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Preface

Normally, the annual souvenirisreleased onthe Home Day every year. There is an exception
this yearasitis proposedtorelease the souveniron 5th March 2011, coinciding with the 175th
birth anniversary of Sri Ramakrishna and the Platinum Jubilee of Sri Ramakrishna Centenary
Primary School. This school was started onthe 100th Birthday of SriRamakrishna and thisis the
75thyearofcompletion ofthe Primary School.

Ithas been decidedto celebrate the occasion fortwo dayson 5thand 6th March2011.

The article by Revered Swami Gautamanandaji Maharaj, Adyaksha, SriRamakrishna Math,
Mylapore, Chennai-4 illustrates how by cultivating the spiritual values of faith, prayer,
honesty, love, service and simplicity, we can be free from all mental disorders and live in peace
andjoy.

Revered Swami Kamalatmananda, Adyaksha, Sri Ramakrishna Math, Madurai in his Tamil
article has asked a question “what is true education?” and what are all the books to be taught
forbringingsolaceinthis birth as alsothe next birth.

Revered Swami Atmaghanananda's article deals with the spiritual discipline called puja
which formsone ofthevarious practices of Bhakti Yoga.

Revered Swami Abhiramananda has written a very interesting article on Holy Mother Sri
Sarada Devi.

Swami Vimurtananda in his enlightening article on “Nithya Kalpatharu” explains the
significance of the Kalpatharu day.

Swami Satyayuktananda answers questions on doubts from senior students of Polytechnic.
Thisisaveryinteresting article.

Swami Namratananda has written an excellent article about the contribution of Sri
Ramakrishnaonallreligions of the world.

PadmasriDr. Nalli Kuppuswami Chettiaris not only an industrialist and a philanthropist but
also has written a number of books in Tamil. In this souvenir, he has contributed a very good
article astohow schooleducation shapesaboy’s career.

Mrs.Prema Nandakumar writes about the devotional poetry in Tamil of the various Alwars
who throughtheirpasuramsbrought renaissance of bakthiin Tamillanguage.

Thearticle of Mrs.T.V.Savitrion Vidura Neethi provides interesting reading with a number of
Sanskritanecdotes.

Dr.P.Krishnaswamy, reader, Dept of Philosophy, Ramakrishna Mission Vivekananda
College, Chennai-4 writes about the ethical principles of Buddhism and Jainism and their
impact on Hinduism. Lt. Col. K.Ganesh's article deals with “Education as a challenge and
opportunity”.



Two articles on late Sri S.Jagannathan, old student and Vice President of the Managing
Committee are written by Sri M.K.Ramanathan and Sri S.Seshadri. In view of the platinum
jubilee of Sri Ramakrishna Centenary Primary School, three articles from Sri C.Raghunathan,
Sri Vijayaraghavan and Sri K.Jayaramachandran are included in this souvenir. These are
articlesabouttheirreminiscences during theirstay inthe school.

Our heartfeltthanks are due to all the Swamijis and other eminent writers for their valuable
contributioninmaking this souvenirasuccess.

Our thanks are due to artist Ravi who invariably helps us to adorn the cover page with his
inimitable art and the printers Multicraft who have helped in printing. | thank the advertisers
fortheirgenerous helpinresponsetoourappeal.

Swami Satyajnanananda

Secretary
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BENEDICTION

| am extremely glad to learn that Ramakrishna Centenary Primary
School run by Ramakrishna Mission Students' Home is completing 75 years of
yeoman service in the field of education, that it is proposed to celebrate the
Platinum Jubliee in a befitting manner and that a Commemorative Souvenir
will be released coinciding with the celebration of the 175th Birth Centenary
of SriRamakrishna on 6th March 2011.

The School is catering to the need of the children of staff members of
the Students' Home and also of the wards of the general public and imparts
"Man-making" and "Nation building" education as propounded by Swami

Vivekananda.

On the auspicious occasion of the Platinum Jubilee, | earnestly invoke
the blessings of Bhagawan Sri Ramakrishna, Holy Mother Sri Sarada Devi and
Swami Vivekananda on all the monastic members, staff, students and parents

and pray for the success of the Celebration.

S Gudommamannd-

(Swami Gautamananda)
Adhyaksha

19th August 2010
To

Swami Satyajnanananda

Secretary

Ramakrishna Mission Students' Home
Mylapore, Chennai 600 004
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-A Spiritual solution to-Anxiety, Stress,

Fear & Depression
- Swami Gautamananda

The Professor of Philosophy, Samuel
D.Fohr of University of Pittsburg, USA, says:
“We are obsessed with our bodies and
generally with material aspects of life to the
detriment of our souls and the spiritual
dimensions of life... This is the main cause of
the epidemic of tension, anxiety, depression,
fear,gloomandinsecurityinourtime”.

Allthe above are mental diseases. Disease
comestoone who is weak. Therefore, anxiety
etc.comestothose who are weak mentally.

Whatis mental weakness? Itis lack of "will
power' (sankalp shakti in Sanskrit). Will
power is one of the 3 powers of mind (the
other 2 are thinking power and feeling
power). Through will power we dictate our
body, senses and mind to work. Through will
power, we decide that ‘we will do this, will not
do that' and we make our body-senses-mind
(called body-mind complex) obey us.

This will power is like a Commander of an
army who orders and the soldiers obey him
even against their individual wills. When the
Commander is weak, he is unable to order
properly and hence the soldiers become
indisciplined and the army suffers ‘defeat’,
which means ‘accepting our weakness', i.e.
‘ourselves becoming weak'.

The Commander in our life is our will
power'. If he orders properly, we think right

thoughts, speak right words and do right
deeds. As a result, we reap good results, viz.
we become happy, strong, healthy, wealthy
and wise. Such persons can never get mental
diseases like anxiety, fear, depression,
tensionandsoon. Therefore, we should make
our 'will power' strong to be free from the
above mentaldiseases.

The “will' becomes strong if we follow “a
discipline of values'in doing our duties of life.

Itis like doing various physical exercises of
Dand, Baithak, Yogasanas, Surya namas
karas, pranayama, weight lifting, boxing,
swimming, running etc. All these make us
PHYSICALLY STRONG. Similarly, if we practice
the value of 'Love'towards all persons and at
all times, that makes our will strong. If we
speak truth always, we become strong in our
will. If we are always honest in earning and
spending, we become strong in will. If we
think always we are Atman i.e. Infinite divine
beings, that we are “children of God', that we
are holy and pure, we become very strong in
our 'will'. If we live always a very simple life in
food, dress, dwelling etc., we build a strong
will power. If we pray and do Japa regularly,
we develop astrong will power.

Through prayer we develop a ‘super will
power' called FAITH. Faith is the power to
believe and act on an idea or divine person's

Adhyaksha, SriRamakrishna Math, Mylapore, Chennai-600004.
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teachings. Faith is the mother of will power.
Will power is the mother of mental strength.
Mental strength is the antidote to all mental
disorders. Thus, if you have faith in your
Divine Atman and in God, you can overcome
allanxiety etc.

Sri Ramakrishna says, 'If you have faith,
you have everything'. Sri Ramakrishna told
the story of a man from India who visited
Vibhishana in Lanka. Vibhishana was a great
devotee of Rama. When the man wanted to
return urgently to India, without finding any
vessel going to India, Vibhishina tied a leaf,
with the name of Rama written on it, to the
corner of the cloth of the man and asked him
to proceed walking on the water all the way
to India. ‘Before you reach India, don't see
what is in the leaf' he advised the man. The
man, when he had almost reached India, took
out the leaf and saw only the name of Rama
on it. 'Oh, is that alll' he exclaimed and
immediately sank into the water. The faith
had made the impossible ‘possible' (of
walking on water)!

We have the historical records of a
Dr.James Freeman, a British Officer in Orissa
State, who saw 25 devotees of Divine Mother
Kaali walking 3 times happily over the
burning charcoals spread over 180 ft. long
path. It was because of their faith in the
protecting power of Kaali and in their own
austerity and purity.

Here is another case of supernormal
power of faith. A professor of Psychiatry and
Neurology at the University of Vienna, Prof.
Victor Frankl (1905-97) was cast into a Nazi
Camp as a prisoner for 3 years. All the other
prisoners died due to the terrible tortures of

rigorous imprisonment. But, because the
professor believed that he was “a Divine Soul'
he survived! He also thought that because he
believed that he had a mission to experience
the soul, he did not commit suicide which
many of his colleagues did.

Coming to recent times, we have the case
of a NRI (non-resident Indian) lady, Ms.Nila
Patel of Detroit, USA, which happened in
2003. Suddenly she had a cerebral haemorr
hage and stroke and underwent 3 successive
brain surgeries. The doctors had no hope of
her recovery. One part of her skull was
removed and kept separately in the hospital
forfrequentexaminations.

But even under such situation, this lady, a
disciple of late Swami Bhuteshanandaji, then
President at Belurmath, was calm, prayerful
and had full faith that Sri Ramakrishna would
take care of her and guide her to full health.
She was heard talking to Sri Ramakrishna
‘when will you take me back to our home? |
want to sit in front of you alone'. She would,
on questioning, tell her nurses about her
Guru thus: “Yes, my guru will make me merge
with God when | die'. When some of her
friends doubted if she would ever completely
recover, she emphatically would tellthem her
faith that God, after having done so much for
her, certainly would not make her a decrepit.
She did recover completely without any
deficiency!

Now let me narrate an incident of an
Arunachal Pradesh Tribal student. This
student, a boy of secondary class used to
regularly pray singing a number of
devotional songs in the printed ‘book of
prayers'. He subsequently got admitted to



the Agricultural University of Hissar. Being
alone in his hostel room and away from
home, he fell into a terrible depression. He
one day felt that he would run away from the
hostel. At that time his eyes fell on his "book of
prayer' of songs lying on his table. He
mechanically took it up, turned a few pages
and started slowly singing them to himself.
Lo! His mind was transported, like a miracle,
to his school days when he sang them in the
hostel daily! This changed his mood into a
happy one and depression disappeared
quickly! The prayer which rests on faith had
restored his mental health!

Swami Vivekananda exhorted all people
to assert their faith in their own divine Self -
thatthey are the infiniteimmortal Atman. He
asked them to constantly repeat ‘Shivoham'
(lam Shiva).

I am reminded of a wonderful story by the
great Hindi fiction writer and Novelist,
Premchand. It is titled ID-GAAH, celebration
ofthe Muslim festival of Id.

Ahmed, a Muslim young boy, the son of a
poor widowed mother in a village, wants to
visit the nearby village where a ‘'mela’, a
village market, was going on. Many other
young boys of his age from the same village
also attended the same. They all carried
sufficient money to purchase playthings of
their choice, but Ahmed could not get more
than 10 paisa from his poor mother. After
enjoying the sights in the mela, he and the
other boys, were returning. On the way each
showed his dolls made of wood, wax, cotton,

celluloid or clay with great pride. The turn of
Ahmed came. He had thought and thought
about what he would purchase with the only
10 paisa he had. He remembered his mother
burning her fingers daily while roasting
chapatti on the burning charcoal. Hence, he
purchased a pair of tongs made of iron with
which she can now roast chapattis
comfortably. He now felt proud about his
purchase. When the boys saw his tongs, they
looked down upon it as worthless. "See the
beauty, the colour and craftsmanship of our
dolls'they teased him.

Now Ahmed said to them, ‘See the
strength of my tongs. | dash it on the ground,
it does not break. | drown it in water, it does
not dissolve. | put it into fire, it does not get
burnt. Can you do the same with your dolls?
Can any of you?"' he challenged. None dared.
Ahmed waxed now with joy! He explained
them how, in addition, the tongs would help
his dear mother in roasting chapatti on fire!
All the boys felt crestfallen. They accepted
the victory of ‘the tongs' of Ahmed over all
theirflimsydolls!

Faith is like that tongs which can face any
danger and even death. Faith also, like the
tongs, helps doing good things and bringing
joy and peace to one's own self and to the
societyatlarge.

Thus, we see that by cultivating the
spiritualvalues of faith, prayer, honesty, love,
service, simplicity and so on we can be free
from all mental disorders and live in peace
andjoy.



Puja — Its Spiritual Significance

- Swami Atmaghanananda

The Goalandthe way:

“Each soul is potentially divine. The goal is
to manifestthis divinity within, by controlling
nature, external and internal. Do this either
by work, or worship, or psychic control, or
philosophy- by one, or more, or all of these-
and be free. This is the whole of religion”, is
the famous and oft-quoted statement of
SwamiVivekananda, which clearly highlights
the supreme goal of life and the four main
paths, namely karma, bhakti, jnana and raja
yogas, leading to that goal. Swamiji has
made it clear that one may reach the goal
through any one of these four yogas or
through more or all of them. However it
should be noted here that no one of these
four yogas is completely exclusive of the
otherthree yogas. Rathereach yogaincludes
initelementsofthe otherthreeyogas as well.

In this article we are only concerned with
the spiritual discipline called puja which
formsoneofthe different practices of Bhakti-

yoga.
Bhakti- Yoga:

Bhakti is defined as intense love for God.
SriRamakrishna has explained the concept of
bhaktiin simple words: “The point is, to love
God even as the mother loves her child, the
chaste wife her husband, and the worldly
man his wealth. Add together these three
forces of love, these three powers of
attraction, and giveitallto God. Thenyou will

certainly see Him.” Again he says,” One
should feel a yearning for God like the
yearning of a man who has lost his job and is
wandering from one office to another in
search of work” In the words of Swami
Vivekananda, “Bhakti-yoga is a real, genuine
search after the Lord, a search beginning,
continuing and ending in Love. One single
moment of the madness of extreme love to
God brings us eternal freedom. This love
cannot be reduced to any earthly benefit,
because so long as worldly desires last that
kind of love does notcome.”

Love is an essential nature of the human
soul. Even in the cruel heart of a murderer
there exists love for at least his wife and
children. When this human love is purified
and directed towards God it is called bhakti.
To quote again Swamiji, “There is bhakti
within you, only a veil of lust-and-wealth
covers it, and as soon as that is removed
bhakti will manifest itself.” Sri Ramakrishna
would say that a needle covered with dust
does not get attracted to the magnet
however closertothe magnet the needle may
be. But once the dust is completely removed
off the needle, it at once gets drawn to the
magnet. So purity of mind is the prime
requisite for developing love for God. The
various means of purifying and converting
human love into divine love is what is called
bhakti-yoga. Various schools of bhakti have
developed different methods of devotional

Secretary, Vivekananda College, Mylapore, Chennai-600 004.



practices, of which japa (repetition of God's
name), prayer, worship and meditation form
the common practices. It should be noted
here that worship (puja) contains in it all the
above mentioned devotional practices as its
mainlimbs.

Puja (Worship):

Puja in Hinduism is conducted mostly as
per Vedic or Agamic traditions only, though
both share certain common practices. In the
Vedic tradition worship is called ‘yajna’,
whereas in the Agamic it is called “puja’,
though the aim of both the types are same,
i.e., realisation of the divine. All the major
sects like the Saiva, Sakta and Vaishnava
have theirown Agamas. There are only minor
variationsintheritesamongthem.

As pointed out earlier, the major impurity
of mind is selfishness born of egoism, which
obstructs the development of divine love.
This is to be countered by a continuous and
loving act of sacrifice in the form of service to
the Lord ending in total surrender to Him.
This idea is echoed in the famous sloka of
Srimad Bhagavatam, wherein Prahlada, the
great devotee of Lord Vishnu, describes the
various devotional practices culminating in
total surrender to the Lord: “Listening to the
stories of the Lord, singing His glories,
constant remembrance of the all-pervading
Lord, serving Him in His devotees, ritualistic
worship of Him. Constantly saluting the Lord,
doing all work for His sake, friendship with
the Lordandtotalsurrenderto Him”.

One of the best practices to develop the
spiritof surrenderto Godis to perform puja to
any Personal God, which involves sacrifice,
meaning, offering of various things to the
Lord without any expectation in return.
Whatever one offers to the Lord should be

based on pure love, which doesn't expect
anything from Him except to love Him. So the
basic idea behind puja is not what is offered
to the Lord, but with what attitude it is being
offered. This is what the Lord Himself says in
the Gita that He is pleased even with a leaf,
flower, fruit or water, but offered with true
love.

The main elements of a puja in general
consists of the following: purificatory rites,
divinisation of the worshipper, invocation of
the Lord, serving or worshipping the Lord
with various upacharas (offerings), japa and
finally surrender of the fruits of worship to
theLord.

Purity of body and mind is the most
essential quality to be acquired to worship
God with the right spirit of devotion and
dedication. There are a number of rites to
purify all the objects used in puja, more
importantly, the body and the mind of the
worshipper. Bhavana or conceptualisation is
very much needed in the exercise of the
purificatory rites which acts on the deeper
levels of the mind to establish purity.

There is a popular statement, ‘devo
bhootvaa devam yajet' meaning, ‘become
divine to worship the divine Lord'. Human
loveis based on selfishness and egotism with
which it is impossible to relate oneself with
the Lord onaspiritual basis. So divinisation of
the worshipper formsthe mostimportantrite
in the puja, which gives him the needed
qualification to worship the Lord with a
spiritual attitude of love and surrender.

Afterthus acquiring the divine nature, the
worshipper invokes this divine spirit into the
imagein frontof him, whichis called avahana
orpranapratishta.



Then follows the various upacharas or
service to the Lord in which flowers, sandal
paste, dhoopa (incense), deepa (waving of
light), fruits etc. are offered ending with
pushpanjali, meaning, offering of handfuls of
flowers at His Lotus Feet. Having thus
acquired through all these rituals a
concentrated mind infused with divine love,
the worshipperis nowin a position to do japa
and meditation on the Lord, the culmination
ofthe whole puja.

The most important aspect of the whole
pujais the surrender of the fruit of worship to
thelord attheendofthe puja.

The primary aim of puja is to develop a
special relationship with God characterised
by self-surrender and loving service to Him,
pleased with which the Lord showers His
abundant grace and joy on the worshipper.
Sri Ramakrishna illustrates this point
through a parable. A poor servant working in
the farm of his landlord goes with a pumpkin
harvested by his hard work and offers the
same to the landlord saying, ‘Sir, this
pumpkin is from your garden'. Seeing the
servant's humility and his love for him, the
landlord, highly pleased, makes him sit
beside him, an act which the servant would
never have dreamt of and can never expect
also. Thus Sri Ramakrishna points out that
God's grace cannot be demanded or
purchased by any means, but only by
pleasing Him with unselfish love and total
surrenderto Him.

As mentioned in the beginning, the main
purpose of puja is to reduce egoism and
develop aloving relationship with the Lord to
obtain His grace. Bhavana or devotion is
more important in the puja than the various

rites. This does not undermine the value of
the ritual itself, but it should be coupled with
devotion.

The life of Sri Ramakrishna ever stands as
a shining testimony to the efficacy of puja as
a spiritual discipline. Words fail to portray
the outburst of devotional frenzy seen in the
worship done by Him! His loving disciple
Swami Ramakrishnananda also, like his
Master, demonstrated in his life the same
truth of puja being an act of loving service to
the Lord!

It should be remembered that puja is not
to end within the four walls of a shrine and
with certain rituals. Puja done with the right
spirit should in time convert the whole life
into worship of God, feeling His presence
everywhere and in every object, living and
non-living, as demonstratedinthe lives of the
greatdevoteesof God.

Before concluding this article it must be
mentioned here that without the pre-
requisite of acertaindegree of purity of mind
and devotion, puja would degenerate into a
mechanical activity, not rewarding any
spiritual benefit. Such a puja would be like
the saying, ‘nearer the church, but far away
from God'. In this context Swamiji says,
“...Andifamanis selfish, even though he has
visited all the temples, seen all the places of
pilgrimage and painted himself like a
leopard, heis still further off from Shiva.” So a
selfish person cannot worship God in the
right spirit. It is better for such a one to
engage himself in any type of service activity
to reduce his selfishness. In this context
Swamiji's clarion call for "Service to man as
worship to God'assumesgreatimportance.



Questions and answers

(Questions asked by student community)
- Swami Satyayuktanandaji

How canwe define responsibility?
Responsibility!!!

Taking the whole responsibility in our
shoulders and suffer for others really we are
the blessed one that will be the right way of
understanding.

Actual meaning of responsibility we can also
define as follows; The social force that binds
you to your obligations and the courses of
action demanded by that force instilling the
sense of duty, every right, every opportunity,
every obligation; every possession, all the
dutiesimplies responsibility.

A form of trustworthiness;---- the trait of
being answerable to someone for something
or being responsible for one's conduct;
Makes people say, he holds a position of
greatresponsibility”

1) Which way of thinking is better for
humans?

Answer : Being open minded and thinking
liberally or being closed minded and
conservative... | think it's best to be a little of
boththinking is the mostimportant faculty in
human being. Whether closed mind or
opened mind both one day or other day come
togetintotheaction.

For the opened minded reaction will be very
quick. In the case of closed mind reaction will
be less. But in both there is advantage and

disadvantage. Subjectively open minded will
getquickresults.

2) What is the difference between sadness
andanger?

Answer: According to the dictionary, sadness
is defined as unhappiness, and unhappy is
defined asdispleased, and angeris defined as
astrong feeling of displeasure. So then, what
is the difference between sadness and
anger? If someone would offer better
definitions so as to distinguish these
concepts more clearly, that would be great.

Sadness makes one think deeply, anger will
notallow persontothink.

Insadness intellect works more, but in anger,
through blood, heart works more, beats
increase.

By sadness person becomes inactive, By
gettingangerperson becomes more active.

Sadness creates depression, anger creates
aggression.

Forsadness reasonis low dopamine (can also
create psychological distress).

From angry person whose oxytocin levels fell
in response to remembering a negative
emotional relationship, reported greater
problems with experiencing anxiety in close
relationships.

Sadness comes with fear and in the depth
they will feel anger.

Correspondent, Residential High School, Ramakrishna Mission Students' Home, Mylapore,

Chennai-600004.



3) Whyis philosophy not liked by the masses,
isitbecause it offers less answers, and more
questions?

Answer: | find people to be too scientific or
too religious these days. There are too few
philosophers who think and question things
on a philosophical level. Who else agrees?
Andwhyisthis? Oram|ldeluded?

Philosophy is not a theory but getting vision
in life. The word philosophy literally means
love of wisdom.

To properly understand the contemporary
philosophy of science, it is necessary to
examine some basic components of science.
The components of science are data,
theories, and what is sometimes called
shaping principles.

It is evident that theories and data by
themselves are insufficient for science to
work, and thus other factors are needed for
science to operate. This group of factors in
the nature of science is that of shaping
principles, which can be used to select
theories and form the foundations of science.
Many assumptions are made in science. One
example is the uniformity of nature. That is,
the beliefthat, natural processes operateina
fairly consistent manner. This shaping
principle is the basis for the idea of natural
laws.

The notion that religion and science have
constantly been at war is not without
foundation. It is true that there have been
some religious people who have disagreed
with the scientificcommunity.

Now enterthe philosophy soitisactually well
known truth is science and religious ideas are
mingledinphilosophy.

4) Whatis the best way to be happy?

Answer: Best way to be happy is to be
satisfied.

17

Satisfaction comes only within what we have
already.

Satisfaction will never come in what we are
goingtoget.

So getting satisfaction is the only way to be
happierthanany bodyinthis world.

5) What causes some people to become
arrogant while others are humble?

Whatis "arrogance" and why it happens to so
many? what are root causes of it? and how
are "Humble" people like and how they can be
this way, but also be firm and not be pushed
aroundeither?

How common a problem and where?
Between who will be most oftenand what are
best ways todeal with "arrogant"people?

Answer: When one becomes complex
becoming arrogant, when one is simple
becoming humble.

Humble will be very strong, like grass and will
notfall at the time of cyclone. You can see the
strength by bending and giving way to
others. At the same time stand on own feet
firmly. Thatis strength.

Whereas arrogant attitudes are like tree look
very strong; in the time trials and misery that
istosaycycloneit will fallwithin notime.

The best way of dealing with such arrogant
peopleindaytodaylifeisto"ignore"them.

6) If I like the philosophy of Ayn Rand, what
otherphilosophers wouldlenjoy?

| am very new to philosophy and | started
reading Ayn Rand. Being a libertarian and an
atheist, | am thoroughly enjoying it. | would
like to expand my grip on philosophy, so I'm
wondering who else | should pursue? I'm
thinking Dostoevsky, Aristotle, and
Nietzsche?



Answer: Any Rand (born Alice Rosenbaum) s
a fascinating person and an inspiring
advocate of freedom but a very mixed
blessing philosophically.

She very properly realized that, since the free
market is built upon voluntary exchanges,
capitalism requires firm moral limits, ruling
out violence, coercion, fraud, etc. That was
certainly not a concern of Nietzsche, but it
wasvery much aconcernof Adam Smith.

Rand's description of "concept formation"
seems more sensible. Qualities are
"abstracted" from experience and
formulated into concepts. Rand shoots for a
"conceptualist"theory ofuniversals;

which avoids an Aristotelian "realism" of
substantial essences onthe one hand and the
subjectivism of "nominalism," where
universals are just words, onthe other hand.

However, a conceptualist theory cannot be
consistently maintained.

| can suggest you the names Hegel, Hume,
Kant. Thesearetherealthings you canenjoy.

7) If actions are stronger than words, why is
thepen mightierthan the sword?

"Pen mightierthan the sword"!!!

Answer: Thinking creates the action. So
thinking is subtler than the action. Pen
controlsthethinking.

Sword is related to action, can cut only the
flesh. Writing affects the mind where
thinking originates.

Thatiswhy peniswiserthanthesword.

8) What is the significance of "Essentialism"
in Philopsophy..?

Answer: It tries to instill all students with the
most essential or basic academic knowledge
andskillsand character development.
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There are many aspects of character
development, and your character could be
nearly as deep and complete as anyone you
mightknow inreallife.

9) Is Love a state of mind or a state of
spirituality?

Answer: Love is the state of spirituality. Mind
differentiates the love and hate. Being
emotional and affectionate cannot be love.

Love need unselfishness. Selfish love cannot
be considered as love at all. Unselfishness
and spirituality go together, unselfish love
leads to spirituality. So love becomes the
property of spirituality.

10) Is one of the best things one can learn as
they "mature" is to learn not to worry about
anythingmuch? andjustbe patient?

How one learns this or not and how learning
to not worry is best or not? how different in
youth and why?

Answer: Maturity, one gets by experience,
worry or not worry will not make any big
difference. By involving one self in activity
and mixing with people,work together are
the waytoget matured.

11) Whyislifeinexplicable?
Explain, please. thankyou!

Answer: Life is a constant struggle, it is
becoming gradually simple tocomplex.

In primary level every thing is explicable, in
complex condition every thing becoming in-
explicable, sothelifealsoinexplicable.

12) What is the difference between real and
reality?

Answer: Reality----

The state or quality of being real; actual

being or existence of anything, in distinction
frommereappearance; fact.



1. Being or occurring in fact or actuality;
having verifiable existence: real objects;

a) Realillness.

b) True and actual; not imaginary,
alleged, or ideal: real people, not
ghosts; afilmbasedonreal life.

c) Of or founded on practical matters
and concerns: a recent graduate
experiencing the real world for the first
time.

2. Genuine and authentic; not artificial or
spurious:real mink; real humility.

3. Being no less than what is stated;
worthy ofthename:arealfriend.

4. Free of pretense, falsehood, or
affectation: tourists hoping for a real
experience onthe guidedtour.

5. Not to be taken lightly; serious: in real
trouble.

6. Philosophy Existing objectively in the
world regardless of subjectivity or
conventions ofthoughtorlanguage.

7. Relating to, being, or having value
reckoned by actual purchasing power:
realincome; real growth.

8.  Physics of, relating to, or being animage
formed by light rays that converge in
space.

9. Mathematics of, relating to, or being a
realnumber.

10. Law of or relating to stationary or fixed
property, such as buildings orland.

14) Please explain study of human social
behavior

Answer: The study of human social behavior
especially the study of the origins,
organization, institutions, and development
ofhumansociety.

Analysis of a social institution or societal
segment as a self-contained entity or in
relationtosociety asawhole.

"To understand the true quality of people,
you must look into their minds, and examine
their pursuits and aversions." - Marcus
Aurelius

"Socialmovementsare at once the symptoms
andtheinstruments of progress. Ignore them
and statesmanship is irrelevant; fail to use
themanditis weak."- Walter Lippmann

"He was a sociologist; he had got into an
intellectual muddle early on in life and never
managedtogetout.”-Iris Murdoch

“No sociologist should think himself too
good, even in his old age, to make tens of
thousands of quite trivial computations in his
head and perhaps for months at a time. One
cannot with impunity try to transfer this task
entirely to be mechanical assistants if one
wishes to figure something, even though the
final result is often small indeed." - Max
Weber

15) What is the applicability of philosophy
of Socrates nowadays?

Please explain formally and in details.

Answer: Socrates: Although he was well
known during his own time for his
conversational skills and public teaching,
Socrates wrote nothing, so we are dependent
upon his students (especially Xenophon and
Plato) for any detailed knowledge of his
methodsandresults.

The trouble is that Plato was himself a
philosopher who often injected his own
theories into the dialogues he presented to
the world as discussions between Socrates
andotherfamous figures of the day.

Nevertheless, it is usually assumed that at
least the early dialogues of Plato provide a



(fairly) accurate representation of Socrates
himself.

Socrates had comprehended the thought
which is existent in and for itself, only as an
object forself-conscious will.

Plato forsook this narrow point of view, and
brought the merely abstract right of self-
conscious thought, which Socrates had
raised to a principle, into the sphere of
science.

Explaining his mission as a philosopher,
Socrates reports an oracular message telling
himthat "No oneis wiserthanyou."

The truth alone deserves to be the basis for
decisions about human action, so the only
proper approach is to engage in the sort of
careful moral reasoning, by means of which
onemay hopetoreveal it.

| believe for the scientific world now tell to
findthetruthisvery muchapplicable.

16) What is the applicability of philosophy
of Plato nowadays?

please explain formally andin details.

Answer: Socrates' most important student
was Plato. His ideas affect the intellectual
climate ofourdayintwoimportant ways:

first, by entering into our Christian theology
and contributing especially to its doctrine of
the opposition between the spirit and the
flesh;

secondly, by entering into our scientific
mentality. The fundamental assumption of
modern science is the importance of the
mathematical method in the understanding
of things, and this was Plato's cherished
doctrine.

whose influence, as regards the culture and
development of the mind, has from its
commencement down to the present time
beenall-important.
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Forwhatis peculiarin the philosophy of Plato
is its application to the intellectual and
supersensuous world, and its elevation of
consciousness into the realm of spirit. Thus
the spiritual element which belongs to
thought obtains in this form an importance
for consciousness, and is brought into
consciousness; just as, on the other hand,
consciousness obtains a foothold on the soil
oftheother.

The Christian religion has certainly adopted
the lofty principle that man's inner and
spiritual nature s his true nature, and takes it
asitsuniversal principle, though interpreting
it in its own way as man's inclination for
holiness.

17) Whatdoes free willmean?

Answer: “Free Will” is a philosophical term of
art foraparticular sort of capacity of rational
agents to choose a course of action from
among various alternatives.

Most philosophers suppose that the concept
of free will is very closely connected to the
concept of moral responsibility. Acting with
free will, on such views, is just to satisfy the
metaphysical requirement on being
responsible forone'saction.

The main perceived threats to our freedom of
will are various alleged determinisms :
physical/causal; psychological; biological;
theological. For each variety of determinism,
thereare philosophers who (i) denyits reality,
either because of the existence of free will or
onindependent grounds; (ii) acceptits reality
but argue for its compatibility with free will;
or (iii) accept its reality and deny its
compatibility with free will.

Determinism is deeply connected with our

understanding of the physical sciences and
their explanatory ambitions, on the one



hand, and with our views about human free
actionontheother.

18) How did our world get started? What is
Big bang?

Answer: The Big Bang theory is an effort to
explain what happened at the very beginning
ofouruniverse.

Discoveries in astronomy and physics have
shown beyond a reasonable doubt that our
universedidin fact have a beginning

There are many misconceptions surrounding
the Big Bang theory. For example, we tend to
imagine a giant explosion. Experts however
saythatthere wasnoexplosion.

Another misconception is that we tend to
image the singularity as a little fireball
appearingsomewhereinspace.

19)How is "truth" definedin philosophy?

Does "truth" only concern validity? If a
proposition does notviolate the fundamental
laws of logic, such as the law of identity; A=A,
the law of non-contradiction, excluded
middle, is it deemed "true"? Even if a logical
deduction of premises is valid, what if the
premises do not hold any soundness? And
hence, giverise to alogically valid conclusion
butan unsoundone given thatthe conclusion
isderived fromunsound premises?

Answer: Truth defined in philosophy in
various ways

Truth is one of the central subjects in
philosophy. It is also one of the largest. Truth
has been a topic of discussion in its own right
forthousands ofyears.

Moreover, a huge variety of issues in
philosophy relate to truth, either by relying
on theses about truth, or implying theses
abouttruth.

Truthistheend ofinquiry.
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Truthissatisfactoryto believe.

One of the important themes in the literature
on truth js----- its connection to meaning, or
more generally, to language. This has proved
an important application of ideas about
truth, and an important issue in the study of
truthitself.

20) Whatdoes life meantoyou?

Answer: Life is nothing but the struggle for
existence.

Everyliving beingisinthe way of struggle and
getting nearertothe absolute.

Thisis whatthe life meanstoeverybody.

21) What is the difference between the
heartandthe mind?

Answer: |I'm looking for an explanation
outside ofthe physical definition please.

Feelings are more powerful than thinking.
when the feeling comes, emotion comes,
without thinking man get into an action. so
heartis more powerfulthan mind.

Heart can overtake the mind that much the
difference.

22) Whatisthe meaning of "lam the ocean, |
amthesea, thereisaworldinsideof me"?

Answer: | am the reflection of that. That
means the reflection of sun if it says | am the
sunifitsaysyoucannotdeny.soitmeanslam
the great, one which isin me is great so there
isnolamthere. onlyonethatis great.

23) Whatis Nihilism and Secular humanism?
Answer: Nihilism----

An extreme form of scepticism: the denial of
all real existence or the possibility of an
objective basis for truth.

Nothingness or nonexistence.



Russian revolutionary group, active in the
latter half of the 19th century, holding that
existing social and political institutions must
be destroyed in order to clear the way for a
new state of society and employing extreme

measures, including terrorism and

assassination.
Secular Humanism------

Secular Humanism is an attempt to function
asacivilized society with the exclusion of God
and His moral principles. During the last
several decades, Humanists have been very
successful in propagating their beliefs. Their
primary approach is to target the youth
throughthe public school system.

24)Hume andthe 'self' help?

Hey fellow philosophers or those interested
init!IneedyourhelponHume....

I'm a bit confused as to what Hume is
arguing: so far | gather that he's claiming the
'self' to be non-existent, that it's actually a
compilation of perceptions or his 'bundle’ of
perceptions which make up the self, rather
than a soul. He thinks this because there is no
resemblance between the 'self' and between
our perception of it, because we can't
perceiveit.

Amlontherightlines here?

Also, does Hume begin in the material world
orthesoulinthefirstplace?

Answer: On the basis of perception, Hume,
brings first the material world. Then the-
bundle of experience of perception. Next
comes actualization of self. You are
absolutelycorrect.

25) What is the relation between energetics
andenergeticism?

Are they the same thing or is one not to be
confused withthe other?
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Answer: Energetics, Possessing, exerting, or
displaying energy.

Energeticismisthe ontology, or philosophy of
being, which holds that all things are
ultimately composed of energy. It is opposed
to ontological materialism and idealism.
Energeticism is typically associated with the
physicist and philosopher Ernst Mach. It is a
theory that is largely rejected now, due to its
Aristotelian metaphysical leanings, and due
to its rejection of the existence of a micro-
world (such as the one that chemists or
physicists have discovered).

26) What is perfection really? as described
bythedictionary.

Answer: The meaning for perfection: A
quality, endowment, or acquirement
completely excellent; an ideal faultlessness;
especially, the divine attribute of complete
excellence.

27) Eastern or Western philosophy : Which
appeals moretoyou?

Eastern philosophy for me hands down

Answer: Eastern Philosophy is a thought-
provoking and stimulating exploration of
fundamental ideas are sure to encourage
furtherinvestigation.

Western Philosophy developed on the
fundamentalstructure of Logic and Cognitive
Science

Western philosophy proves its extraordinary
diversity. And we can see that philosophy
from the West brings much deeper concepts
upon universe, natural force and used these
objective items to explain human, contrast
sharply to Eastern Philosophy.

Modern Western Philosophy such as
Existentialism bring much more natural
science characteristics and have tendency to
opposeany previous classical schemes.



Buddhism and Existentialism are somewhat
closetoone another is because of the deny of
Essence precedes Existence.

Applied philosophyis more appealing

Though often seen as a wholly abstract field,
philosophy is not without practical
applications. The most obvious applications
are those in ethics -- applied ethics in
particular -- and in political philosophy. The
political philosophies of Confucius, Kautilya,
Sun Tzu, John Locke, Jean-Jacques Rousseau,
Karl Marx, John Stuart Mill, Mahatma
Gandhi, Robert Nozick, and John Rawls have
shaped and been used to justify governments
andtheiractions.

Philosophy of education deserves special
mention, as well; progressive education as
championed by John Dewey has had a
profound impact on educational practices in
the United States in the twentieth century. It
could be argued that some New Age
philosophies, such as the "Celestine
Prophecy", inadvertently educate people
about human psychology and power
relationships through the use of spiritual
metaphor.

Mixing of both Logic and Cognitive Science
western philosophy and religious study of
eastern philosophy will appeal to anybody
who loves philosophy: | mean here, the
applied philosophy.

28) Do you think peace can be achieved
through peacefulmeans?

Answer: Non-violent is the method or policy
to achieve peace for the civilized society, the
meaning shows the way we can attain that.

1. notdisturbed by strife orturmoil or war
2. peacefullyresistantinresponsetoinjustice
3. (ofgroups) notviolentordisorderly

*Only an alert and knowledgeable citizenry
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cancomplete the proper meshing of the huge
industrial and military machinery of defence
with our peaceful methods and goals, so that
security and liberty may prosper together. -
Dwight D Eisenhower

*If we want a free and peaceful world, if we
want to make the deserts bloom and man
grow to greater dignity as a human being --
we candoit. - Roosevelt, Eleanor

* Those who make peaceful revolution
impossible will make violent revolution
inevitable.-John Fitzgerald Kennedy

29)Is Human Intellect responsible for Global
Warming?

Answer: Do you think one of the major causes
for global warming can be attributed to the
activities of man. The man who thinks of
himself as the most intelligent thing on
earth?

If Human intellect or the development of
scienceisresponsible forthe Global Warming
Itcanalsoeasilyrectify the problem.

Human intellect has not reached the
completeness of the development of science
that is why this kind of confusions comes in
themindof human being.

As well as in the physical world is also seems
tobeinconfusion.

30)Iwant know about my life?

Answer: Life is nothing but struggle. The
existence for struggle, that if we call it short
thatis, "life".

31) Whydoes God letevilhappen?

Answer: That is his play. He will see to that
good will win overtheevil.

32) Aren't the universal laws of nature
manifested everywhere in everything?

Answer: It is not want to be correct on their
views, but the opportunity is not given to



correct themselves. people so shallow and
desire because the proper education is not
given. negligence of propereducation.

33) "Education doesn't stop after school”
trueorfalse?"

Answer: Academic education stops. But
education on perfection, continues after the
school education. As long as one lives so long
asonelearns.

34) "What's the difference between
physical feelings and mental feelings?"

Answer: Physical feelings - Temporary.
Mentalfeeling - permanent.
35) Whatisthe purpose of seeking truth?

Answer: There's one event that's certain in
every life. At the end of it. It's death. Nobody
canescapeit.

It comes sooner or later. No matter how
healthy or rich one may be. It's inevitable. It
usually comes unannounced. Like the job you
had one day. The next day you didn't.... You
arebreathing one moment. The next moment
you aren't. What happened to that
movement? The same physical body is there.
But "you" are not there.... anymore.... ever
wonder why? Your body completely becomes
inactive.

Sothe purpose of seeking truth is to know the
reality of nature and to have the clear idea
aboutourexistence and our mission.

Existence, knowledge and bliss are to be
attained, thatis the purpose of seeking truth.
And also we have lost the identity, to revive
the lost identity is the purpose of seeking the
truth.

b

opposition.

Truth, purity, and unselfishness - whenever these are
present, there is no power below or above the sun to
crush the possessor thereof. Equipped with these, one

individual is able to face the whole universe in

-Swami Vivekananda




Devotional Poetry In Tamil
- Prema Nandakumar

Bhakti poetry of India is a rich stream
that has already been flowing for many
millennia. The Vedas contain wonderful
hymns to the divinities. Subsequently the
Upanishadic times branched towards
philosophy in a big way. It is only in the 3rd
century that we find a spontaneous
outpouring of the emotions that fill a
devotee's heart. The beginnings are
generally traced to the first three Alvars
(Vaishnava mystics).

According to the great Tamil scholar, Mu.
Raghava lyengar, the Alvars lived between
thesixth and ninth centuries. Acharming tale
marks the actual beginnings of the Bhakti
Movement in a mystic experience three
devotees of Vishnu had in the temple town of
Tirukoilur. Poygai, Bhutam and Pey, the
earliest of the twelve Alvars sought to gain a
vision of the Lord with the help of Nature and
their own intense aspiration. Was it possible
to approach the Divine without offering a
ritual worship? Yet, the first of the Alvars,
Poykai made this possible! He simply gazed
at what he saw with his eyes and proceeded
toadorethe Supreme:

“Withthe world as the cup, the sea as ghee,
Thesunasthelighted wick,

lhavestrungagarland of wordsinpraise
Ofthe Lord who holds the flaming discus
Togainrelease fromthe ocean of misery.”’

Bhutam felt that even the darkness
around them was light enough. The divine is
a luminosity within us as well, and so can be
seized by the mind. The outside material
world and the planes of consciousness
togethercanbeaformidable combination!

“Withlove asthecup, aspiration as ghee,

Aceaselessly joy-filled thought as the
lighted wick,

Ihavelitthe flame of knowledge to

Narayana,
By means oftherevelatory Tamil

language.”"

When the outer and inner world move in

unison, spiritual illumination is compelled to
occupy man's consciousness. The Supreme
stands revealedin this supernallight. Itisall
Ananda, when one envisions this Divya
Mangala Vigraha! As the three devotees
were conversing together in that dark night
of rain and thunder, they felt a presence and
soonhadaflash ofvision. PeyAlvarrecorded
itimmediately:

i Mudhal Tiruvanthathi, verse 1. All translations from Tamil are by Prema Nandakumar, unless otherwise

stated.

i Irandaam Thiruvanthathi, verse |
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“lhave seen Lakshmi, the goldenimage!
Ihavevisionedthe sun-like splendour too.
The battle-ready and fire-red discus golden,
Andthe whorled conch. Allthesedidlsee
Inthe person of my Ocean-hued Lord.””

One may confidently say that a major
synthesis of yoga took place with this vision.
The Mother was mentioned first (Tiruk-
kanden, | have seen Lakshmi) and this is how
the female aspect of the supreme came to
have an unshakeable prominence in the
Bhakti Movement. Thus one could even say
that Tantra had also become part of Bhakti
yoga.

However, it was the discovery of the Divine
as a little child by Perialvar that made the
devotee very, very close to God. Of the twelve
Alvars (Poykai, Bhutam, Pey, Perialvar,
Andal, Nammalvar, Madhurakavi,
Tirumangai, Tiruppan, Tondaradippodi,
Tirumazhisai and Kulasekara) Perialvar
began describing the childhood, boyhood
and youth of Krishna in mellifluous Tamil
verses. Here are young girls of Vraja full of
wonderment that such a beautiful baby
must have been abandoned by its mother,
Devaki. Well, it has beentheirgain!

“Damsels with bright foreheads!
Lookatthelovelytoes

Ofthisbabe, sapphire-sheened.
Itisasifpearls, precious stones,
Diamonds, gold and otherrich assets
Have beensetupinformation
Asajewel with artisticcare.””

There is an utter closeness between the
maternal voice of Perialvar and the Supreme

Yasoda feeds him, combs his
hair, bathes him and plays a variety of games
with him. There is the soulful description of
the Flute-Playerof Brindavan:

as a prankster.

“As Govindaplayedtheflute, his jaw rested
Onhisrightshoulder; his handscrossed,
Eyelashes weredrawn up; the stomach
Wasdrawnin and lips came together;

With tresses flying loose, red-lined eyes
Glancing around, their deer-like formsthin,
The cowherdesses held up withone hand
Theirslipping garments, and stood

listening.

Asthetinyfingersstroked the flute,
Theredfacegrewintentonthestops
Andtheeyelashes held drops of sweat.
Varieties of birds flew out of their perches
Andlayaround Govinda like dried up
plants.
Thecattlespreadout theirlegs,
Benttheir heads andstood still, ears
unmoving.”’

Andal was Perialvar's foster daughter.
Brought up by him, it was not surprising that
she became a poetess full of Krishna bhakti.
Her poems are an impassioned cry for
becoming one with the Supreme. The famous
Tiruppavai of Andal deals with a particular
vrata called Pavai Nonbu which is said to
bring one close to Krishna.

When Andal, decided to consecrate
herself to the Divine, she chose this rite as a
means to attain her end. She transformed it
as an aspiration for a yogic union with the
Supreme. The Bhagavata refers to how the
cowherdesses of Brindavan bathed in the

iii  Moonram Tiruvanthadi, verse |
iv  Perialvar Tirumozhi, 1-3, 1-2
v Ibid., 3-6,2,8
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Kalindiriver, performed rituals and prayed to
the Mother Goddess to unite them with
Krishna. It chimed in with Andal's
devotionaloutlook.

The thirty verses of Tiruppavai have
plentiful drama as the girls go from house to
house and wake up their friends. It is
beautiful Margasirsa month when Mother
Nature is cool and sattwik and the everyday
scenarios have an enchantment that seems
to touch them with the gold-dust of Krishna
experience. While calling upon those who
take up therite to avoid wastefulness and evil
thoughts, the girls say that a rare
compassion should fill our hearts towards all
creation. Once all the girls have woken up,
they go to Krishna and ask for the materials
(parai) for performing rituals which include
lamps and conches. What is this 'parai'? A
drum? A winnow in which auspicious things
are kept? Like the Holy Grail of the Arthurian
legends, the 'parai' defies our analytical
mind. The Manipravala commentators
assure us that 'parai' is Andal's symbol for
servitude (kainkarya) which is the desire of
every sincere Vaishnava. The 29th verse
makesthisclear:

“Thisisthesignificance of our waking early,
Comingtoyouandworshipping your
lotus-feet;
Borninthe cowherdclan,
Youmustacceptourhumbleservices.
Notforimmediate boons have we come,
O Govinda! Forsevengenerationsseven,
We will be devotedtoyou andserve you
alone.
Cancelallotherdesiresinus.”"

The 143 verses of Andal's Nachiyar
Tirumozhi give us some very fine examples
of bridal mysticism. Such is her total love for
the Lord that she cannot even think of
marrying any other, and has even a vision of
hermarriage withthe Lord:

“Thedrums beat

The conch blew

'‘Neath the pearl-decked
Wedding canopy
Madhusudan, my Lord,
Hecame; andldreamt
That he held my hand.”"”

While it seemed utterly natural for a
young girl like Andal to speak in terms of a
bride's anxiety, it would surely seem
awkward for men to sing in such terms. But
the Alvars preferred to sing with a female
voice, for this seemed the acme of godward
emotions. They imagined themselves as
women and sang of the Beloved too. In
particular, TirumangaiAlvarand Nammalvar
have bestowed upon us lovely verses written
in the Nayaka-Nayaki bhava. The genre is
generally known as bridal mysticism.

Nammalvar is referred to as Parankusa
Nayaki by devotees when speaking of his
verses written in the nayaka-nayaki bhava.
Hereisone where the girl (devotee) sends the
birdsasan ambassadortoKrishna:

“Pretty herons searching for food
Inthe flowering groves

Full of cool streams gushing!

My Lord guardsthe seven worlds,
Destroyseviland spreads peace.
Should thissinneralone be exempt
FromHisgrace? Whenyousee

Vi

vii Ibid., 6-6

Tiruppavai, verse 29. Translated by R. Bangaruswami
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My Narayana, say a word to him
On behalf of this tear-stained girl.”""

The devotional world refers to
Tirumangai Alvar as Parakala Nayaki when
he uses the voice of a girl as in this verse
where the heroine addresses her mother:

“Would he who restsin Kudanthai
Girtby honey-dripping groves
Bepleasedtocome here
Bringing joy to mylance-long eyes!
Mother! Ican'trecognize
Whoitis whocomestome
Carrying the noble discus
Andthe golden Sarnga bow.

”ix

The Bhakti Movement also sought to
transform the social scenario of casteism,
gender inequality and untouchability. The
Alvars hail fromall castes. It has continued to
do its best in these realms including the
emancipation of women. Women in the
Bhakti Movement like Meera and Jano Bai
arewell known.

A very high place is accorded to Tiruppan
Alvar who was a Dalit. Toshow the world the
importance of the teacher in India's culture,

Madhurakavi has been included among the
Alvars. He was actually a disciple of
Nammalvar and considered his Guru more
importanttohimthan Krishna himself.

“Leaving aside my wondrous Lord who
allowed himself to be bound by a short rope
twisted with tiny knots, if | speak of Nambi of
beautiful Kurukur, my tongue feels sweet,
springing nectar.””

The springs of devotional poesy kindled
by the Alvars has been flowing all over India
through other voices and enriching our
Sanatana Dharma. For the wise have
realised that ultimately it is the Lord who is
the real help in life's journey. To conclude
with the words of yet anotherimmortal verse
of Nammalvar:

“IfIsay the following Imay gain enemies;
Butstill lwill speak. Listentome
Iwillnotsing the sweetsongs|can
Infavourof any mortalbeing. My
elephant-like
Lord, mySupremeKing aloneis my goal,
He of Tiruvenkatam where the bees buzz
sweetly.””

viii Tiruvaimozhi, 1-4-5

ix Peria Tirumozhi, 10-10-8,9

x Kanninun Siruthambu, 1. AreferencetoAcotaityingthe Lordwitharopewhen he stole butter.

xi  Tiruvaimozhi, 3-9-1

God is one’s very own. It is the eternal relationship. He is
everyone's own. One realizes him in proportion to the
intensity of one s feelings for him.

- Holy Mother Sri Sarada Devi
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Vidura

Neeti
- T.V. Savitri

The ethical parts of the Mahabharata
have so decidedly influenced the later
philosophers and law-makersinourland that
they have conferred on it the name of Fifth
Veda. It is a mine of wisdom to draw
inspiration from to solve problems civil,
moral, social, religious and political. Vidura
the youngest brother after Dhritarashtra
and Pandu in the Kaurava family is a unique
character that makes a deep impression in
our minds and he commands the respect of
one and all in the epic itself. In the words of
Vyasa no one in the three worlds could equal
him in virtue and knowledge, a rare
combination, indeed. He was against all
pomp and pleasures of royal life. He lived a
happy modest life, devoting his time in
worship and serving the elders in the family,
allthe timeliving a humble life away from the
palace. He was very faithfully attached to
Dhritarashtra who consulted him in all
crucial matters. Vidura too was blunt in his
advice and reproach irrespective of
personality high and low. He was also a great
solace to the Pandavas in all their struggle
and never failed to help and even save their
lives in critical times. He has played his
valuable role in a quiet and unassuming way,
throughout, thusevoking ouradmiration.

Vidura Neeti is a compendium of moral
science that he happened to give as advice to
his brother Dhritarashtrain a critical context.
Vyasa has placed this exposition in a very
appropriate context. Not being able to

influence his own son, Duryodhana, to give
the Pandavastheirdueshare of the kingdom,
after their return from exile, he sends
Sanjaya to Yudhishtira with the message that
he should not resort to arms and fight with
Kauravas as it would end in the annihilation
of both the families but retire to the forest
doing penance and living a peaceful life.
Sanjaya, on his return from the Pandavas,
instead of divulging the reply given by
Dharmaputra, scolded Dhritarashtra for the
injustice he is doing to the Pandavas and
leaves him abruptly promising to divulge the
reply-message, the next day in the council
hall. Indeedthe fate or the future of Kauravas
depends on the decision of Dharmaputra! In
this critical situation not getting a wink of
sleep, Dhrutarashtra sends for Vidura hoping
to get some consolation from him. Whole
night Vidura engages him in meaningful
conversation. To impress in the mind of
Dhritarashtra that he should take a firm
decision in his dealings with Duryodhana so
that the total destruction of the family could
be averted. He brings in various anecdotes
and arguments covering a wide field of social
and individual lives connected with
fundamental duties and obligations. The
summary of it called the Vidura Neeti makes
universal appeal without the bias of any
sectarian outlook. He is plain and blunt in his
statements remaining impartial to the two
families. This discourse covers eight chapters
in the Mahabharata in its Udyogaparva.

Retd. Professorof Sanskrit, Queen Marys'College, Chennai-600005.
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Since the topic has assumed so much
importance, it is given a subheading as

Prajagara parva. 'Prajagara’ means
sleeplessness. In this long argument Vidura
never once fails to highlight the weakness of
Dhritarashtra and the wrong he is doing.
Such is his uprightness and thereby he
commands the trust and respect of one and
all.

Here Vidura starts with the straight
question, to find out the reason for his
sleeplessness. Only five types of people suffer
without sleep. A weak person set on by the
strong, a man without livelihood, a man
deprived of wealth, aloverand a thief.

AN SradT g o ETg, |
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Added to the above five, a man coveting
for others' wealth and trying to acquire it by
improper means, also does not get sleep!
Vidura is hinting that the trouble is self-
invited by Dhrutarashtra. Leave alone sleep,
how can one get peace of mind after
entrusting the sovereignity in the hands of
Duryodhana, Sakuni, Karna and Dussasana?
These people have nowisdom and are lacking
in virtue also. He starts contrasting the
nature of a wise man and a fool in this world.
Among the many admirable traits of a wise
man is that he does not aspire after objects
unattainable nor wish to bewail over what is
lostnoris hedismayedin adversities.

Ty fiErss e T8 Issfa miugy |
ATYeg A = garfed A0 afvgdsga: |

They all speak indirectly about the
wonderful qualities of Pandavas whereas a
fool in contrast, is not only ignorant about
many matters but also stubborn not to listen
to others'advice. He enters a place uninvited
and talks too much without being asked and
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worse still confides in the untrustworthy.
HAATEA: Wi gl og wIvd |
stfaged Freafafa gg =ar Fwem: 11

He warns that Dharmaputra's patience in
putting up with all the injustice should not be
construed as a sign of weakness. Patienceis a
great power which is a virtue to the weak and
also an ornament to the strong like
Dharmaputra.

SHTOT G T SRBTAT 50 a7 1|

He explains why a strong man exercises
patience, because he is clever and wants to
avoid big destruction and calamities as far as
possible. An apt example is given toillustrate
this.

Fire-spark fallen in a place free of grass or
straw extinguishes itself causing no harm to
anyone. But a man without that control or
forethought will incite others and bring
destructionandtroublesto many.

31q ufal afe: T@araeTEafd |
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A poor man entertaining desires beyond
his means and a weak man getting angry
with someone on whom he has no control are
miserable since thereby their health is
affected and body gets emaciated and
nothingis gained.

grfermt shueant dieun sriafenso |
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One should engage in activities that are
conducive to his position and his role as
expected in the society; whereas a man
acting in contradiction will be criticized and
put to shame. For example a house-holder
without exertion is despised and a mendicant
getting involved in worldly affairs is also
equallyabused.
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Teeay e wrfarda fuege: ||

Vidura strongly emphasizes that mere
lineage is no cause of respect when one is
lacking in morality. It is good conduct that
commands respect even if he belongs to
lowest birth.

AFd guHed yEmrhfa A Afa: |
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Pride of learning, wealth and family
reputation intoxicate the haughty people.
But the very same factors act as deterrents
andbring modesty inthevirtuous.

e grmeEqdtshisH ae: |
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In between Vidura makes an interesting
statement regarding food habits among
people in general. Poor people eat their food
with greater relish. Hunger only begets taste
and it is rare among the wealthy. Men of
affluence often do not have the power to eat
and digest whereas a poor man can digest
even pieces of wood! How true it is
particularlyinpresentday world!

L P ElERA AR LR TN
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Vidura accepts that control of speech is
the most difficult one to be exercised but to
hold on a long discourse with elegance and
substance is not easy either. Because of this
weakness people create unwanted
controversy andendless fighting.

Tt fg Jud gg i 7a: |
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In beween he narrates an episode in the
life of Prahlada who spoke the truth which
was against his son in a critical situation
whentheson'slife wasin peril.
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Finally his son's life was saved by the
father's uprightness in the context. This
example is purposely brought in by Vidura to
impress Dhritarashtra to save his children's
lives. Do not put the blame on fate. Gods do
not protect men by holding a stick in the hand
like a herdsman. They bless with clear and
right thinking and reasoning power the one
whomthey wishto protect.

T gan afyaTer @i ayraTered. |
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Even in Gayatri mantra that is the final
prayer.

We pray for the Supreme Effulgence to
illuminate our intellect. God has blessed us
with the rare gift of reasoning power called
Buddhi. He should be the driver of the chariot
inthe journey oflife.

Ffggamfafafg

There is a proper method for one to
prosperandremain stable withthatsuccess.

It is born of auspicious deed, flourishes
through constant endeavour, takes deep root
by skill and stays on with the individual who
has self-control. No other short-cut to
achieveitand makeits stay permanent.

sfrdgaTd y9afa srresaTg yasq |
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Anassemblyis given that statusonly when
there are old people in it (valuable for their
richness in experience). Again people are not
considered old by mere age alone, they
should clearly spell out what is Dharma in a
context. Again it is not Dharma when it is
contrary to truth and again it is not truth if it
isinterwoven with deceipt.

EEIECIREERIECEAR
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Man's reasoning power should ever be
vigilant keeping the sense organs under its
control. They are unsteady by nature but
powerful all the same. Even if one sense
organ is weak the reasoning power is carried
away by thatorgan like water leaking out of a
pot with a hole and finally getting emptied.
When reason is lost, the man becomes slave
tothatorgan.

a9 FErged T |
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Another moving advice of Vidura is about
the greatest blessing of having health and
wealth in life and this rare opportunity
should not go as a waste. No merit would
shine if a person is too poor to make his
presence known to others. In the same way, if
one is not blessed with good health also, his
other merits do not shine. So better utilize
yourtime for higher achievementsin this life”
isthe advice of Vidura.

TGS O FIYGTSH AeAAd |
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A wise man does not hesitate to lose
smaller item in order to gain the bigger
object. One should use his discretion and
decide the issue. An individual can be
sacrificed to save a family, a family for saving
the village, a village for saving the country
and one can sacrifice the entire world for
savingone'sown self!

S FATdqEs e g el |
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This statement is made mainly to insist
that Duryodhana should be abandoned to
save the race. A powerful example is given to
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show the innate strength that remains
hidden in the wood. But when it is kindled it is
capable of destroying the wood itself.

sftrs Tegts TeftaE gy |
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Vidura tries to influence by pointing out
how the safety of the Kauravas is dependent
on the Pandavas. Without them they would
become easily assailable by enemies. Atleast
for self preservation let them be friendly.
Dhritarashtra with his sons are of the nature
of creepers and Pandavas are like strong Sala
trees. Creeper cannot survive without being
supportedbythetree.

AT gH1 7@ HYA: HIAT: qUGHAT 7AT: |

A AT AL ST HETGHAATAAT ||

Next stage, if their dependence on
Pandavas is refused, atleast they are
mutually dependent to flourish in this world.
He bringsinthe well-known example of forest
and wild animals. Your sons are like the forest
and the Pandavas are the lions in the forest.
Without the lion the forest has no protection
and will be destroyed in no time and so also
the lion finds protection in the dense forest.
This safety is mutually dependent. They draw
strength and protection from each other. The
truth of this statement is much discussed in
the presentday world also.

EERIELSEREINTE DALY
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With regard to confiding secrets Vidura
gives a caution. One who is not a reliable
friend is unfit to be told any secret. Even if he
is a friend only a shrewd person can be
confided, as otherwise complications would
arise by his tactless behavior. Even with a
shrewd person if he is not controlled in his



tongue, topmost secrets should not be told.
Howtrueitis!

g Ed T O3 grarefa afeqy |
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The danger involved in friendship with
wicked is shown from a different angle. If due
to some unexpected reason that friendship
breaks (as we see often in this world) the very
same person who owes his fortune to that
friendship will forget everything and try to
spread evil reports about the friend and
begintowork for his destruction.

fradam geeshifadt worwafa |
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How friendship is cultivated by an
intelligent man is described. First he makes a
thorough scrutiny collecting information
from various sources, then himself testing
him in various ways and knowing all the
details about him and getting fully convinced
that he is trustworthy, the friendship is slowly
built up to take a deep root in course of time
and not accepting someone impulsively in a
hasty manner as Duryodhana has been
doing.

Hea uiied HgTel g SUTE AEE. |
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Duryodhana's friends are dangerous
types of people and they are deceptive in
their dealings. They can be compared to a
well outwardly covered by a green-grass
deceptive inappearance but would bring ruin
in the end. Such people lack in wisdom also,
only cunningness is their popular weapon
andthe motiveisalso tocheat.

g fguepays o9 gU quiE |
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Finally Vidura gives a warnig to
Dhritarashtra that he would repent for the
destruction of his family and also incur the
blame of the family. Being an old and
experienced member in the family, it is his
duty to undo the wrong done by the
youngsters by resorting to asane path.

T Areh F97: 918 wiasafa Ty |
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This greed of Duryodhana will not be
satisfied acquiring the share of Pandavas
alone. Its nature is to accumulate more and
more. Even if all the riches such as paddy,
gold, animals, women etc., were acquired in
abundance by an individual still the thirst of
possession cannot be quenched. So it is
foolish to attempt to satisfy a greedy man. So
now jtself try to stop the process of usurping
theshare of Pandavas.

I goreat afead fewod wera: fam: |
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Are we not familiar with the story of Yayati
inSrimad Bhagavatham, who realized after a
long time that an attempt to quench the
desire by fulfilling it is like pouring ghee to put
outthefire?

TG HTH: HTHHEHEET IEfq |
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Throughout the dialogue Dhritarashtra
listens with all sincerity never once raises an
objection or gets irritated for Vidura's blunt
remarks. He openly accepts that his advice is
conducive for future welfare and also
acceptable to wise people but his blind
affection to Duryodhana overpowers
everything and he could not think of going
against his wish, leave alone the question of
being strict and punishing him. He cannot
help accepting in front of Vidura that where
thereis Dharma, there will be success.
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Towards the end there is a touching
confession he makes. He wants to do justice
to the Pandavas. He feels guilty for not giving
theirshare andtheill-treatment meted out to
them. Often he takes the resolution to do the
right thing. But the moment he contacts
Duryodhana, all these fine feelings are wiped
away by thatblind affection.

TandET o Arageafd freret |
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Vyasa brings out the human weakness to
yield to blind affection that crushes the
feeble voice of reasoning power that also
comes out of the human bosom. So the
human tendency is to put the blame on Fate
where human effortis ofno avail.

T fezweafasTg s qaa wafad. |
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Vidura makes a very pertinent statement
regarding advising others before he starts
advising his brother. Dhritarashtra
repeatedly asks him for guidance and
suggests a good solution. Before he starts his
reply he makes this general statement which
isavaluable advice forall.

Unasked one should not advise another
whether good or bad, agreeable or
disagreeable lest one should wish to incur
disrespect. Such a type of voluntary advice
goes unheeded and the person is also put to
insult.

[ a1 AtE 1T g ar afe ar e |
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Then Vidura engages Dhritarashtra in a
meaningful conversation, not forgetting to
impresstheonly remedy available to save the
family from total destruction. Incidentally
very interesting and valuable statements are
made by him to highlight the seriousness of
the issue and they in turn serve as words of
wisdom for posterity to be guided.

Is not Vyasa aptly glorified in a Dhyana
sloka, aslighting the lamp of knowledge filled
with the never exhausting oil of
Mahabharata to show the right path to
mankind eternally! Let us salute Vyasa
Bhagavan!

A1 s d SATEETA g gRiagEarT3 |
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Thavenow cometo astage of realizationinwhich I see that God
is walking in every human form and manifesting Himself alike
through the sage and the sinner, the virtuous and the vicious.
Therefore when I meet different people I say to myself, "God in
the form of the saint, God in the form of the sinner, God in the
formoftherighteous, Godin the form of the unrighteous.

-Sri Ramakrishna
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“Ethical Principles of-Buddhism and Jainism

and their Impact on-Hinduism
- DR.P.Krishnasamy

INTRODUCTION:

Empirically speaking, human beings
regulate, systematize and rule everything in
the universe. But, emergently we need
something to guide us. That is nothing but
ethics. Now we will function properly
according to it. Then we may call “righteous
person” those who practise ethics. Indeed,
ethics is essential for everybody to live their
life peacefully. All systems (Orthodox and
Heterodox) of Indian tradition preached it to
us in different ways. But, among them,
Buddhism and Jainism taught a special
method which itself is unique and important
forour present study. The aim of this paper is
to show how Buddhism, Jainism and
Hinduism attain the goal of human life which
is nothing but moksa’ or liberation which is
the last one of the most important
purusarthas of human life. And also, it pays a
special attention to focus on how Buddhism
andJainismmade animpacton Hinduism. Let
usseetheirthought firstone by one.

1. ETHICALPRINCIPLES OF BUDDHISM

Naturally, man lives in the world with
misery and pain. To stop them, he has to leave
all his desires first. In this context we have to
think of Buddha's life that he kicked away

gold, women etc., because they are the cause
of man's suffering. Besides, Buddha said four
noble truths, namely, (a) There is suffering in
the world, (b) There is a cause of this
suffering, (c) it is possible to stop this
suffering and (d) The fourth noble truth tells
us that there is a path (marga) by following
which man can avoid suffering of life and can
attain salvation. This path recommended by
Buddha consists of Eight Golden rules or
Eight—fold Noble Path (ashtangika-marga).
They are as follows “...namely" right views,
right intention, right speech, right action
right livelihood, right effort, right
mindedness, and right concentration™. Let
us studythem carefullyone by one.

(i) Right Views or Right Faith (Samyag
drsti):

Right Views are the first and foremost
step which must be needed to everyone to
attain “nirvana”. The aim is given in this
context: “..right view... draws attention to
the ideological basis necessary for a
satisfactory outlook on life””. There can be no
independent essence anything including our
own selves. Everything is either conditioned
or related to other things. The self is
immortal. It could be saved from its

interchangeably usedin Indian Ethics.

The notions Moksha, Highest or Final Goal of human life, Nirvana, Liberation, Freedom, Salvation, etc., are

? Cf. 1.C. Sharma, Ethical Philosophies of India, London: George Allen andunwin Ltd.(1965),p.161.
: Cf. P.D. Premasiri, Ethics in Buddhism, Sri Lanka: The Department of Buddhist Affairs (2002), p. 11.

Reader, Department of Philosophy, RKM Vivekananda College, Chennai- 600 004.



involvement with the body if the body was in
misery. Buddha believed that there is an
enduring substance in one's personality as a
rootcauseofevilthat hastobe avoided.

(ii) Right Intention or Right Aspiration or
Right Resolve (Sankalpa):

Right intention is not possible without
right Views. It is true that the virtuous man is
one who actually knows and practises Virtue.
The intention to be righteous would not be in
the mind of the individual unless he knows
what righteousness meant. By right intention
Buddha meant the aspiration for
renunciation. This intention only generates
in man to live all living creatures. Then he
rises above hisindividual selfand gives up the
idea of separateness. His right intention
permits him to work for the whole human
race. This is given in this situation: “I must
bearthe burdenofallcreatures™.

(iii) RightSpeech (Vak):

Speech reflects the character of the
individual. By Right speech Buddhism means
non-injury toallliving beings. It is given in the
words of Buddha: “To abstain from
falsehood, to abstain from back-biting, to
abstain from harsh language and to abstain
from frivolous talk is called right speech.”
This is not possible unless the aspirant
controls his speech as well as action. Injury
does not mean only physical injury but it also
means mental disturbance. Really words are
sometimes more harmfulthan knives.

(iv) Right Action or Right conduct
(karmanta):

Right action is an essential tool for all
paths. It is shown in the thought of Buddha:
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“right action ...means unselfish action ...
Right action includes the panca-sila, the five
vows for desisting from killing, stealing,
sensuality, lying and intoxication. He did not
believe in prayer, rituals and sacrifice. To the
man of good deeds it is vow everlasting.
Therefore right action is the chief criterion of
morality in the case of the individual as well
as in the case of a cluster or a society or a
community. Hence social well-being depends
entirely uponthe practice of right action.

(v) RightLivelihoodorRightLiving (djiva):

The fifth prerequisite is right livelihood
whichmeans as follows: “.. the application of
right thinking, right motive and right words
to conduct, leads to right living or the right
conduct of life in every sphere-domestic,
social, national and international.”’ In the
case of Buddhist monk, conditions for right
livelihood are much more stringent than
those for the layman. For the monk right
livelihood is determined by the consideration
that his life should be in conformity with a life
ofdetachment of worldly things.

(vi) RightEffort(Vydyama):

Right effort is the sixth path for
liberation. It means: “maintaining emotional
equilibrium, to form the habit of always
choosing the right path and expelling evil
ideas from the mind”. The moral agent
constantly confronts inner conflict in
choosing between what he considers to be
the right thing to do and what passions,

! Cf. Dr. Radhakrishnan, Indian Philosophy, Vol. I, New Delhi: Blackie & son Publishers PVT Ltd.(1983) p. 420.

* Ibid.

¢ Cf.1.C. Sharma, Ethical Philosophies of India, p. 162.

” Ibid.,p.163. * Ibid.
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emotions, and inclinations prompt him to do.
For right effort Buddha advocated five
methodsin thismanner:’

(a) Attentiontogoodideas,

(b) Facing the danger of the
consequences of letting the bad idea develop
intoaction,

(c) Turning attention from the bad
ideas,

(d) Analyse its antecedents and so
nullify the consequentimpulse.

(e) Coerce the mind with the aid of
bodily tension.

Right effort is considered to be a vital
factor forrejecting the evil.

(vii) Right Thought or Right Mindedness
(Smrti):

Right thought is the attention that
keeps watch over the mind and prevents evil
thoughts. Theright thought Buddha meansin
this way: “constant intellectual effort to
ponder over the noble truth ..”"" Right
thoughtincludesright experience of the truth
through the intellectual effort of the
aspirant. Besides, Buddha said that his
followers should not borrow his thoughts,
but should accept them only when they
realized them.

(viii) Right concentration (samathi):

Thisis the final path to attain liberation.
It stands for the clear, composed mental
condition. According to Buddha, there are
fourstages of concentration:"

The first stage brings joy and delight,

generated fromalife of seclusion, insight and
reflection. The second stage of Dhydna is
marked by internal joy and calmness the
aspirant experience while concentrating his
mind. At the third stage, all passions and
biasedviews totally disappear andthereisno
keen desire to live (Atmamoha). At the fourth
level of Dhydna, the aspirant reaches the
climax of meditation where he rises above
worry and joy, experiences perfect peace,
andisself-imposed.

In the first stage the aspirant
contemplates truths. There is no Conscious
reflection in the second stage. To Buddha,
this gradual march towards universality
could be facilitated by constantly cherishing
the four sublime Brahma-Vihdras, namely,
friendliness, compassion, cheerfulness and
impartiality. The cultivation of the above
mentioned qualities are essential conditions
of the attainment of the highest stage of
meditation. All these help in the attainment
of the freedom of mind. Again Buddha said
that the ultimate end (aim) of life is neither
the attainment of favours and fame, nor
mere observance of the rules of morality, nor
even the attainment of concentration, nor
even the attainment of knowledge. The
freedom of mind is the ultimate object. After
the final goal has been attained, there is no
rebirthaccording to Buddha.

2. ETHICALPRINCIPLES OF JAINISM

Like Buddhism, Jainism said that the
highest goal of human life is salvation or
moksa. According to Buddha, nirvdna or
liberation means cessation of the process of
birth and rebirth and all sufferings

’ Cf. Dr. Radhakrishnan, Indian Philosophy, Vol. I, p.422.

Cf 1.C.Sharma, Ethical Philosophies of India, p. 164.

“ Ibid., p.165.



consequent upon their continuity and
repetition and attainment of perfect peace or
bliss. He has also recommended the eight-
fold (middle) path (mérga) to attain it. It is
also called the integrated trinity of the
spiritual path (the path to Moksa) or Three
Gems (triratnas) according to Jainism:
“Belief in real existence or tattvas is right
faith; knowledge of real nature without
doubtorerrorisright knowledge. An attitude
of neutrality without desire or aversion
towards the objects of the external world is
right conduct””. These three join together
and form one path to liberation. We may see
themonebyoneinadetailed way.

(i) RightFaith(Samyagdar$ana):

This is the first important path for
achieving our ultimate goal. Right Faith
umdsvdmi defines: “right faith as the
attitude of respect ($raddhd) towards
truth.”” This person who believes in the right
faith apprehends that his soul dwells in the
body but he is not the body, the soul diverges
from the body. The soul has consciousness
whereasthe bodyisthe product of matter.

(ii) Right Knowledge (Samyag-jnana):

Right faith must be accompanied by
right knowledge. They are related as cause
and effect the right knowledge Dravya
Sangrahaexplains: “the detailed cognition of
therealnature of the ego and non-ego, and is
free from doubt, error and uncertainty.”*
Thisis calledfive categories:

(a) Matigyana

It is a knowledge that is attained
throughthesenseandthe mind.

(b) Srutagyana

It is one of the knowledge's that is
derived through reading and
hearingscriptures.

(c) Avadhigyana

Extrasensory perception or
clairvoyance is the knowledge
which is got through self without
thesense of perception.

(d) Manahparyavayana

It is the mind-reading knowledge
and knowledge of the thoughts of
otherpeople.

(e) Kevalyana

It is a perfect knowledge or the
highest formof knowledge.

(iii) Rightconduct(Samyak Caritra):

Right conduct contains of whole
strength of a man in Jainism. Mere faith or
knowledge is not enough, right conduct is
equally essential. Right conduct consists of
panca-mah&vrata. Theyare:

(a) Ahimsa(Non-injury):

Ahimsa is meant as abstinence from all
injury to life. Life does not exist with moving
beings (trasa) but also with non-moving ones
(sthdvara), namely, plants and beings
inhabiting bodies of earth. The ideal of the
Jaina is to avoid molesting life not only of the
moving creatures but also of the non-moving
ones.

(b) Satyam (Truthfulness):

Satyam means an abstinence from
falsehood. It is also taken seriously.

Cf.Dr. Radhakrishnan, Indian Philosophy, Vol. I, p.325.
Y Cf.S. Chatterjee & D.M. Datta, An Introduction to Indian Philosophy, Calcutta: University of Calcutta(1984),

p.105.
* Ibid.,



Truthfulnessis notspeaking whatisonlytrue,
but speaking whatis true as well as good and
pleasant. It is sometimes called Siknrta.
According to this vow, one must conquer
greed, fearand anger.

(c) Assteyam(Non-stealing):

Asteyam means abstinence from
stealing. Jainas accept the existence of
wealth but it is the outer life of man. To rob
wealth is to rob life. Human life is possible
with wealth on which his life depends.

(d) Brahmacaryam (Non-self-indulgence):

Brahmacaryam means abstinence from
self-indulgence. It asks man to give up self-
indulgence (kdma) of every form that is
internal and external, subtle and gross,
mundane and extra-mundane, direct and
indirect.

(e) Aparigraha(Non-attachment):

Aparigraha asks man to give up all his
attachment for the objects of the five senses
such as pleasant sound, touch, colour, taste
and smell. Attachment to the world's object
means bondage to the world, and the force of
this cause rebirth. Liberation is impossible
without the withdrawal of this attachment.

Perfection of conduct goes hand in hand
with the perfection of knowledge and faith.
According to Uttradhayana: “There is no
right knowledge without right faith, there is
no right conduct without right knowledge
and there is no perfection without right
conduct.”” Right knowledge, faith and
conduct jointly bring about liberation
consisting in four fold perfection (ananta
catustaya). Theyare:

(a) Infinite knowledge,
(b) Infinite faith,

(c) Infinite powerand
(d) Infinite bliss.

Ifwe follow these paths firmly, surely we
willreach salvation according toJaina belief.

3. ETHICALPRINCIPLES INHINDUISM

To find out Buddhistic and Jainistic
impact on Hinduism, it is necessary to know
the notion of moksa propounded by
Hinduism. Real Hinduism is the Vedanta. This
is the Scripture of Hinduism. Generally
Hinduism is based upon Vedas, Upanisads
and Bhagavad Gita. They teach us that all
people must work and sacrifice for the
welfare of the world (lokasangraha). For
human life, sacrifice is necessary. Life is
supported by sacrifice. Lower creatures
sacrifice themselves for the support of the
higher creatures. A man is brought into the
world as a baby at the suffering and sacrifice
of hismother. He is brought up by the sacrifice
of his parents and elder brothers and sisters.
He lives on the sacrifice of plants, trees and
animals which support him with vegetables,
fruits, milk and meat respectively. Hence
man lives on the sacrifice of others from his
birth to death. So, it is his birth-duty to return
this sacrifice to others for the welfare of the
world by working and sacrifice. From which
we know that sacrifice is more essential for
human life. Let us discuss how Vedds,
Upanisads and Bhagavad Gitas preached us
the Moksa, one of the last purusarthas,
whichisthe goalof human life.

(a) Vedas:
The notion of mokSa is clear in the
Vedas. Heaven is the highest goal of human

life that is attainable by pleasing Gods
through ritualistic practices.
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(b) Upanisads:

Inthe Upanisads moksa is apprehended
as an identity of self with the Brahman and
sometimes the self with God. It is necessary
to quote the Brhadaranyaka upanisadic
thought of Moksa in this context:"

As a man in the embrace of his beloved
wife knows nothing without or within, so the
person when inthe embrace of the Intelligent
self knows nothing without or within. That,
verily is his form in which his desire is fulfilled,
in which the selfish his desire, in which he is
withoutdesire, free fromsorrow.

Ganadapéda in his karika on
Ma°ndL7’khya upanisads states an account of
moksa which is the state of the universal
nature of Brahman. He writes: “as on the
destruction of the jar etc. merges with the
akasa, even so the individual merges into the
universal spirit.”" Méndff’khya upanisads
also said that by liberation the soul attains
likeness with the Divine.

(c) Bhagavad Gita:

Bhagavad Gita preaches MokSa
differently at different places, that is as the
emancipation, as eternal state, as the
highest rest, as the entering into God, as
contact with God, as rest in Brahman, as
transformation into the Divine existence, as
transmutationinto Godhead andsoon.

For the attainment of moksa Gita has
shown three altenative paths. Each path is
equally effective. They are:

(i) ThepathofKknowledge,
(ii) ThepathofDevotionand

(iii) The path of Action (the path of
morality).

These three are independent paths in
the view that one can attain liberation taking
recourse to anyone of them. The paths that a
faithful practice of anyone of them will
automatically lead to following the other
two.

Unlike Vedas and upanisads, Bhagavad
Gita offers to dharma, first one of the
purusarthas, in our realisation of moksa, the
final one of the Purusarthas. Not only that it
starts with first one and ends in the final. To
attain moksa dharma is the best method or
path for Gita. It specifies the path of action,
knowledge and devotion in the attainment of
moksa.

Dharma is mainly in the action of
various sacrificial duties. Gita pays a special
attention to non-attached actions to be the
essential constituent of the path of action.
Butbasically Gita gives animportant place to
varnasramadharma. Particularly, it means
svadharma which is the essential means to
liberation. One is surely to get liberation if he
fulfils his svadharma first quite faithfully.
Lord Krishna emphasizes Arjuna that one's
svadharma is more important for getting
final liberation. In this path of action,
Niskdma Karma is the supreme in the
Bhagavad Gita.

Buddhism, Jainism and Hinduism agree
at least in the fact that mokSa is complete
freedom from all sufferings, from the cycle of
birth and death and from all sorts of passions
and desires. There is a common agreement

*  Cf. kedar Nath Tiwari, Classical Indian Ethical Thought, Delhi: Mothilal Banarsidass Publishers Pvt. Ltd

(1998), p.101.
7 Ibid,,



on some positive attainment also. They
admit in their own way that by attaining
liberation the soul (man in Buddhism) attains
itsoriginalinherent nature.

4. IMPACT OF BUDDHISM AND JAINISM
ONHINDUISM

In Hinduism, the work of creation of this
greatuniverse, in the vedés, is stated to have
been a sacrifice on the part of God. Brahman
or God sacrificed one-fourth of His body for
the creation of the universe — World, Sun,
Moon, Stars, Minerals, Plants, Creatures and
Human beings. All these (inorganic things
and organic beings) are parts of God's body.
He killed Himself to one-fourth being intact.
Hence Brahman in Hinduism is believed to
have sacrificed Himself for creating this
universe and for the lives of millions of living
beings.

Because of Vedic ritualism, sacrifice and
the classification of duties based upon
varnavyavastha only Buddhism and Jainism
separatedthem from Hinduism.

Buddhism rejected the ritualistic and
ceremonial aspects that were very strongly
prevalent in Hinduism under the influence of
Vedas and making the conceptof karmamore
ethical. In Buddhism such actions are of the
nature of both social and individual morality.
This made Hinduism to reduce or change
Hinduism's ritualistic attitudes or actions in
accordance with the varnasrama vyavastha.
This is really a social evil. In this context |
would like to quote Mekenzie's thought here:
“..karma was largely ethicised. The only acts
which were regarded as meritorious were
moral acts and belief in efficacy of rights and
ceremonies was condemned as heresy”*. By
rejecting the efficacy and value of Vedic

sacrificialism, Buddhism emphasizes ahimsa
as a real moral virtue in its truest and purest
spirit. They made an impact on Hinduism to
think on this issue. That is why modern
contemporary Indian Thinkers like Mahatma
Gandhi asked everybody to act according to
ahimsa as a moral virtue. Not only that,
Buddhism only made an awareness on
Hinduism to an individual duty from group of
duties or set of people's duties. And also
Buddhism emphasizes humility, charity, love,
gratefulness, sympathy, forgiveness,
veracity, justice, etc. As a virtue of individual
morality, it emphasizes self-restraint,
temperance, contentment, gentleness,
celibacy, patience, purity etc.

Basically Buddhism found root cause for
man's suffering that should be rooted out
from him. Instead of talking freedom of the
self Buddha taught us about man's freedom
which made Hinduism to think of man also.
Soselfalone cannot attain moksa, both body
and self can attain it. Buddhism cleverly
handled this thought to protect man from his
dangerous life. Buddha's thought is an
empirical truth which is more essential to
think on Hinduism to take care of man from
his social evils such as sacrifice, rites, etc. |
would like tosay that Buddhism really made a
maximum impact on Hinduism to reduce its
more stipulations, sacrifices, and rituals
which are the real fetters for man. This must
be broken firstthen only a man can attain real
moksSaorliberation as Buddhism does.

Like Buddhism, Jainism also made an
effectiveimpact on Hinduism in the following
way. Jainism also rejected Hindu Vedic
ceremonialism and sacrificialism. By giving a
long list of actions constituting the right
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conduct for a householder and for a monk
separately, Jainism made Hinduism to think
in this way. They may follow their actions
which are enlisted already inJainism. There is
more and more freedom to a man in Jainism.
This made Hinduism to reduce its stipulations
and sacrifices as much as possible to man as
early more. Ahimsa is given a wider
connotation in Jainism. Injury caused to any
living being in any formis himsa. Thus ahimsa
is to be practised not only in deed, but also in
thought and words. Even forcing someone to
do something against his will is himsa.
Causing injury to someone due to negligence
isalso himsa. Jaina's ahimsa is not so easy to
practise by everybody. It is a kind of tabas.
Even the Jaina monks walk by brushing the
path with a smooth brush in their hands so
that no worm etc. should come under their
feet. Really this type of activities of Jainism
made Hinduism to take turning pointin it that
ethical principles must be practised by
smooth, obedient and free way without any
compulsion. Here compulsion does not make
any sense at all. Like Buddhism, Jainism
prescribes virtues which meant for internal
purity of the individual to lead him ultimately
to moksa. Social virtues like love,
compassion etc. are also taken into account
for salvation. Both Buddhism and Jainism
reallymade animpact on Hinduism.

CONCLUSION:

Onespecial feature of Hinduismis that it
hasnoorganisedchurch, nocentralauthority
social, religious or political to guide the
Hindus, and to lay down laws in religious and
moral activities. It is the oldest religion in the
world. It is a composite religion being the
result of the intermingling of the religious

ideas of the Dravidians as the excavations in
the Mohenjo-Daroin Sind and Harappa in the
Punjab in the Indus Valley and the latter
Aryansettlers fromoutside of India.

Hinduism was not founded by a single
man. It consists of the teachings of many
Rishis or Seers of all classes and of both sexes
whose identities are not known. Hence
Hinduismis not a foundedreligionasall other
religionsare.

The Hindureligionisas muchalive today
as it ever was. A thousand years of Muslim
domination and hundreds of years of
Christian persuasion, have failed to make the
slightestimpressiononthe olderreligion. But
Buddhism and Jainism made an impact on
Hinduism to protect not only the human soul
but also the human body. They rejected
varnashrma dharma also. This dharma is
created by us only. Inthe name of God people
misinterpreted and misused this dharma.
Basicallywe areallthe children of God. We all
should be equal. Then why do we have much
discrimination among us. They made
Hinduism to think over on Varnashrama
dharma to direct proper way to man.
Buddha's and Jaina's thought are realized. If
we try and practise any dharma, we will
achieveourgoal. Allare working in all fields if
chance is given to them. Actually there is no
any reserved job for any reserved people. In
positive approach, Buddhism and Jainism
made an impact by which Hinduism tries to
relax its sacrifices, norms, rules, etc. so that
everyone lives peacefully in this universe.
And also we can find a unityamong them that
they accept. “Right Conduct or Right Action”
istheonlyright path to attain moksa.

"Many are the names of God and infinite the forms through which He may be approached."

- Sri Ramakrishna




Education as a Challenge
and Opportunity

- Lt. Col. K.Ganesh

It is often said that the 21st century is
destined to belong to Asia andin particular to
countries with young and vibrant population
like India. In the last 15 to 20 years, some
countries including India have grown much
faster than others inspite of harsh economic
challenges. The growth trajectory of these
countries has as much to do with the ability of
theirpopulationtorise uptothe challenges of
the new world economy in terms of skills as
with the economic policy of the Govts. Hence
the foremost need for a developing country is
to prepare its population for future
challenges. Recent studies indicate that
Indian population which is at present about
1.15 Billion would stabilize around 1.6 Billion
by year 2050 whereas China would stabilize
at 1.5 Billion by year 2030. Such vastreserve
of manpower will be of immense addition to
the National productive resources if their
capability is channelised and education /
training is provided to them through a well
planned and streamlined effort. Needless to
say that this population will also put
tremendous strain on the existing resources
of the country. The social and political
implications of management of such large
population is also critical to our development
ambitions.

It is now an accepted fact that India will
have the youngest population 20years hence
with the average age of an Indian being 29

years. It is heartening to note that this
anticipated large and young population is
being looked upon as a potential strength by
planners ratherthan a weakness. Inthelast
20 years the country's growth is attributed
mainly to its human resources and its
knowledge economy as against the factory
economy on which China has invested for its
development. Hence it is no wonder that Dr
Manmohan Singh, Prime Minister of India
saidinaspeechin Malaysiaon 27 Oct 10 that
“A young Population is an asset only if it is
educated, skilled and finds productive
employment. If this were to happen, our
objective of realizing India's potential to
grow at 10% or more per annum for
substantial period of time can become a
reality”.

There is no doubt that substantial
progress has been made over the years in
raising the level of literacy in the country
from 35% at the time of Independence to the
present 59%. But several social, political,
economic and even religious factors have
contrived to keep certain sections of the
population away from schools. The country
has taken much too longer than what is
warranted to break out of such shackles,
albeitnot fully.

Beginnings of Education Policy

Breaking away from the Gurukul form of
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education prevalent in India, the Britishers in
19th century introduced formal school
education although in a very limited scale
and that too with the aim of turning out
English educated clerks to serve the empire.
However certain notable contributions
through Macauleys Minutes of 1835, Woods
Dispatch of 1854 and various other reforms
in the education system over the years
established a formal system of education
with categorization of primary and
secondary education in schools. Post
Independence, Tarachand committee of
1948, DrRadhakrishnan commission of 1948,
Dr Ramaswami Mudaliar Committee in 1953
and Dr D S Kothari committee of 1966 all led
to the drafting and issue of the first National
Policy on education in 1968. Our founding
fathers included universal education as a
Directive Principle of State Policy and made it
a concurrent responsibility of Centre as well
as the States. The policy set a target of
compulsory education for children between 6
to 14 years of age to be achieved within 10
years of promulgation. Itisironical that it is
yet to be achieved. Though there are centres
of excellence like Indian Institute of
Technology, Indian Institute of Science,
Indian Institute of Management and
Regional Engineering colleges, all of which
producing world class professionals, our
dream of universal primary education
remains unfulfilled. It must be noted here
that our rise as a knowledge economy is
because of the few thousand professionals
produced by handful of such institutions
whereas the nation still has abysmal literacy
levels. Though National Policy of education
of 1986, revised in 1992 correctly identifies
the problem areas and lays down achievable
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targets forprimary, secondary and vocationa
lization of education, the achievement of the
targets have beenelusive.

Problem Areas in Present Structure of
Education.

A study of education requirements of the
coming decades must essentially factor the
present social and economic compulsions in
order to arrive at workable plans. These are
listed below :-

> Literacy level is less than 60% with vast
variations in gender, regional and
religious composition. Abject poverty still
forces parents to look at children only as

additional working hands.

Cost incurred by the Govt to educate a
studentin universityisenough to educate
60-70students up tosecondary level.

Average social return to the economy is 70
to 80% higher if money is spenton primary
and secondary education than on higher
education.

Vocationalization of education for
substantial percentage of students at
secondary level proposed by National
Educational Policy of 1992 is still far away
fromitsproposedtargets.

Though 6% spending out of GDP for
education is promised by all political
parties, inactualityitisonly around 3%.

Availability and access to schools is still far
below desired levels. Problems include
lack of infrastructure, qualified teachers,
fundsandoverpopulatedclasses.

Poverty, prejudices, social and economic
inequality afflict the society. The Gross
Enrolment Ratio(GER) for primary



educationisonlyaround 70% with close to
80% of the above population dropping out
thus contributing to the low literacy level.

Public and private partnership in
education is still negligible with private
contribution to education only around
10%.

The country produces world class Doctors,
Engineers and computer professionals.
However there are very few skilled
workers vying for Blue collar oppor
tunities outside. This has wide ranging
implications on our ability to absorb
skilled manpower in productive
employment.

It is imperative that we plan on suitable
model of education in order to absorb the
growing number of young Indians in
productive employment as the social and
economic costs of failure on this account are
unimaginable. Though India is economically
growing at a scorching pace, our model of
services sector predominant economic
structure could accommodate very few
number of people that too with high
qualifications. Sectors such as organized
retailing, which is capable of absorbing a
substantial number of young Indians is yet to
gain rootsinthe country. Due to the intense
competition in the market, demand for high
technology items and sheer economies of
scale, starting and profitably running a small
scale industry or cottage activity is
economically unviable without a large dose
of Govt support. Agriculture has traditionally
been the largest employer with almost 60%
of the productive population employed in it.
However, this sector is increasingly
becoming unattractive due to a variety of
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reasons including urban mobility. China
focused on creating a factory based/export
oriented economy 30 years back. Its pool of
qualified/semi qualified manpower and
infrastructure gave it the necessary edge and
competitiveness to garner investments from
across the world. It will be difficult to once
again replicate such a model. The factors
that gave China its advantage are prevalent
today in many other smaller Asian countries
apart from India; quality education, large
technically proficient manpower, low cost of
labour and reasonably developed
infrastructure. So, where does all this leave
us ? It should be realized that we are at the
crossroads of avery challenging phase in our
independent history, one of dangerous
pitfalls and exciting possibilities. It is also
easier to state the problem than to attempt
tosuggestsolutions forit.

Recommended Measures

Historically, India has had an exalted
tradition of education and values in society.
Our religion and culture professed great
value and reverence to education (Goddess
Saraswati), skills(Viswakarma) and the
teacher. Even Gurukul education had a
formal and organized structure of tutorship,
testing,validation of proficiency and
provided access and opportunity for
universal education. Mundoka Upanishad is
cryptic in its proposition of standards and
goals of education; “The intellectual
realization of truth and formation of strong
beliefs through rationality is the first step of
education process. Education aims at self
realization, which is the outcome of internal
energy and not knowledge acquired through
booksalone”.



Atthe outset, it must be remembered that
in India, it is time consuming to effect large
scale, ground breaking changesinany sphere
of activity. The process goes through a cycle
of public discussion and denial.
Implementation is half hearted and slow.
Hence changes suggested must be minimal
within the broad parameters of existing
structure at the same time effective so that
within a span of a decade, we are able to see
fruits of ourventurevisible in the societal and
economic health of this nation. The following
recommendations may be considered :-

> Laws exist for compulsory education of
children between 6 to 14 years of age.
While incentive for bringing children to
school such as noon meal scheme, free
school uniforms, books, cycles to school
children etc have beeninvogueinIndia for
long, it is time for social security schemes
and employment guarantee also be
assured to parents to encourage initial
enrolment and prevent dropout.
Panchayats need to be empowered and
resources providedtoensurethis.

> A uniform pattern and content of
education is needed upto secondary level
across the country instead of the present
State syllabus, ICSE,CBSE etc. Medium of
instruction however may be as per
language choice of candidate.

> Infrastructure facilities in schools need to
be improved and brought up to a certain
minimum desired standard which the
Govt must lay down. This should be
applicable for all schools including fully
owned private schools.

> Guaranteed minimum % of GDP has to be
set aside for education. Improved
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monitoring of the budget expenditure is
needed to ensure reckonable benefits to
the society. Money spent on education is
investment for the future and is an
essential partofnation building.

Stringent measures by the Government
forinspection andvalidation of all schools
to ascertain adequacy of teachers,
teaching material and other facilities in
schools to be enforced. Once this is
achieved, concept of Neighborhood
schools as is prevalent in certain western
countries has to be enforced to make it
compulsory for the children to go to these
schools only atleast upto Primary level.
Societal pressures will automatically
bring up standard of these schools.

Quality education for such huge
population cannot be ensured only by
Govt. Hence private participation and
role of corporates in education has to be
encouraged and made mandatory upto a
certain extent whether it is in terms of
running fully owned institutions or
contributing a certain amount of Cess to
the Govt towards Education fund out of
their corporate profits.

Vocationalization of education has been a
long felt need and a stated objective of
education policy in the past. However
25% vocationalization sought to be
achieved by year2000 is yet to be
achieved. We need to create capacities
for providing such vocational training to
the huge population and absorbing them
in productive employment once they
finish their training. Formal and Non
formal education centres must function in
tandem atall levels both in cities and rural



areas with guaranteed support to
students passing out of these streams of
education. Self employment initiatives
aretobeencouraged and must be assured
of a market for their output including a
minimum support price akin to
agricultural produce and reasonable
margins.

> Rural universities on the lines of
Gandhigram in Tamilnadu are a Gandhian
dream which is yet to be realised. Wardha
convention under directions of Mahatma
Gandhi laid out the broad contours as
early as 1937. These universities can
become centres of excellence providing
training on rural based vocations and
could absorb substantialnumber of young
population.

Educationistheresponsibility of the state.
The state must decide how it intends to
channelise its human resources into
productive endeavour in order to realize the
full potential of the nation. Indian society by
and large aspires and dreams of a peaceful
and harmonious living with family, religion
and values forming a vital and inalienable
part. Itisthe responsibility of the Govt to thus

~Q%

ensurethatthesocietyis boundin a system of
equalstatus andinclusive growth avenues.

An International committee on education for
21st century setupin 1993 by United Nations
identified four pillars of education after
worldwide consultations and analysis. These
are:-

Learning to know

Learning todo

Learningtobe

vV Vv Vv Vv

Learningtolivetogether

The essence of the above conceptis aptly
summed up by Swami Vivekananda as
‘Education is not the amount of information
that is put into your brain and runs riot there
undigested. Education is the process by
which character is formed, strength of mind
is increased and intellect is sharpened as a
result of which one can stand on ones own
feet'. It is the singular responsibility of the
state to provide equal and affordable
opportunity for all its citizens. As Swami
Vivekananda prophetically said, 'Education
is the manifestation of perfection already in
man'. Let us hope the coming decades
provide us an opportunity to realise our
hidden potential.

O

What are you to do when you are placed in the world? Give up
everything to Him, resign yourself to Him, and there will be no
more trouble for you. Then you will come to know that
everything is done by His will.

- Sri Ramakrishna
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Philanthropist and Vice President of the Managing Committee, Ramakrishna Mission
Students'Home, Mylapore, Chennai- 600 004.
30



®)6L6VMDEL  SIHTUGIDG 2 FHald  almHUNL
AIMDHO B ADIDGH FHId GbTaTer o GHalwiar @)bha
D&M el _LIGH I IS GaT.

Foimd elGaistarbsi 189360 2GMNHHTOND
Qs 6@ GITHOUTIONDT  FTTHOME  6THISH6IT
A JNWiser  @muweomD  alGlled  SihdolTed
QITOTOTTHET LUbHald HdGHemuwl GHCHTeT &L Ly
HHOSET  LISKITHO  CITeT6eT BT 6TMhIdHsT Sl
GgmeLed 6Tl WL LUHDHG ITTHDSHHET Bsm6l.
"Wl HemGH  THHHIS  GHTaTEhmidsT.  QUITIHSIT
Rl WHISTH, DNmHd HHOWOWTH 2 DIHH
FULGSTT  GalgnBld, eTardpri wf &dheeor.
ShTTed IAGAMOFH UDD DeIHHTHTHI.
GHOGHET, mael, SHaald o pellari, &0
AW 6TeLELT  alagWmSaNed — G)iLile & &Ter
®Hdd CealmiBD. 6TOHUD 2HHS GalwlleW
DIFWOLMED.  DETEL  LUDHM LB melbd
GalanlLMd. GCT dh UDMIGSDHTE Geleol GLD. Al
Bopealadiumsd I HED  HEHH  Cala [HLD.
IpALd o®aldHHed dmLTE. DDDeITHaT
CrAYBHT;, DAUTHEHHG 2 601D U|H &6l ;
SlealTedEhd@ bHaremd Qallymedsn"  GCaol L
HarbHeOmbH SaTn eIdT NHE  ITFHHBIH6T
6Tedh@& aumpHmsulleld GsmPeded el &l
61(TH 60T 60T .

@I 6TaldHG UTeL UhaldHed ADIpsHLd
Q3G ®eIGHEHalT 6THIG6T DDIPGSD HITDHSGLO
2 Mw Hemevamio 2 AMWT Digoreorm o s
DelieGar. el ea|d eTaflmiouns almdbhe,
QIUTT  GHTOID  QHTEIL dH  OSHMOT.  6THIH6IT
alGIydb® 2 Mu AT  wmbrer  aIfns
LT Gelematulled Hle QeI OIGLISHSH6T BIOIDDHS
QlelT "oL1d GLLMsTLe, GIGLTH! 6Terer LMLiH"?

6Tl GaLL .
QIMOTET HID B0  GOTOUNT  B)60 & & e
BN HSHHIH6T  SHIHLOLLOMBUNED  6THHICUTL (B
ellaTdald $HEH UTLLD bl Gderi.

'O mIHL  B)eLHSHEID' 6T W)

QIICUTGE! 6T606VMLI LaTell&Hdn L BIGATEVID (DTT6L
@)OT6VL_[HImedT 610D  HdH  GUTHMET  SIGLILIH6T
o qii(@®. WIAMwTeer BF CUIHILT UTL HI&H6IT
L& HITTH6IT. AHDCSHO DI HeNIUTL LI LGSO
o aq([B. dlev JFoWmSHeNed D6hdSHGle TMEGHILITED
gresivdf  Gumerp QUi Feugar  &HTHHTHHEHLD
DDSHSIIBISINH. @b (PP  DEhISGLe
TTEGHMLITeL FMev M 6JCHT 62(H ANFHSHTILIGHeT6L
AITIPLeWeTELMEL.  dal(hdh@ UHe0Td  6THIGHST
HeM6LMID 2 SNWIT Steorenor FUINFLosmN WL BUIT b
BH CUTHOT aIGllmL QFTdLUID  FeIrFduoTs
bLGHarni.  grevdfluni Ggmevalmd Lflbgl
Qe Tetend HAAL LILUL L aIThar qmeorm GUjosmiw
DWT CITeTarem®d eTalded Lfbhdl GHTENL HerTed
DNl TCW CoHESTEIH B CUTHM aIGLIL&m8IT
BL&HHE  QSTATTIH6eT. Gl (D&TETSH6IT
6THIGBET S ANUTHTH B (HHHHOTTEL  [BTHIDH6IT
ustalll  Udhel  &HTeHHEGCW  aTdHed  CHbHdH
O&meitem  GaumilpWeTalDODH  Cdh & &6 Msn (b
Qs b &l eIHAHCTLD.

B)BHGUTEL ST WIDUF! ITHLBIHEHHE (LP6OTL
LUledHd Usiallemwl GhAb@GLD 6T6l BT 6(HeIT
QFmereormT; "UteliL| 6T6TLIGI BHT6T LisiTafldbdn L &dHe0d
QUDPD&I. AATYP  &TCeEL Sl &G 6l
GalmeLH BT GHTIN6L 1PDM 6 60CF 6T 61V H6IT"

B> BT QUTTHDHHG AUIMTTHD S F&HUWILD 6T6T D)
IS HegelT LsTefulledr (P66 T Lo 66T 6T60T M
WemPUTEL GO HdHHCDET.

BERE

QumisnH@Mw

@uwrefl s tpalleowd GCupp e,
@ 19paluiCawCuw @enpeuanar yPlw @Quevrsg Curearte,
<9 UG LOG8TeueT 6V aFewst TS LT L9 6% 6 Gaur.

- &6 U1h FTI0& 1B 60N T



Memoir ~ S. Jagannathan
M.K.Ramanathan / S. Seshadri

M.K.RAMANATHAN :

(We regret to record that
Sri.M.K.Ramanathan, an Old
Student, who wrote this
memoir on Late Jagannathan,
himself passed away on
30.01.2011).

Sri S.Jagannathan, a very
distinguished old student,
former Principal of the
Technical Institute (which later became
Polytechnic College), Chairman of the
Governing Council and also the Vice-
President of the Managing Committee of the
Homeisnolongerwith us. He passed away on
14-12-2010attheage of 89.

Few persons have served the Home with a
rare degree of dedication and devotion as Sri
S.Jagannathan.

He joined the Home in the year 1935 as a
student and since then he was part of the
Home and the Home was part of his life. As a
student, he was highly disciplined and was
ready to render any service at any time. No
wonder he was awarded the “Ever-ready”
prize.

After completing his Diploma course in
Automobile Engineering in 1942, at the
behest of the then Secretary of the Home, Sri
C.Ramanujachari, he worked as
Superintendent in the War Technicians'

Training Institute. After a short
stint of 2 years there, he joined
the Technical Institute run by
the Home as a Lecturerin 1944.
He was promoted in 1953 as
Principal. As Principal and
Lecturer he earned aname as a
very good teacher. He also was
very strict in enforcing
discipline. He was a tough task
master. He helped a number of
students, using his influence and connection,
to secure good jobs. Such was his love for
students that he watched with keen interest
the progress of his students after they left the
Institute. He used to give them valuable tips
to come up in life. Some of the old students,
out of love for him, have created
Endowments and are regularly contributing
tothesame.

Side by side he was helping Sri C.Rama
nujachari in running the Home. He made
Home his house and left his house to the care
of his wife. He also took an active part in the
activities of Kripa Amateur Drama troupe,
which staged a number of dramas for the
benefit of the Home. His identification with
the Home was total and when he got an offer
as Motor Vehicles Inspector, he did not accept
this Govt job with better service conditions
and decided to remain with the Home, an act
of greatsacrifice.

Sri.S.Seshadriis an Old Student of the Home
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In 1963 the Institute replaced the
Automobile Engineering course by
Mechanical Engineering course and due to
this he had to leave the Institute. He joined a

firm, International Institute in Bangalore.
After his retirement in 1987, he again started
coming tothe Home.

He put his wide knowledge and experience
to good use for the benefit of the Home. His
intimate association with the Home in the
earlier years and extraordinary memory
power helped the Home in compiling various
dataandhandling various problems.

He was guiding the affairs of the
Polytechnic. He knew every aspect of the
working of the Polytechnic. He played a
major role at the time of introducing two new
courses viz Automobile Engineering and
Computer Engineering. He used to take an
active part in the meetings of the Governing
Council. The Polytechnic benefited
immensely by his valuable advice and
experience.

In the vast Home compound there will
always be problems. Sri S.Jagannathan took
up the responsibility of maintenance. He was
very intimately associated with the
construction of Infosys Block, Medical Ward,
Centenary Building, Staff Quarters etc. He
would prepare the plans, take them to the
Architects, take all steps for getting
clearance from the Corporation and
approval from the CMDA, inviting tenders,
procuring materials like cement, steel etc,
checking the bills submitted by the
contractors and submitting the final report.
Despite his age and failing health he would
go to the site to satisfy himself about every
aspect of the construction. He took up the
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work as though it was his personal one. While
procuring materials, he would use his
contacts to get the maximum concession. He
was a perfectionist to the core and his
concern for the Home was extraordinary. He
was coming to the Home until he was
hospitalized. It is very rare to come across
such a dedicated worker who unmindful of
his health devoted himself, heart and soul, to
the service of the Home. The death of such a
hardworking and sincere worker is an
irreparable loss. The void created by his
death cannot be filled up. The Home pays its
humble tribute to this noble soul for all his
sacrifices and services. May his soul rest in
peace.

S.SESHADRI: | have moved with Sri
S.Jagannathan closely ever since 1935 when
he joined the Home, and sharing all his
thoughts and aspirations for the Home | feel |
havelostapartof myselfinthistragedy.

There was a significant event in the
development of the Polytechnic college
where Jagannathan played an important
role.

In 1952 Sri Ramanujachariar sent him
with the Drama Party, Kripa Amateurs, who
were declared the best Dramatic troupe of
the year, to Delhi. The Play to be staged
before the President and the Govt officials
was Thyaga Bhoomi of Kalki.After the event
Sri Ramanujachariar asked him to put out
two more shows for the Delhi Public and
collect money. Jagannathan did this using his
initiative in advertising thru leaflets inserted
in Tamil Magazines circulated in Delhi.

But he did more. When he contacted the
Planning Commission authorities he learnt
that the Govt of India was ready to finance



Technician Training Schmes in order to
improve Technological talent in the country.
They had sent circulars to all the States . But
when he returned to Chennai, he found that
the Tamil Nadu Govt had not sent the copy to
the Home. He got the copy and on that basis
prepared development schemes worth
several lacs and implemented them in record
time. Under this scheme the elective hall and
the Teaching complex and the Back hostel
were built. Several equipment were also
obtainedforthe benefitof thetrainees.

For innovation and dedicated service to
the Home,his contribution stands
unparallelled.

When Shri Rmanujachariar asked him to
forego lucrative job offers and take up the

Principal's post he took it willingly. He
educated himself to the Degree level in each
branch of Technology he handled and devised
modern methods of imparting technical
education. He served in all important
committees concerning Technical education
and he enjoyed the respect of Directors and
Principalsin Technical education.

Subsequent to his retirement he devoted
himself whole heartedly to the affairs of the
Home and has left his mark in every area of
development forthe pasttwenty five years.

His is a glorious example of dedicated service
for all the coming generations to follow. His
contribution to the Home has been
unparallelled, perhaps of the same order as
Anna'sand ShriKrishna Rao's.

K\K%QéJ/j

brutes.

Good motives, sincerity, and infinite love
can conquer the world. One single soul
possessed of these virtues can destroy the

dark designs of millions of hypocrites and

- Swami Vivekananda
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looking-Back: Cherished Memories of
Ramakrishna Centenary Primary School
- C.Raghunathan

| write this note as an old student of
Ramakrishna Centenary Primary School,
Mylapore, situated in Sullivans Garden Road
(Now Sivasamy Salai). | studied there during
the years 1938 — 1942. The school started
functioning in a very small way in 1936 with
one thatched shed in the compound of the
staff quarters of Ramakrishna Math Students
Home. My house is adjacent to the school
with a common barbed wire fence and
subsequently a compound wall. | continue to
liveinthis house eventoday.

My memory is vague after the span of 68
long years, though a few things still remain
green. The school was run under the
leadership of Mr. Kuppuswami lyer, Head
Master with one or two teachers (cannot
recollect their names). We were hardly 10 to
15 students in class, sitting on the floor with
one teacher, who taught us all subjects. We
hadtwo sessions, daily for 6 days of the week.
| had the distinct advantage of living next
door, and used to sneak through the barbed
wire fence to and from the school, as the main
entrance gate was furtheraway. This became
the practice for my cousins as well, who lived
next door to my house in a common
compound. During class hours, some days
stray dogs, cattle, or cats used to enter the
class because there were no walls around the

classes. Sometimes this was scary, but we
enjoyed all the fun including sighting some
rats creeping over the casuarina posts on the
inner side of the thatched roof above us in
class.

The method of teaching was different, as |
could perceive later from other schools. The
atmosphere was like a real GURUKULAM to
startoureducation with.

I recollect in those days in Class |, when
they introduced the alphabet in Tamil. The
teachers introduced single lettered and
double lettered alphabet with suitable
diagrams. For example, €, 4T, aU, 4L, AQG,
Lp, Au, T¥, uT]é etc.

In the later years as | learnt from my
sisters, Mr. Madhava Rao, then Head Master
used to write Ramayana musical play and
make us enact. The songs were very sweet
withgoodragas. Thedaily prayerusedto be
LB LEHT didbld
2 LHee HIGWTeT G&HeddH60 86l Le LD
B0 ONND UL 1D
SHTWT 10/ &T auTaICW Q&srTLd
Q@WIDTET ST HUIETTLD
GH b o BLIGI HITLSMLD Qi) (HSHWITLD
QIMoG3 H&HG af aormid
QUTSHID SHIBS DTHIHSTD a1bHEHLD.

Grandson of Late Sri C. Ramanujachariyar, Secretary (1932-1956), Sri Ramakrishna Mission

Students'Home, Mylapore, Chennai-600004.



I have been watching the developments in
the school even after | left it in 1942 because
my brothers, sisters and cousins, (all of us
grand children of C. Ramanujachari
(Secretary of R.K.M. Students Home at that
time) studiedin this school successively. lalso
observed that during the World War Il time
period, the entire school was moved for some
timetoasafe and protected house which had
air raid precaution walls, shelters and
trenches. Subsequently, the school was
moved to a portion inside the main buildings
of R.K.M. Students Home.

Over the period of the last seven decades,
the school has undergone so much
transformation from a thatched shed to a
solid building, adding in more and more
facilities to support the educational
standards and needs of the school for the
children. More space has been added to
accommodate the increasing number of
students in every class; with a corresponding
induction and increase in the number of
qualified teachers under the leadership of
various excellent Head Masters over a period
oftime.

Living next door to the school, even today,
| look at the school through my eastern
window, and | cherish the proximity of my
Alma Mater all the time, which is a rare
privilege for me. At this juncture, | have one

small note to add on the current status of this
school which hurts me. | notice a decline in
the number of students overall, in the school,
duetovarious factors.

We the old students in unison with the
authorities of R.K.M. Students Home, (under
whose control the school functions today)
should strive to build a strong infrastructure
and infuse greater interest to improve the
atmosphere and facilities to invite more
students to join the school. It would also be
good if the students had a good playground
facility for their participation in physical
education in their daily curriculum. To
achieve all this, it will be necessary to build up
an infrastructure mainly with a Corpus Fund
and this requires a liberal attitude and
generous donations from all the old students
and also Ramakrishna Mission Students
Home to aid and achieve these tasks. A
thought should also be given to increase the
number of classes up to 8th Standard. This is
also to give stability of continuous education
up to8th Standard for students.

(C.Raghunathan, joined as a Work Study
Manager at Dunlop in 1958-62. Sub
sequently, he worked at Hindustan Levers,
J.K. Industries, and Dunlop again. He is now a
Director at Mypol, which specializes in
rubberproducts.)

otheridea alone. This is the way to success.

Take up one idea. Make that one idea your life - think of it, dream of it, live on idea. Let the
brain, muscles, nerves, every part of your body, be full of that idea, and just leave every

- Swami Vivekananda




Walking Down Memory lane:
Ramakrishna Centenary Primary School
- T.R.Vijayaraghavan

| studied at Ramakrishna Centenary
Primary School, popularly called the 'kottai’
school, between 1969-74 when | studied
classeslitoV.

Around the time when | studied, a major
transformation happened. The school
changed from a thatched roof-school to a
proper building, and this happened after a lot
of efforts from the school authorities, who
raised funds by enacting plays and skits to
make this landmark change. Most children in
my family, including my brother and sister
studied here too. School was just a hop, skip,
andjump away fromhome. | happenedto live
in the staff quarters of Ramakrishna Mission
School, next to the school building because
my paternaluncle taught at the Ramakrishna
Mission School.

The foundations of education for me and
my schoolmates were laid here. Around that
time, most children in and around Mylapore
studied here. Kolattur Vatthiar was the Head
Master, who was for us a larger-than-life
personality back then. | still keep in touch
with him as well as all my teachers - Sampath
kumar, Ganesan, Sundararaman, Radha
krishnan, Meenakshi, V.Jayalakshmi, R. Jaya
lakshmi, Kamakshi, Karpagam, Jayamma,
Bama, and Kamalam. They were great
teachers dedicated and loving, and | have
memories of some wonderful teaching done

by them. It was a Tamil medium school which
provides free education to children, and still
does. In fact, many celebrities such as
S.Venkatraghavan (Indian cricket team
captain), R. Krishnan (tennis player), Vasanth
(film director), and Actor Chinni Jayanth
(Narayanan) studied here. The grand
children of Thatta Ramanujachariar and the
grandchildren of 'Anna’ N. Subramaniam
studied here too.

The school has developed a great deal
today. Besides free education, the children
are provided free books, pick-up and drop to
school, meals, uniform and shoes. There is
better infrastructure, better support for
students' education, great teachers, and a
greatleaderasthe School Headmistress. One
major concern for me associated with the
school is the dwindling numbers of children
studying at the school. This condition can be
improved if the school offered education
until Class VIl for starters and extend later on
to provide education until Class Xll. If the
school provided education in the English
medium, in keeping with the times, it would
beaquantumleap forthe school.

| participate in all the activities organized
by the school as much as possible. On April
12, 2009, a group of us, who studied at the
Ramakrishna Centenary Primary School,
organized a function to commemorate the
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services of the teachers who taught us. It was | congratulate the school on completing

a great experience locating them and 75 years of great service towards the

meeting them after 35 years to invite them  education of young minds and shaping up

forthecommemoration function. their personality for being wonderful citizens
oftomorrow!

When God first created man, He endowed him with the spirit of goodness. As a
result, men were born with wisdom .... they took the Name of God and .... were
liberated from the bonds of life. God thought, 'This will not do....In the end.....He
mingled in profuse quantities of the spirit of materialism and that of vanity. Now the

game of lifewent on with a swing!

- Sri Sarada Devi
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My Reminiscences of Sri Ramakrishna

Centenary Primary School
- K. Jayaramachandran

Sri Ramakrishna Centenary Primary School commenced on Baghvan Sri Ramakrishna
Paramahamsar's birth centenary day in the year 1935 and later got state govt. approval in the
year 1936. That this school is nearing 75 years of dedicated educational service and marching
towards its Platinum Jubilee celebrations in the year 2011 March is indeed a matter of great
importance andrejoicing. "Thadastu" !

My father, late Kalpattu Sri K. Kuppusawmi lyer was the first Headmaster in the year 1935
and was in service for six years till year 1941. | studied in this school from 1st class to 5th class,
soalso my brothers, relatives and friends all studied in this school only. My elder brother Dr. K.
Nagarajan was a trusted student endearing to the then secretary Sri C. Ramanujachariar. We
areallvery proud of this.

The school was housed in a thatched shed then and hence was affectionately called KOTTAI
SCHOOL". With cool interiors and flowering garden around this school had a divine
"GURUKULAM" ambience.

In keeping with Sri Ramakrishna Mission's tradition, regular prayer and moral lessons
besides schoolsyllabus taught to pupilimparted a sense of discipline and good character which
wasvaluedvery high. This has made all the difference.

lvividlyremember Dr. Maria Montessori's system of primary school education, picture book
reading lessons, prayer songs and music for all occasions, magic shows, visiting school
inspector's appreciatory compliments, generous food offerings on festive occasions from
patrons and well wishers allmade the school going lively and interesting. Children of all classes
(of bothrichandpoor)studiedinthis austere but high grade school.

Games like hockey, cricket and football played by elders in the vast play ground of the
nearby Ramakrishna Students'Home were inspiring and entertaining to watch.

Onthewhole, childhood daysinthisschoolis often recalled with pride and nostalgia.

"Pleasantmemories and experience during school days would last unto graveyard!"

Son of Late Sri.K. Kuppuswami lyer, First Head Master of the Sri Ramakrishna Mission
Centenary Primary School, Mylapore, Chennai-600004.
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1) W sadanrapidd Seoalulldr Gmeltedald W grsvald ssvalulldr/aldbwmelldar CHelmHuUTHal
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14)

HHHILBHRISTED G lbHrIpld arsvald albdarIpld LsTalldbdn L Hdaled GHTL b GhJdHde0
UL CnG &edt et .

"or T, UM, GH 0HWLaId" sTarugl & malsd 2 Wihd sveTardomd QUmmILBHSHEDSH.

"®DHeDH HATCM HHemd HeT G, L1Fmd LIHMID D& BTGP  6THHemeoullenild 67 1D OWITETTEILD HeLa
HH& Cereur (HiLd.

"&HeLaNHBHIDEG HILDEH HHDEL" &dPUTELEVTLOED [HadT DTS (L LPEDLOWTE & &) GesT (HILD.

"®Dd HILDE DS , PO BDd ASDGHD H&" — - -HHHGD6T -HHalstehall. haTpToad SOOI
DHDCHMHLI H6LEL 2_GTT6WILOTSH ITLDHHI SHTL_L G6rlenor (HLD.

"SHEHTCY HHEPTOMSH SHTIPHeIT" B GCOImILT—— bl LledHSaliber STal IoPD Lo &HEHeliHmarl
Ll b6t @ b Hi Lo HH Sl T dbLOLeITT ST

"o GLlIDbSH ULGLTIHATEHID  APHCHTT QlMHS 6THOTH DL 6([HOID] AJF LD
el aITT". 0hH GBHIDLGHED epdHGHaldT 6TaTD HTTOIHOGH Holidal Ledd dPalitalow L HId
ST ATFT I0H & FHI ONIHIOLQITIT.

"ifle)] 2 LW 6T6L6VMID 2 L Wel"

" Q606U FHIAT GF6LAID HELANF GFevaID"

GF6LaIRSHaN6L AIDHEHHID 2 WiThHeHID H6LalF GF60aIGID.

"STeanHH0 AHHH 0IHWT STOID" —— -~ HTID FTVHTID, — — — — LD ST, QUTIHSIT SHT6TLD, LiGorLd
SHIETD, 6T60 6T6LEVT G HIHMaT Ol elGWT (HeLal) HTerGo GO,

" 6T Qe (D& FHl B)HGIPEL" —————— 6BTEMOIWITIT. 6T MU 6TDHMGHULD @HIOHHI /HIHH
BUIHn L TG

"eTeor gD 6TIDHSHID HEIQEINSH HGID" — — — —eaTmaIWi. eTaoald 6TWGHSID WwaflGaflsdr &)
B0 HEDATL GLITEATDEM 6.

" 6T 6001 Q00T 60T LI 6] 600601 6T(LDH GG @eviaTent (HILD &6l Gent6dTLl QTP @ ulTdh&G" — - — - HHdHGmeT — - -
Hmalsteheli. sTarad 6TRHHID WwafGHaldr 2 uli aImdeldd b ST HmsT GUTHTNI E)6TMH
SIDIOWTS G-

"eTW&HHMNelSHHalT RopalarTelri" ————— eememelli. H60al PGS WANUT HL_6jehHdHd FoLd
bR,

"ONeiTenT FHHTD HUNTLD DAIGHSHD Bheowlld UHTTUNTD BT L 60 AedTeorwmalsyd Lo Gl
WHCHNT JIpSH& 6TWHH APeldHHG" ————— umyHwi.  sevell &PIGHG dmevd dpha
L{600T W & TTWILDM GLD.

(O31&H S 2 LD SNaNdSHall : &.CLWITDSSbHeHTer — - — - - W&HL Hmevmln AW wf.@lygmd
QWM D& — — — (1P HedGW LsTall oTemralT 1941 - -1945)
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