?" âù MùMù£˜. 

²õ£Ièœ CPˆ¶‚ªè£‡«ì," æ Þ¼‚Aø«î, 
ÜŠð®»‹ å¼ ¶ø¾ñ£˜‚è‹ àœ÷¶. å¼õ¡ 
i†®™ Þ¼‰¶ ªè£‡«ì ¶ø¾ ªïP¬ò‚ è¬ìŠ 
H®‚èô£‹." â¡Á ÃPù£˜. 

H¡ ²õ£Ièœ, "êK Ü¡¬ùJ¡ õ£‚¬è»‹ 
eP c F¼‹ðˆ F¼‹ð õŸ¹Áˆ¶õî£™ c 
M¼‹Hò¬î ï£¡ ÜO‚A«ø¡. â¡Á ÃPù£˜. 

å¼ ¹«ó£Aî¬ó õóõ¬öˆî£˜ ²õ£Ièœ. 
ê‰Gò£êˆFŸè£ù êìƒ°èœ ªî£ìƒèŠð†´ Þó¾ 
º¿õ¶‹ ªî£ì˜‰îù. Üî¡ H¡ Hóê£î‹ 
ªè£‡´õóŠð†´, Ü¶ ð¬ì‚èŠðì Þ¼‰î «ð£¶ 
Þó‡´ ïKèœ õ‰¶ Hóê£îƒè¬÷ Þ¿ˆ¶‚ 
ªè£‡´ æ®M†ìù. 

âù«õ ¹«ó£Aî˜ 'Þ¶ å¼ êìƒ«è Ü™ô; 
îõÁ «ï˜‰¶ M†ìî£™ ÞŠð®ªò£Á êìƒ° 

@©»õÍº, ÿ µõ©Q¸èn©h®, ©°»õ¨§º, öŒßøÚ & 600 004.
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ïì‰îî£è â´ˆ¶‚ªè£œ÷ º®ò£¶.' â¡Á 
ÃPM†ì£˜. 

Hó‹ñ£ù‰î˜ è…Cô£Lì‹, "ï£¡î£¡ 
ãŸªèù«õ '¶ø¾ àù‚°Kò ªïPò™ô" â¡Á 
ÃP«ù«ù" â¡Á ÃPù£˜. è…Cô£™ Côè£ô‹ 
Ü¬ñFò £ è Þ¼‰î £ ˜ .  H ó ‹ñ £ù‰î K¡ 
ñè£êñ£F‚°ŠH¡ ²õ£I ê£óî£ù‰îKì‹ ªê¡Á 
îù‚° ê‰Gò£ê‹ î¼ñ£Á õŸ¹ÁˆFù£˜.

H ® õ £ î ñ £ è  Ü õ ˜  F ¼ ‹ ð ˆ F ¼ ‹ ð  
õŸ¹Áˆ¶õ¬î‚ è‡ì ê£óî£ù‰î˜ Üõ¼‚° 
ê‰Gò£ê‹ ªè£´ˆî£˜. ê‰Gò£ê‹ ªðŸÁ è…Cô£™ 
i†®«ô«ò îƒAù£˜. 

Ýù£™ Üî¡ Hø° Üõ˜ °´‹ðˆF™ ªð¼‹ 
¶¡ðƒè¬÷„ ê‰F‚è «ï˜‰î¶. Üõ¼‹ Üõó¶ 
°´‹ðº‹ ªð¼ñ÷M™ ð£F‚èŠð†´ ÞÁFJ™ 
Üõ˜ Þø‚è¾‹ «ïK†ì¶.

Ü¡¬ù ÃPò¬î‚ è¬ìŠH®‚è£M®™ 
â¡ù  M¬÷¾èœ «ï¼‹ â¡ð¬î«ò ï£‹ Þ‰î 
ê‹ðõˆF¡ Íô‹ ÜPA«ø£‹. Ýîô£™ 
Ü¡¬ùJ¡ õ£‚°è¬÷Š H¡ðŸP ï£‹   
õ£›‚¬èJ¡ ô†Còˆ¬î Ü¬ì«õ£ñ£è.
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áÚÁ› 1, ¦zuõsk vÚzvÀ £»º 
Á õ Ì z x U P ø Í ¨ £ › © õ Ô U ö P õ Ò Á º . 
B Ú õ À  ÿ µ õ © Q ¸ è n  £ U u º P ÷ Í õ  
PÀ£u¸ vÚ©õÚ AßÖ S¸÷uÁ›ß 
P¸øn°À vøÍ¨£x ÁÇUP®. 

ÿµõ©º GßÓ PÀ£u¸
C ø Ó Á ß  µ õ © õ Á u õ µ z v ¾ ®  

Q¸ènõÁuõµzv¾® GsnØÓ £Uuº 
PÐUS A£¯® AÎzuõß. 

xÍ]uõ\º µõ©õ¯nzøuU P¼²P 
PÀ£u¸ GßQÓõº. v¸©n® uøh¨ 
£kuÀ, Sk®£¨ ¤µaøÚ GßÖ £» 
ÁØÖUS® µõ©õ¯n £õµõ¯n® wºÄ 
u¸QÓx.

J¸ PõÂ¯÷© PÀ£u¸ÁõP C¸¢x 
|À»ÁØøÓ ÁÇ[QÚõÀ, Auß PõÂ¯ 
| õ ¯ P ß  µ õ © ß  G ¨ £ i ¨ £ m h Á Ú õ P  
C¸¨£õß! Kº Euõµn®.

µõ©, µõÁn ²zu® |hUP¨ ÷£õQÓx. 
µõÁnÛß u®¤¯õÚ Â¥ånß |õßS 
Aø©a\ºPÐhß µõ©øÚa \µnøh¯ 
Á ¢ x  { ß Ó õ ß .  A ¨ ÷ £ õ x  _ U Ÿ Á ß  
•u»õ÷Úõº Â¥ånøÚ¨ £ØÔ "AÁß 
EÍÁõÎ. AÁøÚa ÷\ºzxU öPõÒÍU 
Thõx' GßÖ SøÓ TÔÚº.

A Á º P Ò  T Ô ¯ ø u  G À » õ ®  
÷PmkÂmk µõ©º ªPU P¸øn²hß 
P®¥µ©õPU TÔÚõº:

" é U ¸ ÷ u Á  ¨ µ £ ¢ | õ ¯  u Á õ ì « v  
\¯õ\÷u A£¯® éºÁ §÷u¨÷¯õ uuõª 
Huz Æµu® ©©'

"¯õº J¸Áß, µõ©õ! |õß Eß uõ\ß; 
|õß EÚx Eøhø©. GßøÚU Põ¨£x Eß 
ö£õÖ¨¦' GßÖ TÔ GßÛh® AøhU 
P » ®  ¦ S Q Ó õ ÷ Ú õ ,  A Á ø Ú  G À » õ  
E°ºPÎhª¸¢x® Põ¨£x Gß Âµu®'. 

{zv¯ PÀ£u¸

& _Áõª Â‰ºzuõÚ¢uº

C x  µ õ © õ ¯ n  \ µ ©  _ ÷ » õ P ® .  
"\µnøh¢uÁºPøÍU Põ¨£x Gß Âµu®' 
G ß Ó ÷ £ õ x  ÿ µ õ © º  P À £ u ¸ Á õ P ÷ Á  
ÂÍ[QÚõº. AoÀ, AµUPº, ÁõÚµ[PÒ, 
© Û u º ,  › æ P Ò  G ß Ö  £ U v ² h ß  
\µnøh¢u £»¸US® AÁº AøhUP»® 
AÎzuõº.  

ÿQ¸ènº GßÓ PÀ£u¸
ÿQ¸ènº R÷uõ£÷u\zvÀ Pº©, 

bõÚ, £Uv ÷¯õP[PøÍ Â›ÁõP E£÷u 
]zuõº. Pøh]°À "\µnõPv' GÝ® GÎ¯ 
ÁÈø¯U PÀ£u¸ÁõPU P¸øn ²hß 
PõmiÚõº.

éºÁ uº©õß £›z¯ä¯ ©õ® HP® 
\µn® Æµá

A í ®  z Á õ  é º Á  £ õ ÷ £ ¨ ÷ ¯ õ  
÷©õñ°è¯õª ©õ _\

&"GÀ»õ AÓ[PøÍ²® ÂmkÂmk 
GßøÚ ©mk÷© \µnøh. |õß GÀ»õ¨ 
£õÁ[PÎ¼¸¢x® EßøÚ ÂkÂ¨÷£ß. 
£¯¨£hõ÷u'. "©õºUP[PøÍU Ph¢x 
©õuÁøÚ¨ £ØÖ' Gß£x Cuß \õµ®.

øÁnÁ B\õº¯ºPÒ Ca_÷»õPzvß 
C¸ ÁõºzøuPÐUSa ]Ó¨£õP¨ ö£õ¸Ò 
TÖÁº.

µ ò ¨ £ Á Ý U S  C ¸ U P  ÷ Á s i ¯  
•UQ¯ Sn[PÒ ÷©ßø©²® P¸øn²®. 
AÁØøÓ Aí®, ©õ® GßÓ C¸ £u[PÐ® 
PõmkQßÓÚ.

"Q¸ènÚõQ¯ |õß bõÚ®, \Uv 
BQ¯ Cµsk Sn[PøÍ Eøh¯Áß' 
Gß£øu Aí® GßÓ £u® PõmkQÓx. 
AÁµx bõÚ©õÚx |® AÔ¯õø©ø¯ 
÷Á÷µõk }US®; \Uv¯õÚx GÀ»õ¨ 
£õÁ[PÎ¼¸¢x® ÂkÂUS®.

B]›¯º, µõ©Q¸èn Âá¯®, ©h®, öŒßøÚ & 600 004.ÿ µõ©Q¸èn 
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© õ ®  G ß Ó  £ u ®  Q ¸ è n ¸ ø h ¯  
ö\Í»¨¯®, ÁõzéÀ¯®, ìÁõªzÁ®, 
ö é Í ^ À ¯ ®  B Q ¯  S n [ P ø Í U  
S Ô U Q Ó x .  u õ ´  u ß  S Ç ¢ ø u ° h ®  
PõmhUTi¯ AÍÁØÓ Aß¦ ÁõzéÀ¯®. 
uõß Â¸®¦£ÁºPÎh® EÒÍ SøÓPøÍ 
Aß£õÀ ©øÓUS® ußø©ø¯ Eøh¯x 
ÁõzéÀ¯®.

£_ PßøÓ DßÓx®, Auß «v¸US® 
xº|õØÓªUP PÈÁõÚ ÁÊ®ø£÷¯ uß 
|õÂÚõÀ }UQU PßøÓa _zu¨£kzx®.

|®ªh® £õÁ®, ö£õÓõø©, ÷Põ£®, 
÷©õP®, uSv¯ØÓ Bø\PÒ, AP[Põµ® 
G Ú U  P n U P Ø Ó  S ø Ó P Ò  E Ò Í Ú .  
JÆöÁõßÖ® J¸ SßÓÍÄ C¸¢uõ¾® 
A Á Ø Ô À  £ P Á õ ß  u ß  £ õ º ø Á ø ¯ a  
ö\¾zu ©õmhõß. A¨£i÷¯ ö\¾z 
vÚõ¾® AÁØøÓö¯À»õ®, "Gß £UuÚx 
u Á Ö u õ ÷ Ú ,  £ µ Á õ ° À ø » '  G ß Ö  
Sn©õPU öPõÒÁõÚõ®.

Âèq éPìµ|õ©zvÀ "AÂäbõuõ' 
(SøÓPøÍ AÔ¯õuÁß), "éíìµõ®éú' 
(AøÚzx® AÔ¢uÁß) GßÖ Cµsk 
v¸|õ©[PÒ £PÁõÝUS EÒÍÚ.

é í ì µ õ ® é ú Á õ Ú  C ø Ó Á ß  
A Â ä b õ u õ B P • i ² © õ ? u ß ø Ú a 
\µnøh¢÷uõ›ß SøÓPøÍ AÔ¢x®, 
AøuU P¸zvÀ öPõÒÍõx, uß ÁõzéÀ 
¯zuõÀ AÁØøÓU Sn©õPU öPõÒQÓõß 
Gß£øu÷¯ Cx PõmkQÓx. CUP¸zvÀ 
"SßÓøÚ¯ SØÓ® ö\´°Ý® Sn©õPU 
ö P õ Ò Ð ® ' G ß Ö ö £ õ ´ ø P ¯ õ Ì Á õ º 
£õiÚõº.

C¨£i AÁuõµ[PÒ A£¯©ÎUS® 
ÁõUSÖvPøÍ A¸Î°¸¢uõ¾®, uØPõ» 
©Ûuß ö\ßÓøu÷¯ Gsoa ÷\õP® 
£izxz v›QÓõß.

öá°ß S¸ J¸Áº ©ÛuºPÎß £» 
ÃÚzøu¨ £ØÔU TÖøP°À "G¨÷£õx® 
¯ õ › h © õ Á x  u Ú x  S ø Ó P ø Í U  T Ô  
A Ê Á v À ö £ ¸ ® v ¸ ¨ v P õ s £ Á ß 
©Ûuß' GßQÓõº. uõß AÊÁøu¨ ¤Óº 
÷PmP AÁß £n®Thz u¸ÁõÚõ®. £»º 
©÷ÚõuzxÁ {¦nºPÎh® ö\ÀÁx Cx 
÷£õ»zuõ÷Úõ? 

GÀ÷»õ›h•® \®\õµ £¢u®, £» 
ÃÚ®, ÷\õP®, ÷©õP® GÚ H÷uõ ]» 
¤ µ a ø Ú P Ò  E Ò Í Ú .  C Á Ø ø Ó  G v º  
öPõÒÍ, {µ¢uµz wºÄ uµ •i¯õu \õuõµn 
©ÛuÛh® ö\ÀÁx £¯ÚÎUS©õ? 

©õÓõP, AÁuõµ ¦¸åºPÎh® £Uv 
öPõshõÀ AÁºPÒ |® ÷\õP[PøÍ 
©mk©ßÔ AÁØÔß Põµn[PøÍ²® 
} U Q  | ® ø ©  E ¯ º  Á õ Ì U ø P  Á õ Ç  
øÁUQßÓÚº. C¢u ÷|õUShß |õ® 
PÀ£u¸ vÚzøuU öPõshõk÷Áõ®.

ÿµõ©Q¸ènº GßÓ PÀ£u¸
ÿµõ©º ©ØÖ® ÿQ¸èn÷µ ÿµõ© 

Q¸ènµõP AÁu›zx ÷©ßø© ©ØÖ® 
P¸øn²hß |©US A£¯©ÎUQÓõº.

P À £ u ¸  u ß Û h ®  Á ¢ x  
¯ õ ] ¨ £ Á Ý U S  A Á ß  ÷ P m £ x  G x  
Áõ°Ý® u¢xÂk®; Ax ÷PmhÁÝUS 
|ßø© u¸©õ, wø© u¸©õ GÚ Bµõ´ 
ÁvÀø». BÚõÀ P¼²P PÀ£u¸ÁõÚ 
S ¸ ÷ u Á ÷ µ õ ,  | © U S  | ß ø ©  u µ U  
Ti¯øu÷¯ A¸ÒÁõº.

BshÁøÚ "Aºv PÀ£ß' Gß£º 
ö£›÷¯õº. "÷Ásk£ÁÝUS (Aºv) 
÷ÁskÁøuz u¸® PÀ£u¸' Gß£x 
Cuß ÷|º¨ö£õ¸Ò.

CøuÂh Kº E¯º¢u ö£õ¸øÍ²® 
ö£›÷¯õº Põmi²ÒÍÚº. "Aºv \Aö\Í 
PÀ£: \'GßÖ ¤›zxU Põmi, Aøu 
ÂÍUQ²® EÒÍÚº.

AuõÁx, CøÓÁß PÀ£u¸ ÷£õ» 
ußÛh® Á¸£ÁÝUS ©mk® ÁÇ[SÁ
vÀø»¯õ®. uõ÷Ú £UuºPÎh® ö\ßÖ 
"÷Ásk£øÁ AøÚzx® uµ ÁÀ»ÁÚõÚ 
GßÛh® ¯õ]²[PÒ' GßÖ ußÛh® 
A Á º P ø Í Á µ Á ø Ç U Q Ó õ Ú õ ® . A º v 
P Ð U S  ( ÷ P m £ Á º P Ð U S )  Á Ç [ P ,  
CøÓÁß Aºv¯õPÄ® PÀ£u¸ÁõPÄ® 
uõ÷Ú BQÓõÚõ®. ußÛh® Á¢x E¯º 
Pvø¯¨ ö£Ó ©ÛuÝUS Â¸¨£zøu²® 
|®¤UøPø¯²® u¸QÓõß. 

CuÚõÀuõß |®©õÌÁõº "GÚU÷P 
ußøÚz u¢u PØ£P®' GßQÓõº. 

ÿµõ©Q¸ènº GßÓ "Aºv PÀ£ß' 
1 . 1 . 1 8 8 6  A ß Ö  u ® ø © z  u õ ÷ ©  
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ö Á Î ¨ £ k z v  £ U u º P Ð U S  A £ ¯ ®  
u¢uuõÀ AÁøµ PÀ£u¸ GßQ÷Óõ®.

B í õ ,  A ¢ u  { P Ì a ]  G Æ Á Í Ä  
AØ¦u©õÚx!

P õ ] ¨ § º  ÷ u õ m h  © õ Î ø P ° À  
ö u õ s ø h ¨  ¦ s  ] Q a ø \ U P õ P z  
u[Q°¸¢u ÿµõ©Q¸ènº AßÖ ªP 
EØ\õPzxhß C¸¢uõº. ¤Ø£PÀ 3 ©o. 
÷uõmhzvÀ \ØÖ E»õÂ Áµ öÁÎ÷¯ 
Á¢uõº. }sh |õmPÍõP öÁÎ÷¯ ÁµõuÁº 
A¨£i Á¢ux®, B[Põ[Q¸¢u £UuºPÒ 
K i  Á ¢ x  A Á ø µ a  ` Ì ¢ x  ö P õ s k  
Án[QÚº.

ÿ µ õ © Q ¸ è n º  v j ö µ ß Ö  Q Ÿ è  
£ õ ¦ ø Á ¨  £ õ º z x ,  " " B © õ ®  Q Ÿ è ,  
}GßøÚ¨ £ØÔ GÀ÷»õ›h•® CÆÁÍÄ 
yµ® (|õß Kº AÁuõµ ¦¸åº GßÖ) TÔ 
Á¸QÓõ÷¯, A¨£i GßÛh® GßÚ 
Av\¯zøuU PskÂmhõ´?'' GßÖ 
÷Pmhõº. 

QŸè £õ¦ £» £õÁ[PøÍa ö\´x 
£ P Á õ Û h ®  A ø h U P » ®  ¦ S ¢ u Á º .  
A¨£i¨£mh QŸè£õ¦ S¸÷uÁº •ß¦ 
©si°mkU Pµ® T¨¤, ""|õß GßÚ 
TÖ÷Áß? ÁõÀ«Q²® Â¯õ\¸÷© E[PÒ 
ö£¸ø©ø¯U TÓ ÁõºzøuPÒ AØÖ¨ 
÷£õÚ {ø»ø¯¨ £õºUQ÷Óß; A¨£i¨ 
£mhÁøµ¨ £ØÔ |õß GßÚ TÓ •i²®?'' 
GßÓõº.

ªS¢u Enºa]²hß TÓ¨£mh C¢u 
Á õ º z ø u P ø Í U ÷ P m h x ® S ¸ ÷ u Á º 
©ÚªÍQ, ""|õß CßÝ® TÓ GßÚ 
EÒÍx? E[PÒ GÀ÷»õøµ²® B^ºÁvU 
Q÷Óß; }[PÒ GÀ÷»õ¸® BßªP ÂÈ¨¦ 
ö£Ö[PÒ'' GßÖ B^ºÁvzuõº.

C¨¦Ûu©õÚ ÁõºzøuPøÍU ÷Pmk 
£UuºPÒ BÚ¢u¨ ö£¸UShß Enºa] 
÷ © ¼ m h Á º P Í õ ´ A Á º • ß Ã Ì ¢ x 
Á n [ Q Ú õ º P Ò ;  J Æ ö Á õ ¸ Á ø µ ² ®  
S¸÷uÁº öuõmk B^ºÁvzuõº. AÁµx 
ì£›\zuõÀ AßÖ £UuºPÎß ©Ú[ 
PÎ¼¸¢u SÇ¨£[PÒ }[QÚ. JÆöÁõ¸ 
Á¸US® ö£¸® |®¤UøP HØ£mhx.

ÿµõ©ÚõP Â¥ån \µnõPv°ß 
÷£õx®, ÿQ¸ènÚõP AºáúÚÛh® 
"©õ® HP® \µn® Æµá' GßÝ® E£÷u\® 

ö\´u÷£õx® C¸¢ux ÷£õßÓ BßªP¨ 
ö £ ¸ { ø » ° À  { ø » z v ¸ ¢ x u õ ß  
ÿ µ õ © Q ¸ è n º  " B ß ª P  Â È ¨ ¦  
ö£Ö[PÒ' GÚ AßÖ B^ºÁvzuõ÷µõ!

¡ Ö  B s k P Ð U S  ÷ © » õ Q ² ® ,  
C ß Ö ®  J Æ ö Á õ ¸  ¦ z u õ s i ¾ ®  
»m\UPnUPõÚ ©UPÒ ÿµõ©Q¸ènº 
GßÓ PÀ£u¸øÁ {øÚzx¨ ¦x |®¤UøP 
ö£ÖQÓõºPÒ.

S ¸ ÷ u Á › ß  C ¢ u  Á õ U S Ö v ø ¯  
EÖv¨£kzx® {PÌa]PÒ £». AÁØÖÒ 
JßÖ C÷uõ:

ÿµõ©Q¸ènº J¸•øÓ u®ø©¨ 
£ØÔ, "Aª Pº©|õ\õ, L£µõêhõ[Põ' 
GßÓõº. 

" A ª  P º © | õ \ õ '  G ß Ó õ À  Á [ P  
ö©õÈ°À "GßøÚa \µs ¦SQÓÁºPÎß 
Pº©ÂøÚPøÍ¨ ÷£õUQ Âk÷Áß' GßÖ 
ö£õ¸Ò. 

"L£µõêhõ[Põ' Gß£x B[Q÷»¯ 
B m ] ° À » õ u  ¤ ö µ g _ ¨  £ S v ø ¯ U  
SÔUS®. 

""|õß ¤öµg_¨ £Sv ÷£õßÓÁß. 
B[Q» Bm]°À SØÓªøÇzuÁºPÒ, 
¤öµg_¨ £Sv¯õÚ \¢uß |Pº ö\ßÖ 
u¨¤zxU öPõÒÁõºPÒ. 

""Ax÷£õÀ ¯õº GßÚ ö\´v¸¢uõ¾® 
G ß Û h ®  \ µ n õ P v  A ø h ¢ u õ À  
AÁºPÐUS G¢u £¯•® CÀø»'' GßÓõº 
ÿµõ©Q¸ènº. 

_ Á õ ª  Â ÷ Á P õ Ú ¢ u º  ÿ µ õ ©  
Q¸ènøµ P£õ» ÷©õ\Úº & uø»ö¯Êz 
ø u ÷ ¯  © õ Ø Ô  G Ê u  Á À » Á º  G ß Ö  
TÖQÓõº.

u ® ø ©  C ø Ó Á Û ß  £ U u Ú õ P ,  
uõ\ÚõPU P¸v¯ ÿµõ©Q¸èn¸US¨ 
ö£õxÁõP u®ø©¨ £ØÔ¨ ¤Óº TÖ® S¸, 
£õ£õ, Pºzuõ BQ¯ ÁõºzøuPÒ ¤iUPõx.  

GßÓõ¾® AÁº uõ÷© "Aª Pº©|õ\õ' 
GßÖ TÔ¯x "éºÁ £õ÷£¨÷¯õ ÷©õñ 
°è¯õª' & "£Uu÷Ú! EßøÚ |õß GÀ»õ 
£õÁ[PÎ¼¸¢x® ÂkÂUQ÷Óß' GßÓ 
ÿ Q ¸ è n › ß  Á õ º z ø u P Î ß  Á [ P  
ö©õÈ¯õUP® ÷£õ¾ÒÍx.
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\ õ µ © õ P ,  ÿ µ õ © Q ¸ è n º  | © U S  
AÎUS® A£¯ Áõºzøu ""©Ûuõ! } Eß 
P º © Â ø Ú P ø Í ¨  £ õ º U P õ ÷ u .  G ß  
P¸ønø¯¨ £õº'' Gß£xuõß.

S ¸ ÷ u Á › ß  C ¢ u  A ¸ Î À  v h  
|®¤UøP öPõÒÍõx, £»¸® u[PÒ 
£õÁ[PøÍ²® £»ÃÚ[PøÍ²® £ØÔ 
©mk÷© Gso ©¸SQßÓÚº. uõ°Ý® 
\õ»¨ £›¢ymk® S¸÷uÁ›ß A¸Î 
¸UP, {®©vø¯z ÷ui A[Sª[S® 
Aø»¯ ÷Áshõ®.

y] w°À ÂÊ¢uõÀ ö£õ_[S®; 
AøuU PsoÀ øÁzxU öPõshõÀ 
P»[PiUS®. Ax÷£õ» £õÁa_ø©ø¯ 
©ÚvÀ HØÔU öPõshõÀ ö£¸® xß£® 
u¸®. 

BÚõÀ CøÓÁÛß P¸øn •ß¦ |® 

SØÓ[PÒ AøÚzx®, BshõÒ TÖÁx 

÷£õ» "w°ÛÀ y_' BQÂk®; £õµv 

TÖÁx ÷£õ» "£›v •ß £ÛzxÎ' 

BQÂk®.

ÿµõ©Q¸ènº CßÖ® |®ªøh÷¯ 

| © U S z  u ® ø © ÷ ¯  u ¸ ®  P Ø £ P © õ P  

Â Í [ S Q Ó õ º .  A Á µ x  P À £ u ¸  

ÁõUSÖvø¯ £Uv ©ØÖ® öuõsiß 

‰»® |õ® ÂøµÂÀ Enµ»õ®.

GÚUS® ÿµõ©Q¸ènº GßÓ {zv¯ 

PØ£P Â¸ñzvß {Ç¼À CøÍ¨£õÓ Kº 

Ch•sk GßÓ |®¤UøP°À JÆöÁõ¸ 

ÿµõ©Q¸èn £UuÝ® EÖv²hß {ØP 

÷Ásk®.

Ax÷Á |©US¨ ¦zuõska ö\´v¯õP 

Aø©¯mk®.

GÀ»õÁØøÓ²® xÓ¢x PhÄøÍ |®¤ C¸[PÒ. AÁ@µ Esø©, 

©ØÓ GÀ»õ® {ø»¯ØÓøÁ; AÁøµ AÔ¯ÂÀø» GßÓõÀ ©ØÓ 

GÀ»õ@© Ãs!

& £PÁõß ÿ µõ©Q¸ènº
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c U j  N e L W ô f N ô ¬ V o  ® ú Y L  

ãPôU¦«p, "U²Rl ©\®, Ød§dÏ 

úYhûL, UôU²RoLÞPu ^eLm ØR-

VûY ªL @¬Õ' Fu¡\ôo.   

FpXôl ©\®L°Ûm ªL @¬VÕm, ªL 

£\kRÕm "U²Rl ©\®', Gù]²p U²Ru 

Ød§ûV NôRû] ùNnÕ @ûPVXôm. 

^m^ôW ^ôLWjûRd LPdL, ©\®j 

Rû[L°-ÚkÕ ®ÓlTP @Yu NôRû] 

ùNnV úYiÓm.  Bfãr¨ûX«p, IÚYu 

c WôU¡ÚxQ¬u DTúRNeLû[l 

©uTt± AuÁL NôRû]L°p CÓT¥u, 

F°RôL £j§ûVÙm , DXL úU®V 

úTWuûTÙm @ûPVXôm. 

NSôRS ¶kÕ RoUj§p LpûX, UWjûR 

B û \ Y ] ô L  Y ¯ l T Ó Y § - Ú k Õ ,  

ÏQeÏ±Vt\TW©WmU Hd¡V DTôNû] 

YûW«p BPØiÓ.  BkRl TWkÕ ®¬kR 

FpûXVt\l TWl©p DXL UReL°u 

FpXôl ©¬ÜLÞdÏm BPØiÓ.  NSôRS 

R o U m ,  ú S W ¥ V ô L  B û \ Y û ] j  

ù R ° k Õ Q o R û X ú V  Y ô r d û L « u 

Ï±dúLô[ôLd ùLôsYÕ UhÓªu±, @RtÏ 

@ûZjÕm ùNp¡\Õ.  NSôRS RoUj§tÏ 

FqùYôÚ ¨ßY]ÚªpûX, F²àm 

UaôúV ô¡LÞdÏm , ¬µ LÞdÏm 

¨RoN]Uô¡V DXLúU®V @¥lTûP 

DiûUVô] ¬RjûR @¥d LpXôLd 

ùLôiÓ AjU Nôbôj LôWj§tÏ 

Y¯YÏd¡\Õ.  BqY¯«p AuÁLd 

ÏZkûRj ùRôhÓ, TWU AfNô¬Vôo 

YûW«Xô]YÚdÏ DTúRNe LÞs[].  

VôÚm ®PlTPôUp, FkR ¨ûXVô«àm, 

IqùYôÚYÚdÏm Be¡PØiÓ. 

c WôU¡ÚxQo NSôRSRoUj§u FpXô 

DXLúU®V URj§tÏ 

c WôU¡ÚxQ¬u NôRû]Ls
# ÑYôª SmWRôSkR

¡û[Lû[Ùm, ûYxQYm, NôdRm, ûNYm 

@Yt±u Dh©¬ÜL ÞPàm, BvXôm, 

¡±vÕY UReL°uT¥ ^ôRû] ùNnÕ 

TûPjR LtTL ®Úbj§u TZeLú[ 

^oYRoU Sp-QdLm # ""FpXô UReLÞm 

NUúU'', @ûU§Ùm, AjUôàé§ÙUôÏm. 

BYtû\Sôm @±kÕQokúRôúUVô]ôp 

DXL[ô®V @ûU§Ùm, úTWu×m ̈ XÜm. 

^ôRû]Ls

IÚ Øû\WôUdÚxQo £ßl ©WôVj§p 

ùStYWl©u ÁÕ SPkÕd ùLôi¥ÚdûL«p, 

Yô]j§p LÚúULeLs ãZ, BÚ[ô]Õ; 

ùYi¨\d ùLôdÏLs T\kR] # ¸úZ 

TfûNTúNùX] TWkR ùY°, úUúX LÚjR 

ú U L e LÞûPV Y ô] m ,  BûP«p 

ùYi¸tßl úTôp T\ûYd áhPm 

BYtû\d LiÓ, @Yu U]m BVpTôLúY 

@LiP @]kRj§p X«jRÕ.  BÕ BVtûL 

úVôLm. 

£YWôj§¬ SôPLj§p, £Y#úYPm ×û]V, 

DPú] @Yu U]m £Y²p X«jÕ ^Uô§ 

@ûPkRÕ.  BÕ @am # LWa # 

DTôNû]VôÏm. Aòo ®NôXô· # 

úLô«ÛdÏ ùNpÛm Y¯«p @YàPu 

YkRl ùTiU¦LÞPu ®^ôXô· 

ú R®«u S ô U #  ÏQl # T ô h ¥] ô p 

U ¶ û U L û [ d  ú L h Ó ,  T ô ¥  

^Uô§«XôrkRôu.  

@Yu éèp LpVôQj§u úTôÕ, 

ØRt©ûbûV R² UôRô Fàm BÚm× 

ùLôpXl ùTiU¦«Pm YôeÏYRôL 

Ø u ] ú W  Y ô d L ° j R ô u ,  B Õ  

^m©WRôVj§tÏ ×\mTô]Õ. TXÚm 

F§ol©àm, ^êLd úLôhTôhûPÙm Á±, 

@lùTiU¦«u Td§ # £ W jûR 

EuÂ öŒ¯»º, ÿ µõ©Q¸ènõ ªåß ©õnÁº CÀ»®, ©°»õ¨§º, öŒßøÚ & 600 004.
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BYtû\ùUf£, Rôu @°jR YôdûLd 

LôlTôt±]ôu # BÕ NjVúVôLm. 

© u ] o  Å h ¥ - Ú k R  W Ï Å o ,  

S ô W ôVQ#^ô[dW ôUeLû[Ùm , ºR[ô 

ú R ® û V Ù m  U ] U ô W  j V ô ² j Õ  

Y¯lTÓûL«p, ùRnYeLs D«ol ùTtß 

§LrkR], BûY @YàûPV AuÁL 

BVpûT AZUôd¡]. 

@ Y Ú û P V  @ i Q u  @ Y û W  

ùLôpLjRô®p TX BpXeL°p Y¯TôÓ 

S P j R  ù N ô p - V ú T ô Õ ,  @ Y Ú m  

Ru²pXj§p SPj§V Y¯TôÓ úTôXúY 

@XeLôW, T_û]Lú[ôÓ Y¯lThP§]ôp 

@YWôp T¥dL Ø¥V®pûX. F]úY, 

@YÚûPV @iQu, ""TgNôeLm, _ôRLm, 

¿§ ^ôv§Wm ØRXô]Ytû\l T¥jRôp, 

@ûY Duû] Øuú]tßm' ' , Fuß 

á±VlùTôÝÕ c WôU¡ÚxQo Dß§Vô] 

Ø¥ÜPàm ûYWôd¡Vj ÕPàm, ""@iQô! 

@¬£ûVÙm, YôûZdLôÙm êhûPd LhÓm 

T¥l× F]dùLRtÏ? Fu²RVj§tÏ 

I°ëh¥, ¨j§V §Úl§ DßjÕm @kR 

Oô]jûRúV ùTßúYu'' Fu\ôo. 

R·ú]vYWj§p @Yo ØR-p 

WôRôLôkRûWÙm, ©u]o Lô° # UôRôûYÙm 

Y¯ThPôo. ArkR Td§«]ôÛm, U]UôokR 

£WjûR «]ôÛm, Uk§WeLs D«o ùTtß, 

LtTû] # ¡WUeLs DiûUVô¡ , 

@û]jÕm D«o#Lû[ (ËY ûNRuVm) 

ùTt\]. A]ôp úSW¥ @àé§dLô] GdLm 

@YûW Jn®pXôUXôd¡VRôp,  LôÓ úTô-

Úk R Tg NY¥ dÏ B W®p ù Nuß 

jVô²dLXô]ôo.  Bû\ùNôì TUôL 

(©¬Yôt\m RôeL Ø¥VôRR-]ôp) IÚ 

Øû\Ru RûXûV ùYh¥d ùLôs[ Lj§ûV 

FÓjÕ ®hPô o .  J ! @û]jÕm 

@ [ l T t \ @ ] k R # û N R u V  ú _ ô §  

ùNôìTUôL @àé§VôL @Y¬u Rôn 

_LRômTô @ÚhTô-jRôs.  @YÚdÏs 

úTWô]kR ªL úR®«u Nôk¨j§VjûR 

DQokRôo. 

@YÚûPV £\l× Fu]ùY²p BkR 

@àTYjûR FlùTôÝÕm ̈ WkRWUôL Ad¡ 

ùLôs[ úYiÓùU] ®Úm©VÕ AÏm.  

F]úY, @Y¬u BqYàTYm NôRû]ûVj 

çi¥V§]ôp Ru ØVt£Lû[ ¾®WUôd¡ 

Lô°úR® SPlTûRÙm úTÑYûRÙm 

LiQôWd LiPôo / úLhPôo.  Lô° D«o 

ùTôÚ[ôLÜm, F§Ûm, FeÏm @Ys 

Nôk¨jVj§p úRônk§ÚdLd LiPôo. 

@Y¬u R²jÕYm Fu]ùY²p, @úR 

ùRnÅLjûR Ut\Y¯L°Ûm DQW ®Úm©, 

aàUû] X·VUôLd ùLôiÓ, RôvV 

TôYj§p IÝLXô]ôo.  @Yo aàUu 

úTôXúY DûP DÓj§, IÝ¡, aàUû] 

©Wôoj§jÕ, jVô²jÕ, "WÏÅo', "WÏÅo' F]d 

á®, ÑVSXUt\Td§ûV @ûPkRôo .  

B l T ô Y ^ ô R û ] « u Ø ¥ ® p ,  c  

ÊRôúR®ûV R¬£jÕ, Ru²p XVUôLd 

LiPôo.  BÕ RôvV TôY ̂ ôRû]VôÏm. 

c WôUdÚxQ TWUamNo Rk§W^ô 

Rû]«u Ød¡V 64 LûXLù[pXôm 

IÝ¡]ôo . @Y¬u Td§ , £ WjûR , 

Bû\GdLm, çnûUÙm NôRû]d (Ïß¡V) 

LôXj§p ØÝûUl ùT\DR®]. c 

UôRô®u @ZÏm, At\Ûm FeÏm, 

FlùTôÝÕm F§Ûm ùTô-Vd LiPôo. 

@Yo @ûNÙm, @ûNVôl ùTôÚ°û] 

ûNRuV#A]kRm úRônk§ÚdLd LiPôo.  

BdLôXd LhPj§p @Y¬u ÏiP-² 

êX ô R ô W j §-Ú k Õ  ^av W ô W j û R  

@ûPkRÕ. 

@kR úSWj§p, TôX#WôUû] BxP 

úRYûRVôLd ùLôiùPôÝÏm WôUôV 

YÏlûTf NôokR TôX#WôUo _PôRô¬ TôTô´ 

@eÏ YkRôo.  @YÚdÏ TôX#WôUo ^Rô 

¨RoN]UôL SPlTÕ, Ïßm×Ls ùNnYÕ, 

úTÑYÕUôL BÚkRÕ.  WôUdÚxQûW 

TôojRÜPú]úV, @YÚûPV YôjNpVj§p 

SôhPeùLôiÓ ÏZkûR WôUu Bu×t\ôu.  

Ruû] ¨û\Ü\f ùNnR ÏZkûR WôUû] 

WôUdÚxQ¬u YôjNpV TôYjûR DQokÕ 

@Y¬Pm ùLôÓjÕ ùNu\ôo. BÕ YôjNpV 

TôYj§u ̈ û\YôÏm. 

BdLôXd LhPj§p, ^¡TôYjûRÙm, 

(úRôZûU) T¦l ùTiTôYjûRÙm IÝ¡, 

_Lu UôRôûY Y¯lThÓ ú^ûYVôt±]ôo.  
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@Y¬u NôVp ùTi úTôXúY A¡®hPÕ. 

BRtÏ ©u, UÕWTôY ^ôRû]ûV 

ú U t ù L ô i Ó ,  c U §  W ô û R « u 

R¬ N]jûRÙm SpX ô£LÞm ùTtß 

UaôÖTôY ùTÚ¨ûXVûPkRôo.  WôûR«u 

lúWûU (úTWuûT) ùLôiÓ ¡ÚxQ¬u 

R¬N]m ùTt\ôo. 

BeM]m, ^ÏQ ^LôW DTôNû]«u 

ØÝlTXû]l ùTtß, ¨oÏQ ¨WôLôW 

DTôNû] ùLôiùPôÝÏm @jûYR 

^ôRû]dÏ AVjRUô]ôo. 

©u]o, @jûYR úYRôkR Õ\®Vô] 

úRôRô×¬ @eÏ YkÕ c WôUdÚxQÚdÏ 

NkVôN ¾ûbV°jÕ @jûYR ^ôRû]ûV 

DTúR£jRôo.  c WôUdÚxQo Ru 

TÏjR±ûY Yô[ôd ùLôiÓ SôU ìTjûR 

U]§-ÚkÕ ùYh¥jRs°, @LiP 

T W © W m U j § p  X « j Õ  ¨ o ® L p T  

^Uô§«XôrkRôo; úRôRô×¬ 3 SôhLÞdÏ 

©\Ï @YûW ^Uô§«²uß ^ôRôWQ 

U]¨ûXdÏ ùLôQokRôo.  ©u]ô°XYo 

@k¨ûX«p 6 UôRm ùRôPok§ÚkRôo. 

1886m Ai¥u Ø¥®p (Yô´j @-

Lôu) úLô®kRWôn F]lThP ØvÄm ã© 

R·ú]vYWj§tÏ YkRôo.  @Y¬Pm 

BvXôªV ^ôRû]«p ¾ûbl ùTtß 

" @ p X ô y ' ® u  § Ú S ô U j û R  

ùTÚmTd§ÙPu J§, ØmØû\"SUôv' 

(ùRôÝûL) ùNnYûR 3 SôhLs ùNnV, 

Rô¥ÙPu á¥V úRú_ôUVUô]Y¬u 

R¬N]Øm, FeÏm TWk§ÚdÏm ̂ ÏQ ©WmU 

Oô]Øm, Ø¥®p ÏQeÏ±Vt\TW©WmU 

Oô]Øm ùTt\ôo.

IÚ Sôs, R·ú]vYWj§Ûs[ VÕUp-

d úRôhP Åh¥tÏf ùNuß, GÑ ¡±vÕ®u 

YôrdûL, DTúNReLû[ úLhûL«p, 

@e¡ÚkR ÏZkûR GÑÜPu á¥V ×²R 

úU¬«u TPj§-ÚkÕ I°d ¡WQm Ru²p 

LXdLÜm, @lTPØm D«o ùTtß §LZÜm, 

@Yo U]m B]m×¬Vô A]kRj§XôrkRÕ.   

S ôuÏ S ôhLÞdÏl ©u úL ô®p 

úRôhPj§-ÚdûL«p @ûU§úV DÚYô] 

úRú_ôUV DÚYm  (""U²RoL°Pm ùLôiP 

@u©tLôL GtThP úYRû]«p, DXûL 

Dn®dL Ru BRVj§u WjRjûR £k§V, 

B û \ Y à P u ¨ j V # ú V ô L j § Û s [  

(FlùT ôÝÕm BûQkR ) úT Wu©u 

@YRôWjûR, GÑ ¡±vÕûYl Tôo ' ' 

Fu\DhÏWp áßûL«p) @Y¬p YkÕ 

LXkRÕ. 

×jRûW @Yo LPÜ°u @YRôWUôL 

U§jRôo.  û_] URvRôTLoL[ô] û_] 

¾ojReLWoLÞdÏ ùTÚm U§lT°jRôo.  

@qYôú\£j§ ùTt\_]Lo DPûX 

DÚdÏmúTôÕ SuûU ùNnV ®Úm©V) 

_]L UaôWô_ô®u @YRôWeL[ôL ºd¡V 

ÏÚUôoLû[Ùm U§jRôo. 

AeúL, ÕûYRm, ®£xPôjûYRm, 

@jûYRm, ¡±vÕYoLs, ØvÄmLs, 

N ô dR oLs , ûNYoLs , ûYQYoLs , 

WôUVjÕLs, RTv®Ls, ¬µLs Fuß 

FpXô ©¬ÜL°u URf NôRLoLÞm 

Ï®kR]o.  c WôU¡ÚxQÚP]ô] 

^j^eLj§]ôp, @YoL°u AuÁL 

YôrdûL«p ùYÏ ®ûW®p Øuú]± ×Õ 

D t N ô L j Õ P u B û \ Y ¯ l T ô h ¥ Û m  

^ôRû]«Ûm CÓThP]o. 

¨ o® L p T  ^ U ô §«] ô p  D § j R  

SpùXôÝdL StÏQj§]ôp, FpXô úRY 

úR®VÚm IúW TW©WmUúU Fu\ ArkR 

Sm©dûLÙûPVYWô]ôo.  @Yo á±VÕ : 

" "FpXô UReLû[Ùm ùNVpØû\«p 

©uTt±, @àTYéoYUôL IúW LPÜû[ 

úSôd¡úV, TX Y¯L°p FpXô UdLÞm 

ùNp¡u\]o.  ""IÚYo FpXô Y¯L°Ûm 

IÚ Øû\VôYÕ ùNpX úYiÓm .  

U R e L ° u  ù T V W ô p  U d L s  

NiûP«ÓYûRd Lôi¡ú\u.  @YoLs 

IúW úTWôt\-u DÚYeLú[ ¡ÚxQÚm, 

£Yàm ùTVo úYßTô¥u± úY±pûX Fuß 

£kRû] ùNnY§pûX.  GÑÜm, @pXôaým 

IúW WôU¬u A«Wk §ÚSôUeLú[.  IÚ 

G¬dÏl TXl T¥j Õû\Ls, IÚ Õû\«-

ÚkÕ BkÕdLs ¿ù WÓjÕ ,  " _Xm '  
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Fu¡u\]o; Utù\ôu±p, ØvÄmLs "Tô²' 

Fu¡u\]o.  êu\ôY§p ¡±jÕYoLs 

"YôhPo' Fu\ûZd¡u\]o.  ¿ûW "_Xm' 

BpûX, "Tô²' Uôj§WúU, @pXÕ "YôhPo' 

Uôj§WúU Fuß LtTû]f ùNnVXôÏUô? 

N ôW ômNm Iuú\ .  IqùYôÚYÚm 

RuY¯ûVl ©uTt\hÓm.  @Yu 

£ W j û R Ù P à m  A o Y j ú R ô Ó m  

Bû\Yû]V±V ®Úm©]ôp @YàdÏ 

úTWûU§ DiPôÏL!'' @Yu ¨fNVUôL 

LPÜû[ ùR°kÕ DQÚYôu.  BkR ArkR 

@àTY A£Ls Rôm IÚY¬u AuU 

®ÓRûXdÏm, DXL SuûUdÏm, DXL 

@ûU§dÏ ®jÕm, úYÚm Y¯ÙUôÏm. 

c WôU¡ÚxQo IÚ URj§u IÚ ©¬Ü 

UhÓùUuß ¨pXôÕ DXL @ûU§dLôL 

IqùYôÚ URjûRÙm ©uTt± IúW 

LPÜû[ # IúW ¿ûW # @ØRjûR Ru 

YôrdûLûV, TôtLPXôd¡ ^ôRû]L°]ôp 

LûPkùRÓjR @ØRúU , "^oYRoU 

^UuYVm'' # ""FpXô UReLs ItßûU'' # 

@kR ¨ûXVô] @±ûYúV úYRYôdÏ, 

"GLm ^j, ®lWô : TaýRô YRk§' # BÚlTÕ 

Iuú\(Fuß) TX @±OoLs áß¡u\]o 

F u T R t Ï  B X d L Q U ô L Ü m ,  

Y¯dLôh¥VôLÜm X·VUôLÜm ̈ t¡u\ôo.  

IqùYôÚYÚm T¥jÕû\dÏm ùNpÛm 

L ¥ ] j û R  ú U t ù L ô i Ó  ( I ú W  

NôWômNjûRúV TXYôL á±d áfN-hÓ 

ùLôi¥ÚdûL«p) @k¿ûW @û]jÕj 

Õû\L°Ûm @Ú¡ DQokÕ NôWômNm # 

""BÚlTÕ Iuú\'' Fu\§]ôp @YoRm 

YôrdûL AuÁLj§p Il×VoYt\BXd¡V 

# BXdLQ # DRôWQUôL §LrkÕ, DX¡u 

£kRû] JhPjûRúV Uôt±®hPÕ.  

IÚYu RuY¯ LhPôVUôL LPÜ°Pm 

ùLôiÓ úNodÏm Fuß SmTúYiÓm.  

" " Ds[j§tÏs RuY¯ LhPôVUôL 

LPÜû[j ùR°kÕQWf ùNnÙm Fuß 

Sm×TY²u ùNVpØû\ûV V ôÚm 

Li¥dLd áPôÕ.  FYÚûPV AuÁLl 

TôûR«Ûm RûX«Pd áPôÕ.  Gù]²p 

FqùYôÚ TôYØm / Y¯Ùm Su\ôL @±kÕ 

ùLôiÓ, ^ôRû]VôL £WjûRÙPu 

úUtùLôs[T¥u, FpXô TôYeLÞm / 

Y¯LÞm úNÚªPUô¡V Bû\Yû]úV 

úSôd¡ @ûZjÕf ùNpÛm. A]ôp Du 

Y¯ûVd LûPl©¥jÕ @Yû] @ûZdL 

úYi¥ ,  U t \Y o L°u Y¯«û]d 

Li¥dLôúR;  

O ô]Ut\^ôRû] URéNpLÞdÏ 

Y¯YÏd¡\Õ; 

^ôRû]Vt\Oô]úUô ùYßm @XeLôWm 

UhÓúU! 

AuÁL YôrdûL Ød§VûPV úYVu± 

@XeLôWj§túLô, éNp LÞdúLô @pX. 

ú T W ôiPY²u @Úhù TÚ k R ô«u 

@[lTÚm @ÚÞdúL Fußm, @R]ôp 

@Yu Ru AÚ«ûWúV  @û]j§Ûe 

LiÓ úTWûU§úV DÚùYÓjRôt úTôp 

©\®l ùTÚmTVu ùTßYôu. 

WôUdÚxQo á±]ôo : ""Sôu 16 LûX 

N ô Rû] ù N nÕ ®húPu .  ¿ e Ls 

IÚLûXVôYÕ ùNnÙeLs''.  Sôm BûRf 

ùNnV ùNnV Sm U]m çnûU, úUuûU, 

@ûU§, @û]j§Ûm Bû\Yû] LôiTûR 

@ûPVXôm. 

@qYôß @jûYR Oô]jûR úSW¥VôL 

ùR°kÕQokR c WôUdÚxQ¬u U]m 

LPÜû[j ùR°kÕQoYûRúV U²R 

Yôr®u X·VUôLd ùLôiP FpXô 

URj§]ÚdL ôL úT¬WdLm ùL ôiP 

F p û X V t \ Ñ R k § W  U ] l T ô u û U  

DûPVRôL«ÚkRÕ. 

F ] ú Y  c  W ô U d Ú x Q û W l  

©uTt±]ôp, ªL @¬RôLd ¡ûPdÏm 

U²Rl ©\®, Ød§«p SôhPm, Uaô×Ú` 

^eLm ûLd á¥ Yôr®u X·VjûR 

@ûPYúRôÓ, DXL @ûU§Ùm, DXL[ô®V 

@u×m @R]ôp DXL SuûUÙm FpXô 

©¬ÜLû[Ùm , FpX ô UReLû[Ùm 

Ds[Pd¡V DXLúU®V URm GtTÓm. 

Jm @^úRô Uô NjLUV 

RUú^ô Uô ú_ô§oLUV 
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mÚjúVôo Uô @mÚReLUV  

Jm Nôk§ : Nôk§ : Nôk§  

a¬ : Jm Rj ^j

c WôUdÚxQôolTQUvÕ

Bµ®£zvÀ J¸Áß ußÚ¢uÛ¯õP C¸¢x ©Úøu J¸•P¨£kzu 

•¯» @Ásk®. CÀ»õÂmhõÀ, ©Ú® £Ø£» Âå¯[PÎÀ Kia 

ŒgŒ»zxUSÒÍõS®. £õø»²® uspøµ²® JßÓõP øÁzuõÀ 

Cµsk® P»¢xÂk®. BÚõÀ, £õø»U Pøh¢x öÁsön# Gkzx, 

usp›À @£õmk øÁzuõÀ P»UPõ©À @©@» ªuUS®.

& £PÁõß ÿ µõ©Q¸ènº
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àôA™ Iè Š  ª ð K ò  ê £ î¬ùè¬÷„ 
ªêŒîõ˜è¬÷ ÜPºèŠð´ˆ¶‹ «ð£¶ Þõ˜ 
Þ¡ù ð™è¬ô‚ èöèˆF™ ð®ˆîõ˜, Þ¡ù 
è™ÖKJ™ ð®ˆîõ˜ â¡Á °PŠH´õ£˜èœ. ªõ° 
Cô«ó Þ¡ù£˜ Þ¡ù ðœOJ™ ð®ˆîõ˜ 
â¡ð¬î»‹ ªê£™õ£˜èœ. Ýù£™ ðœO‚Ãì‹ 
î£¡ ï£Ÿøƒè£™ Üƒ«è ð£¶è£‚èŠð´‹ Þ÷‹ 
îO˜è«÷ õò™èO™ õ÷˜‰¶ ºŸPˆ Fó‡´  
ªï™ñEè÷£A ÜKCò£A Ü¬ùõ¼‚°‹ 
ðò¡ð´A¡øù.

Ü‰î õ¬èJ™ ªê¡¬ù ó£ñA¼wí£ 
àò˜G¬ôŠð™O (Ü‰î è£ôˆF™ Ü¶î£¡ 
ªðò˜) Þ¡¬øò ðô MäH‚èO¡ ï£Ÿøƒè£ô£è 
Þ¼‰¶œ÷¶. Þ¡¬øò ªê¡¬ù ïèK¡ º‚Aò 
Hóºè˜èO™  ðô˜ Þ‰îŠ ðœOJ¡ ñ£íõ˜è«÷. 
Þõ˜èœ â™«ô£¬ó»‹ MìŠ ªðKò ð£‚Aòê£L 
ï£¡. ï£¡ ð®ˆî ðœO‚ÃìˆFŸ° âF«ó«ò 
âƒèœ è¬ì àœ÷¶. Üîù£™ Fùº‹ «è£¹ó 
îKêù‹ ªêŒõ¶ «ð£™ âù‚° ðœO‚Ãì 
îKêù‹ A¬ìˆ¶ õ¼Aø¶.

ó £ ñA¼wí£ ðœO ñ £íõ¡ â¡Á 
ªê£™L‚ªè£œõF™ âù‚° ªó£‹ðŠ ªð¼¬ñ 
à‡´. Cô Hóºè˜èÀ‹ î‹¬ñ â¡Qì‹ 
ÜŠð®ˆî£¡ ÜPºèŠð´ˆF‚ ªè£œAø£˜èœ. 
ðô¼‚°‚ A¬ìˆî è™ÖKŠ ð®Š¹ âù‚° 
õ£Œ‚èM™¬ô. ÜîŸ°Š ðíõêF °¬ø¾ â¡Á 
ªê£™ô º®ò£¶. ï£¡ å¡ðî£‹ õ°Š¹ ð®ˆ¶‚ 
ªè£‡®¼‰î«ð£¶ â¡ î‰¬îò£˜ è£ôñ£ùî£™, 
Þ ó £ ñ A ¼ w í £ à ò ˜ G ¬ ô Š  ð œ O J ™  
âvâv.â™.C è¬ìC ðg¬þ â¿Fò¾ì«ù«ò 
1956 Ý‹ õ¼û‹ ñ£˜„ ñ£î‹ è¬ìJ™ 
¸¬ö‰¶M†«ì¡. ²ñ£˜ 54 õ¼ûñ£è ï™L 
ü¾O‚è¬ì¬ò»‹ A¬÷è¬÷»‹ G˜õ£è‹ 
ªêŒ¶ õ¼A«ø¡.ÜF™ âù‚° F¼ŠF 
Þ¼‚Aø¶. Hø¼‹ ð£ó£†´Aø£˜èœ. ÞîŸ° Íô 
è£óí‹, º¿ºî™ è£óí‹ ï£¡ F ïè˜ 

õ£›‚¬è ò„ ªêŠðQ´‹ ðœOŠ ð®Š¹¬
- ðˆñÿ ï™L °Š¹ê£I ªê†®ò£˜

Þó £ñA¼wí£ Iû¡ ðœOJ™ ª ð Ÿ ø 
º¿¬ñò£ù è™M«ò. 

Þ‰îŠ ðœO‚ÃìˆF™ ð®‚è 1950èO™ ðô 
ñ£íõ˜èœ «è£ð£ô¹ó‹, «ñŸ° ñ£‹ðô‹ «ð£¡ø 
ÞìƒèOL¼‰¶ ïì‰«î õ¼õ£˜èœ. ²ŸÁ 
õ†ì£óˆF™ «õÁ ðœO‚Ãìƒèœ Þ¼‰î£½‹ 
ªðŸ«ø£˜ îƒèœ Hœ¬÷è¬÷ Þ‰îŠ ðœOJ™ 
«ê˜‚è M¼‹HòîŸ°Š ðô è£óíƒèœ à‡´. 
å¿‚è‹ ºîL™ â¡ð¬î‚ °P‚«è£÷£è‚ 
ªè£‡ì G˜õ£èº‹ Ü¬î ÜŠð®«ò H¡ ðŸPò  
ÝCKò˜èÀ‹. âƒèœ î¬ô¬ñò£CKò¼‹ 
îIö£CKò¼‹ ñ£íõ˜èœ G¬øòŠ ¹ˆîèƒèœ 
ð®‚è«õ‡´‹ â¡Á M¼‹Hù£˜èœ. ÜîŸ°Š 
ªðK¶‹ àîMù£˜èœ. âƒèœ îIö£CKò˜ 
ï£ó£òí äò˜ ªê£™ð®, Ëôè˜ â´ˆ¶‚ 
ªè£´ˆîð® ï£¡ âƒèœ ðœOJ™ ºîL™ 
â´ˆ¶ð®ˆî Þó‡´ ¹ˆîèƒèœ  ñè£ˆñ£ 
è£‰FJ¡ êˆFò «ê£î¬ù ñŸÁ‹ ó£ñA¼wí 
ðóñý‹úK¡ ªñ£N Üºî‹.

è£‰Fò®èœ ï£´ ²î‰Fó‹ ªðø Þó‡´ 
Mûòƒèœ º‚Aòñ£ù¬õ â¡ø£˜. å¡Á 
êˆFò‹, ñŸø¶ ÜA‹¬ê. ï£¡ â¡ ªî£N½‚° 
ãŸøð® Þ‰î Þó‡¬ì»‹ à‡¬ñ,«ï˜¬ñ 
â¡«ø â´ˆ¶‚ ªè£‡«ì¡. ï£¡ ¹ˆîèˆF™ 
ð®ˆî¬î â¡ î‰¬îò£¼‹ î£ˆî£¾‹ H¡ ðŸP 
õ‰îîù£™ âù‚° è£‰Fò®èO¡ ªè£œ¬è 
ñùF½‹ õ£›‚¬èJ½‹ ÝöŠ ðF‰îù, 
ÞîŸè£è ï£¡ â¡ ðœO‚ÃìˆFŸ«è ï¡P 
ªê£™ô «õ‡´‹.

ñŸø ð¬öò ñ£íõ˜èÀ‹ ó£ñA¼wí 
ñìˆ¶ì¡ Þ¡Á‹ ªî£ì˜¹ ªè£‡®¼‰î£½‹, 
ï£¡ Þ«î ðœO‚ÃìˆF™ G˜õ£è‚ °¿M½‹ 
Þ¼‚A«ø¡ â¡ð¶ ï£¡ ªð¼¬ñŠð´‹, 
ê‰«î£ûŠð´‹ Mûò‹. Þîù£™ ó£ñA¼wí˜, 
²õ£I M«õè£ù‰î˜ ÝA«ò£K¡ àð«îêƒèœ 
ñùF™ îƒAM†ìù. ªð£Œ ªê£™ô£ñ™, «ðó£¬ê 

Philanthropist and Vice President of the Managing Committee, Ramakrishna Mission 

Students' Home, Mylapore, Chennai - 600 004. 
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Þ™ô£ñ™ êºî£òˆFŸ° àî¾‹ õ¬èJ™ 
õ£›‚¬è¬ò Ü¬ñˆ¶‚ ªè£œ÷ àîMòù Þ‰î 
ñè£¡èO¡ àð«îêƒè«÷.

²õ£I M«õè£ù‰î˜ 1893™ ÜªñK‚è£M™ 
ªêŒî å¼ ªê£Ÿªð£NM¡ ê£óˆ¬î âƒèœ 
ÝCKò˜èœ å¼º¬ø õ°ŠH™ ²¼‚èñ£è„ 
ªê£¡ù£˜èœ ðèõˆ W¬î¬ò «ñŸ«è£œ è£†® 
A¼wí ðèõ£¡ ªê£¡ùî£è âƒèœ ÝCKò˜ 
ªê£™L â¡ ñùF™ ðF‰î õ£˜ˆ¬îèœ Þ¬õ. 
'ðíˆ¬î â´ˆ¶‚ ªè£œÀƒèœ. ªð£¼œ 
«õ‡®ò¶î£¡, Ü¬î‚ è´¬ñò£è à¬öˆ¶ 
ß†ìˆî£¡ «õ‡´‹, â¡Aø£˜ ÿ A¼wí˜. 
Ýù£™ Üî¡e¶ ðŸÁ ¬õ‚è£b˜èœ . 
°ö‰¬îèœ, ñ¬ùM, èíõ¡ àøMù˜, ¹è› 
ÝAò â™ô£ MûòƒèO½‹ ÞŠð®ˆî£¡ 
Þ¼‚è «õ‡´‹. â¬î»‹ å¶‚è «õ‡®ò 
ÜõCòI™¬ô. Ýù£™ ðŸÁ ñ†´‹ ¬õ‚è 
«õ‡ì£‹. å«ó å¼ ðŸÁˆî£¡ «õ‡´‹. Ü¶ 
Þ¬øõ¡ð£™ ñ†´«ñ Þ¼ˆî™ «õ‡´‹. 
HøKì‹ ¬õˆî™ Ãì£¶. ñŸøõ˜è¬÷ 
« ïC»ƒèœ ;  Üõ ˜èÀ‚° à¬ö»ƒèœ ;  
Üõ˜èÀ‚° ï¡¬ñ ªêŒ»ƒèœ" «è†ì 
FùˆFL¼‰¶ Þ¡Á õ¬ó Þ‰î õ£êèƒèœ 
âù‚° õ£›‚¬èJ½‹ ªî£NL½‹ õN è£†® 
õ¼A¡øù. 

ÞõŸ¬ø âù‚° ð£ô ð¼õˆF™ ÜPºè‹ 
ªêŒ¶ ¬õˆîõ˜ âƒèœ Ü¡HŸ°‹ ñFŠHŸ°‹ 
àKò î¬ô¬ñ ÝCKò˜ Ü‡í£ ²ŠHóñEò äò˜ 
Üõ˜è«÷. Üõ˜ Iè¾‹ âO¬ñò£è õ£›‰î, 
Üð£ó ë£ù‹ ªè£‡ì å¼ ñè£¡. âƒèœ 
õ°Š¹‚° àKò ÝCKò˜ å¼ï£œ õó£î 
ð£ì«õ¬÷J™ F¯ªó¡Á õ°Š¹‚°œ ¸¬ö‰î 
Üõ˜ "¬ì‹ «ìHœð®, ÞŠ«ð£¶ â¡ù ð£ì‹"? 

â¡Á «è†ì£˜. 'ÝƒAô Þô‚èí‹' â¡Á 
ªê£¡ù¶‹ ÝƒAô ªñ£NJ¡ Þô‚èí 
¸µ‚èƒè¬÷ è¼‹ðô¬èJ™ â¿FŠ«ð£†´ 
M÷‚è‹ î‰¶ ð£ì‹  ïìˆFù£˜. 

ÜŠ«ð£¶ â™ô£Š ðœO‚ÃìƒèO½‹ ñ£ó™ 
Þ¡vìó‚þ¡ â¡ø cF «ð£î¬ù õ°Š¹èœ 
à‡´. ÝCKò˜èœ cF «ð£î¬ùŠ ð£ìƒè¬÷ 
ïìˆ¶õ£˜èœ. ÜîŸªè¡Á îQŠð£ìŠ ¹ˆîèº‹ 
à‡´. Cô êñòƒèO™ ñ…ê‚°® ó£ü«è£ð£ô 
ê£vFK «ð£¡ø ªðKò Hóõêù è˜ˆî£‚èÀ‹ 
Ü¬ö‚èŠð´õ¶‡´. å¼ º¬ø ñ…ê‚°® 
ó£ü«è£ð£ô ê£vFK ã«î£ å¼ Üê‰î˜ŠðˆFù£™ 
õóº®òM™¬ô. Üõ¼‚° ðFô£è âƒèœ 
î¬ô¬ñ ÝCKò˜ Ü‡í£ ²ŠHóñEò äò˜ Ü‰î 
cF «ð£î¬ù õ°Š¬ð ªó£‹ð¾‹ ²õ£óCòñ£è 
ïìˆFù£˜. ê£vFKò£˜ ªê£™õ¬î ¹K‰¶ 
ªè£œ÷‚ èwìŠð†ìõ˜èœ Ü‡í£ ²ŠHóñEò 
äò˜ ªê£¡ù¬î âOF™ ¹K‰¶ ªè£‡ìîù£™ 
Üõ¬ó«ò «ñŸªè£‡´ cF «ð£î¬ù õ°Š¹è¬÷ 
ïìˆî„ ªê£¡ù£˜èœ. ÞŠð®Šð†ì ñè£¡èœ 
âƒèœ ÝCKò˜è÷£è Þ¼‰îîù£™ ï£ƒèœ 
ðœOŠ ð¼õ è£ôˆF«ô«ò ñùF™ «î‚A‚ 
ªè£œ÷ «õ‡®òùõŸ¬øˆ «î‚A‚ªè£‡´ 
õ÷˜‰¶ õ¼A«ø£‹. 

Þ«î«ð£™ î£¡ ä‹ð¶ õ¼ìƒèÀ‚° º¡¹ 
ð®ˆî ðœO¬ò «ïC‚°‹ â¡ ï‡ð˜ å¼õ˜ 
ªê£¡ù£˜; "ð®Š¹ â¡ð¶ ï£¡ ðœO‚ÃìˆF™ 
ªðŸø¶. ÜŠ¹ø‹ è£«ôT™ A¬ìˆî¬õ 
«õ¬ô‚è£ù  ªî£N™ º¬ø ¬ôªê¡vèœ"

Þ¬î ï£¡ õ£˜ˆ¬î‚° õ£˜ˆ¬î êˆò‹ â¡Á 
ó£ñA¼wí£ ðœOJ¡ º¡ù£œ ñ£íõ¡ â¡ø 
º¬øJ™ Ý«ñ£F‚A«ø¡.

ö£ÖuØS›¯ C®©õÛh¨ ¤ÓÂø¯¨ ö£ØÓ ¤ß, 

C¨¤ÓÂ°@»@¯ CøÓÁøÚ AÔ¯ C¯»õx @£õÚõÀ, 

AÁß ©soÀ ÃnõP¨ ¤Ó¢uÁ@Ú.

& £PÁõß ÿ µõ©Q¸ènº
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M.K.RAMANATHAN : 

(We regret to record that 

Sri.M.K.Ramanathan, an Old 

Student , who wrote th is 

memoir on Late Jagannathan, 

h imse l f  passed away on 

30.01.2011).

Sri S.Jagannathan, a very 

distinguished old student, 

f o r m e r  P r i n c i p a l  o f  t h e  

Technical Institute (which later became 

Polytechnic College), Chairman of the 

Governing Council and also the Vice-

President of the Managing Committee of the 

Home is no longer with us. He passed away on 

14-12-2010 at the age of 89.

Few persons have served the Home with a 

rare degree of dedication and devotion as Sri 

S.Jagannathan.

He joined the Home in the year 1935 as a 

student and since then he was part of the 

Home and the Home was part of his life. As a 

student, he was highly disciplined and was 

ready to render any service at any time. No 

wonder he was awarded the “Ever-ready” 

prize. 

After completing his Diploma course in 

Automobile Engineering in 1942, at the 

behest of the then Secretary of the Home, Sri 

C . R a m a n u j a c h a r i ,  h e  w o r k e d  a s  

Superintendent in the War Technicians' 

Memoir - S. Jagannathan

M.K.Ramanathan / S. Seshadri

Training Institute. After a short 

stint of 2 years there, he joined 

the Technical Institute run by 

the Home as a Lecturer in 1944. 

He was promoted in 1953 as 

Principal. As Principal and 

Lecturer he earned a name as a 

very good  teacher. He also was 

v e r y  s t r i c t  i n  e n f o r c i n g  

discipline. He was a tough task 

master. He helped a number of 

students, using his influence and connection, 

to secure good jobs. Such was his love for 

students that he watched with keen interest 

the progress of his students after they left the 

Institute. He used to give them valuable tips 

to come up in life. Some of the old students, 

out o f love for h im, have c reated 

Endowments and are regularly contributing 

to the same.

Side by side he was helping Sri C.Rama 

nujachari in running the Home. He made 

Home his house and left his house to the care 

of his wife. He also took an active part in the 

activities of Kripa Amateur Drama troupe, 

which staged a number of dramas for the 

benefit of the Home. His identification with 

the Home was total and when he got an offer 

as Motor Vehicles Inspector, he did not accept 

this Govt job with better service conditions 

and decided to remain with the Home, an act 

of great sacrifice.

Sri.S.Seshadri is an Old Student of the Home
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In 1963 the Institute replaced the 

A u to m o b i l e  E n g i n e e r i n g c o u r s e  b y  

Mechanical Engineering course and due to 

this he had to leave the Institute. He joined a 

firm, International  Institute in Bangalore. 

After his retirement in 1987, he again started 

coming to the Home.

He put his wide knowledge and experience 

to good use for the benefit of the Home. His 

intimate association with the Home in the 

earlier years and extraordinary memory 

power helped the Home in compiling various 

data and handling various problems.

He was guiding the affairs of the 

Polytechnic. He knew every aspect of the 

working of the Polytechnic. He played a 

major role at the time of introducing two new 

courses viz Automobile Engineering and 

Computer Engineering. He used to take an 

active part in the meetings of the Governing 

C o u n c i l .  T h e Po l y te c h n i c  b e n e f i te d 

immensely by his valuable advice and 

experience.

In the vast Home compound there will 

always be problems. Sri S.Jagannathan took 

up the responsibility of maintenance. He was 

very int imately associated with the 

construction of Infosys Block, Medical Ward, 

Centenary Building, Staff Quarters etc. He 

would prepare the plans, take them to the 

Architects, take all steps for getting 

clearance from the Corporation and 

approval from the CMDA, inviting tenders, 

procuring materials like cement, steel etc, 

checking the bi l ls submitted by the 

contractors and submitting the final report. 

Despite his age and failing health he would 

go to the site to satisfy himself about every 

aspect of the construction. He took up the 

work as though it was his personal one. While 

procuring materials, he would use his 

contacts to get the maximum concession. He 

was a perfectionist to the core and his 

concern for the Home was extraordinary. He 

was coming to the Home until he was 

hospitalized. It is very rare to come across 

such a dedicated worker who unmindful of 

his health devoted himself, heart and soul, to 

the service of the Home. The death of such a 

hardworking and sincere worker is an 

irreparable loss. The void created by his 

death cannot be filled up. The Home pays its 

humble tribute to this noble soul for all his 

sacrifices and services. May his soul rest in 

peace. 

S.SESHADRI: I have moved with Sri 

S.Jagannathan closely ever since 1935 when 

he joined the Home, and sharing all his 

thoughts and aspirations for the Home I feel I 

have lost a part of myself in this tragedy.

There was a significant event in the 

development of the Polytechnic college 

where Jagannathan played an important 

role.

In 1952 Sri Ramanujachariar sent him 

with the Drama Party, Kripa Amateurs, who 

were declared the best Dramatic troupe of 

the year, to Delhi. The Play  to be staged 

before  the President and the Govt officials 

was Thyaga Bhoomi of Kalki.After the event 

Sri Ramanujachariar asked him to put out 

two more shows for the Delhi Public and 

collect money. Jagannathan did this using his 

initiative in advertising thru leaflets inserted 

in Tamil Magazines circulated in Delhi.

But he did more. When he contacted the 

Planning Commission authorities he learnt 

that the Govt of India was ready to finance 
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Technician Training Schmes in order to 

improve Technological talent in the country. 

They had sent circulars to all the States . But 

when he returned to Chennai , he found that 

the Tamil Nadu Govt had not sent the copy to 

the Home. He got the copy and on that basis 

prepared development schemes worth 

several lacs and implemented them in record 

time. Under this scheme the elective hall and 

the Teaching complex and the Back hostel 

were built. Several equipment were also 

obtained for the benefit of the trainees.

For innovation and dedicated service to 

t h e  H o m e , h i s  c o n t r i b u t i o n  s t a n d s  

unparallelled.

When Shri Rmanujachariar asked him to 

forego lucrative job offers and take up the 

Principal's post he took it willingly. He 

educated himself to the Degree level in each 

branch of Technology he handled and devised 

modern methods of imparting technical 

education. He served in all important 

committees concerning Technical education 

and he enjoyed the respect of Directors and 

Principals in Technical education.

Subsequent to his retirement he devoted 

himself whole heartedly to the affairs of the 

Home and has left his mark in every area of 

development for the past twenty five years.

His is a glorious example of dedicated service 

for all the coming generations to follow. His 

contribution to the Home has been 

unparallelled, perhaps of the same order as 

Anna's and Shri Krishna Rao's.

Good motives, sincerity, and infinite love 

can conquer the world. One single soul 

possessed of these virtues can destroy the 

dark designs of millions of hypocrites and 

brutes. 

- Swami Vivekananda
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I write this note as an old student of 

Ramakrishna Centenary Primary School, 

Mylapore, situated in Sullivans Garden Road 

(Now Sivasamy Salai). I studied there during 

the years 1938 – 1942.  The school started 

functioning in a very small way in 1936 with 

one thatched shed in the compound of the 

staff quarters of Ramakrishna Math Students 

Home. My house is adjacent to the school 

with a common barbed wire fence and 

subsequently a compound wall. I continue to 

live in this house even today.

My memory is vague after the span of 68 

long years, though a few things still remain 

green. The school was run under the 

leadership of Mr. Kuppuswami Iyer, Head 

Master with one or two teachers (cannot 

recollect their names). We were hardly 10 to 

15 students in class, sitting on the floor with 

one teacher, who taught us all subjects. We 

had two sessions, daily for 6 days of the week. 

I had the distinct advantage of living next 

door, and used to sneak through the barbed 

wire fence to and from the school, as the main 

entrance gate was further away. This became 

the practice for my cousins as well, who lived 

next door to my house in a common 

compound. During class hours, some days 

stray dogs, cattle, or cats used to enter the 

class because there were no walls around the 

Looking Back: Cherished Memories of 
Ramakrishna Centenary Primary School

- C.Raghunathan

classes. Sometimes this was scary, but we 

enjoyed all the fun including sighting some 

rats creeping over the casuarina posts on the 

inner side of the thatched roof above us in 

class.

The method of teaching was different, as I 

could perceive later from other schools. The 

atmosphere was like a real GURUKULAM to 

start our education with.

I recollect in those days in Class I, when 

they introduced the alphabet in Tamil. The 

teachers introduced single lettered and 

double lettered alphabet with suitable 

diagrams. For example,  é, ûT, ûU, ûL, AQô, 

Lp, Áu, T¥, úT]ô etc.

In the later years as I learnt from my 

sisters, Mr. Madhava Rao, then Head  Master 

used to write Ramayana musical play and 

make us enact. The songs were very sweet 

with good ragas. The daily prayer used to be 

æ‹è£ó ð…êó ²W‹

àðGû ¶ˆò£ù «èLèôè‡¯‹

Ýèñ MHï ñÎg‹

Ý˜ò£ ñ‰î˜ Mð£õ«ò ªè÷g‹

ªüòñ£ù b˜‚è ïòù£‹

«îCè Ï«ðí î˜¹î£‹ y¼îò£‹

õ£ñ°ê GAî ií£‹

õóî£‹ êƒWî ñ£ˆ¼î£‹ õ‰«î‹.

Grandson of Late Sri C. Ramanujachariyar, Secretary (1932-1956), Sri Ramakrishna Mission 

Students' Home, Mylapore, Chennai - 600 004.
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I have been watching the developments in 

the school even after I left it in 1942 because 

my brothers, sisters and cousins, (all of us 

grand chi ldren of C. Ramanujachari 

(Secretary of R.K.M. Students Home at that 

time) studied in this school successively. I also 

observed that during the World War II time 

period, the entire school was moved for some 

time to a safe and protected house which had 

air raid precaution walls, shelters and 

trenches. Subsequently, the school was 

moved to a portion inside the main buildings 

of R.K.M. Students Home.

Over the period of the last seven decades, 

the school has undergone so much 

transformation from a thatched shed to a 

solid building, adding in more and more 

facil it ies to support the educational 

standards and needs of the school for the 

children.  More space has been added to 

accommodate the increasing number of 

students in every class; with a corresponding 

induction and increase in the number of 

qualified teachers under the leadership of 

various excellent Head Masters over a period 

of time.

Living next door to the school, even today, 

I look at the school through my eastern 

window, and I cherish the proximity of my 

Alma Mater all the time, which is a rare 

privilege for me. At this juncture, I have one 

small note to add on the current status of this 

school which hurts me. I notice a decline in 

the number of students overall, in the school, 

due to various factors.

We the old students in unison with the 

authorities of R.K.M. Students Home, (under 

whose control the school functions today) 

should strive to build a strong infrastructure 

and infuse greater interest to improve the 

atmosphere and facilities to invite more 

students to join the school. It would also be 

good if the students had a good playground 

facility for their participation in physical 

education in their daily curriculum. To 

achieve all this, it will be necessary to build up 

an infrastructure mainly with a Corpus Fund 

and this requires  a liberal attitude and 

generous donations from all the old students 

and also Ramakrishna Mission Students 

Home to aid and achieve these tasks. A 

thought should also be given to increase the 

number of classes up to 8th Standard. This is 

also to give stability of continuous education 

up to 8th Standard for students.

(C.Raghunathan, joined as a Work Study 

Manager at Dunlop in 1958-62. Sub 

sequently, he worked at Hindustan Levers, 

J.K. Industries, and Dunlop again. He is now a 

Director at Mypol, which specializes in 

rubber products.)

Take up one idea. Make that one idea your life - think of it, dream of it, live on idea. Let the 

brain, muscles, nerves, every part of your body, be full of that idea, and just leave every 

other idea alone. This is the way to success.

- Swami Vivekananda
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I studied at Ramakrishna Centenary 

Primary School, popularly called the 'kottai' 

school, between 1969-74 when I studied 

classes I to V. 

Around the time when I studied, a major 

transformation happened. The school 

changed from a thatched roof-school to a 

proper building, and this happened after a lot 

of efforts from the school authorities, who 

raised funds by enacting plays and skits to 

make this landmark change. Most children in 

my family, including my brother and sister 

studied here too. School was just a hop, skip, 

and jump away from home. I happened to live 

in the staff quarters of Ramakrishna Mission 

School, next to the school building because 

my paternal uncle taught at the Ramakrishna 

Mission School.

The foundations of education for me and 

my schoolmates were laid here. Around that 

time, most children in and around Mylapore 

studied here. Kolattur Vatthiar was the Head 

Master, who was for us a larger-than-life 

personality back then. I still keep in touch 

with him as well as all my teachers - Sampath 

kumar, Ganesan, Sundararaman, Radha 

krishnan, Meenakshi, V.Jayalakshmi, R. Jaya 

lakshmi, Kamakshi, Karpagam, Jayamma, 

Bama, and Kamalam. They were great 

teachers dedicated and loving, and I have 

memories of some wonderful teaching done 

Walking Down Memory Lane: 
Ramakrishna Centenary Primary School

- T.R.Vijayaraghavan

by them. It was a Tamil medium school which 

provides free education to children, and still 

does. In fact, many celebrities such as 

S.Venkatraghavan (Indian cricket team 

captain), R. Krishnan (tennis player), Vasanth 

(film director), and Actor Chinni Jayanth 

(Narayanan) studied here. The grand 

children of Thatta Ramanujachariar and the 

grandchildren of 'Anna' N. Subramaniam 

studied here too. 

The school has developed a great deal 

today. Besides free education, the children 

are provided free books, pick-up and drop to 

school, meals, uniform and shoes. There is 

better infrastructure, better support for 

students' education, great teachers, and a 

great leader as the School Headmistress. One 

major concern for me associated with the 

school is the dwindling numbers of children 

studying at the school. This condition can be 

improved if the school offered education 

until Class VIII for starters and extend later on 

to provide education until Class XII. If the 

school provided education in the English 

medium, in keeping with the times, it would 

be a quantum leap for the school.

I participate in all the activities organized 

by the school as much as possible. On April 

12, 2009, a group of us, who studied at the 

Ramakrishna Centenary Primary School, 

organized a function to commemorate the 

Senior Sub Editor and Journalist at Dinamani (Indian Express Group)
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services of the teachers who taught us. It was 

a great experience locating them and 

meeting them after 35 years to invite them 

for the commemoration function.

I congratulate the school on completing 

75 years of great service towards the 

education of young minds and shaping up 

their personality for being wonderful citizens 

of tomorrow!

When God first created man, He endowed him with the spirit of goodness. As a 

result, men were born with wisdom …. they took the Name of God and …. were 

liberated from the bonds of life. God thought, 'This will not do….In the end…..He 

mingled in profuse quantities of the spirit of materialism and that of vanity. Now the 

game of life went on with a swing! 

- Sri Sarada Devi
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Sri Ramakrishna Centenary Primary School commenced on Baghvan Sri Ramakrishna 

Paramahamsar's birth centenary day in the year 1935 and later got state govt. approval in the 

year 1936. That this school is nearing 75 years of dedicated educational service and marching 

towards its Platinum Jubilee celebrations in the year 2011 March is indeed a matter of great 

importance and rejoicing. "Thadastu" !    

My father, late Kalpattu Sri K. Kuppusawmi Iyer was the first Headmaster in the year 1935 

and was in service for six years till year 1941. I studied in this school from 1st class to 5th class, 

so also my brothers, relatives and friends all studied in this school only. My elder brother Dr. K. 

Nagarajan was a trusted student endearing to the then secretary Sri C. Ramanujachariar. We 

are all very proud of this.

The school was housed in a thatched shed then and hence was affectionately called KOTTAI 

SCHOOL". With cool interiors and flowering garden around this school had a divine 

"GURUKULAM" ambience.

In keeping with Sri Ramakrishna Mission's tradition, regular prayer and moral lessons 

besides school syllabus taught to pupil imparted a sense of discipline and good character which 

was valued very high. This has made all the difference.

I vividly remember Dr. Maria Montessori's system of primary school education, picture book 

reading lessons, prayer songs and music for all occasions, magic shows, visiting school 

inspector's appreciatory compliments, generous food offerings on festive occasions from 

patrons and well wishers all made the school going lively and interesting. Children of all classes 

(of both rich and poor) studied in this austere but high grade school.

Games like hockey, cricket and football played by elders in the vast play ground of the 

nearby Ramakrishna Students' Home were inspiring and entertaining to watch. 

On the whole, childhood days in this school is often recalled with pride and nostalgia.

" Pleasant memories and experience during school days would last unto graveyard!"

My Reminiscences of Sri Ramakrishna 
Centenary Primary School

- K. Jayaramachandran

Son of Late Sri.K. Kuppuswami Iyer, First Head Master of the Sri Ramakrishna Mission 

Centenary Primary School, Mylapore, Chennai - 600 004.
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1) ÿ îVí£Í˜ˆF è™MJ¡ °¼õ£è¾‹ ÿ êóvõF è™MJ¡/Mˆò£M¡ «îõ¬îò£è¾‹ 
è¼îŠð´õî£™ °¼ õ‰îùº‹ êóvõF õ‰îùº‹ ðœO‚ÃìƒèO™ ªî£ì‚è «ïóˆF™ 
ð£ìŠð´A¡øù.

2) "ñ£î£, Hî£, °¼ ªîŒõ‹" â¡ð¶ °¼M¡ àò˜‰î vî£ùˆ¬î  ªð¼¬ñŠð´ˆ¶Aø¶.

3) "èŸ¬è ï¡«ø èŸ¬è ï¡«ø, H„¬ê ¹AÂ‹ èŸ¬è ï¡«ø  â‰G¬ôJ½‹ ã›¬ñò£ù£½‹ è™M 
èŸè «õ‡´‹.

4) "è™M‚èö° èêìø‚ èŸø™" °¬øJ™ô£ñ™ ï¡ø£è º¿¬ñò£è‚ èŸè«õ‡´‹. 

5) "èŸè èêìø‚ èŸè , èŸøH¡ GŸè ÜîŸ°ˆ îè"---F¼‚°øœ-F¼õœÀõ˜. ï¡ø£è‚  èŸøH¡ 
ÜîŸ«èŸð ï™ô àî£óíñ£è õ£›‰¶ è£†ì «õ‡´‹.  

6) "èŸ«ø£«ø èŸ«ø£¬ø‚ è£º¼õ˜" cF ªõ‡ð£-- ï¡° ð®ˆîõ˜èœ î£¡ ñŸø ð®ˆîõ˜è¬÷Š 
ðŸP ï¡° ÜP‰¶ ñFˆ¶ M¼‹¹õ£˜èœ. 

7) "å¼ °®ŠHø‰î ð™«ô£¼œÀ‹  Íˆ«î£¡ õ¼è â¡ù£¶ ÜP¾¬ì å¼õ¬ó Üóê¼‹ 
M¼‹¹õ£˜". å¼ °´‹ðˆF™ Íˆîõ¡ â¡ø è£óíˆ¬îˆ îM˜ˆ¶ ð®ˆî ÜPõ£O¬ò ñ†´‹ 
î£¡ Üóê˜ ñFˆ¶ M¼‹¹õ£˜. 

8) "ÜP¾ à¬ìò£˜ â™ô£‹ à¬ìòõ˜" 

" ªê™õˆ¶œ ªê™õ‹ è™M„ ªê™õ‹"

ªê™õƒèO™ Cø‰î¶‹ àò˜‰î¶‹ è™M„ ªê™õ«ñ.

9) "î£ùˆF™ Cø‰î¶ Mˆò£ î£ù‹"----  î˜ñ ê£vFó‹,---- ÌI î£ù‹, ªð£¼œ î£ù‹, ðí‹ 
î£ù‹, âù â™ô£ î£ùƒè¬÷ Mì Mˆò£  (è™M) î£ù«ñ «ñ¡¬ñ.

10) " â‡ªí¿ˆ¶ Þè«ö™"------   å÷¬õò£˜. â‡¬í»‹ â¿ˆ¬î»‹ Þè›‰¶ /ÉŸP 
«ðê‚Ãì£¶.

11) "â‡µ‹ â¿ˆ¶‹ è‡ªíùˆ î°‹"----å÷¬õò£˜. â‡µ‹ â¿ˆ¶‹ ñQîQ¡ Þ¼ 
è‡è¬÷Š «ð£¡ø¬õ. 

12) "â‡ªí¡ð ã¬ù â¿ˆªî¡ð ÞšMó‡´‹ è‡ªí¡ð õ£¿‹ àJ˜‚°"----F¼‚°øœ---
F¼õœÀõ˜. â‡µ‹ â¿ˆ¶‹ ñQîQ¡ àJ˜ õ£›¾‚° Þ¼ è‡è¬÷Š «ð£¡Á Þ¡P 
Ü¬ñò£î¶. 

13) "â¿ˆîPMˆîõ˜ Þ¬øõù£õ£˜" -----  å÷¬õò£˜. è™M èŸHˆî ÝCKò˜ èì¾À‚° êñ‹ 
Ýõ£˜. 

14) "Ü¡ù êˆFó‹ ÝJó‹ ¬õˆî™ Ýôò‹ ðFù£Jó‹ ï£†ì™ Ü¡ùò£MÂ‹ ¹‡ò‹ «è£® 
Ýƒ«è£˜ ã¬ö‚° â¿ˆ¶ ÜPMˆî«ô"  -----  ð£óFò£˜.   è™M èŸHˆî«ô ê£ô„ Cø‰î 
¹‡ò è£˜òñ£°‹.   

(ªî£°ˆ¶ àðò‹ ÜOˆîõ˜ : °.ªüòó£ñ„ê‰Fó¡-----ºî™ î¬ô¬ñ ÝCKò˜  ÿ.°Š¹ê£I 
ÜŒòK¡ ñè¡ ----º‰¬îò ðœO ñ£íõ˜ 1941--1945)

è™MJ¡ CøŠ¹‹ º‚Aòˆ¶õº‹
- °.ªüòó£ñ„ê‰Fó¡
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